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AiiT. V. — Contributions to a Knowledge of the Vedic Theojony 
and Mythology, By J. Mum, JJ.O.L., LL.lJ. 

[Head 18tU January, 18G4.] 

In the fourth volume of my Sanskrit Texts I Jiavc col- 
lected the principal passages of the Vedic 113'^mns whicli n^fer 
to the origin of the universe, and to the characters of the 
gods Iliranyagarbha, Visvakarman, Vishnu, lludra, and the 
goddess Ambika ; and have compared the representations 
there given of these deities Avith the later stories and specu- 
lations on the same subjects which are to be found in the 
BrS^hmanas, and in the mythological poems of a more modern 
date. In the course of these researches, I have also intro- 
duced occasional notices of some of the other Vedic deities, 
such as Aditi, Indra, Varuna, etc. 

In tlic present and some following papers, I propose to 
give a further account of tlie cosmogony, mytliology, and 
religious ideas of the Jlig Veda,^ and to compare these occa- 
sionally with the corresponding conceptions of the early 
Greeks. 

To a simple mind reflecting, in the early ages of the world, 
on the origin of all things, various solutions of the myster}- 
might naturally present themselves. Sometimes the pro- 
duction of the existing universe would be ascribed to physi- 
cal, and at other times to spiritual, powers. On the one 
hand, the various changes which are constantly in progress 

* This subject has been already treated by rrofcssor Roth in his dissertation on 
"The Highest Gods of the Arian races,'* in the Journal of the German Oriental 
Society, vi. 07 tf. ; by the same writer, and by IVofessor Whitney in tlie Journal 
of the American Oriental kSociety, iii. 291 11"., and 331 if. ; by Professor Uotli in 
the Journal of tlie German Oriental Society, vii. 607 ff. ; by Professor Max Miiller 
in the Oxford Essays for 1856, and in his History of Anc. Sansk. Lit. pp. 531 tf. ; 
by Trofessor Wilson in the Trefaces to the three vols, of his translation of the 
Itig Veda; by ^I. Langlois in his notes to his French transhition of the Hig 
Yeda ; by Professor Weber, and by I)rs. Kuhn and Biihler, etc. etc. 
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111 all the departments of nature might have suggested the 
notion of the world having gradually arisen out of notliing, 
or out of a pre-existing chaos. Such un idea of the spontaneous 
evolution of all things out of a primeval principle, or out of un- 
developed matter, called Praki ti, became at a later period the 
foundation of the Sankhya pliilosopliy. Again, the mode in 
"which, in the early morning, light emerges shnN ly out of dark- 
ness, and objecls previously undislingiuahable assunu^. b}'^ degrees 
a distinct form and colour, might easily have led to the con- 
ception of niglit being the origin of nil tilings. And, in fact, 
this idea of the universe having sprung out of darkness and 
chaos is the docirhio of one of the later h3nnns of the 11. Y, 
(X. 121)). On the other hand, our daily experience leads 
to the conclusion that every thing which exists must have 
had a maker, and the great majority of men are impelled 
by a natural instinct to create other beings after their own 
image, but endowed with superior powers, to whose conscious 
agciic}', rather than to the working of a blind necessity, they 
are disposed to ascribe the production of the world. In this 
stage of tliought, however, before tlie mind had risen to the 
conception of one supreme creator and governor of all things, 
the diiferent departments of nature were apportioned be- 
tween different gods, each of whom was imagined to preside 
over his own especial domain. But these domains were 
imperfectly defined; one was confused with another, and 
might thus be subject, in part, to the rule of more than one 
deitv; or, according to the diverse relations or aspecits in 
which tlic}^ were regarded, these several provinces of the 
creation might be subdivided among distinct divinities, or 
vary in <i- forms of the same divinity. These remarks might 
be illustrated by numerous instances drawn from thc^ Vedic 
mvthology. In considering tlie literary productions of this 
same period, we further find that as yet the dilference be- 
tween mind and matter was but imperfectl)^ concieived, and 
that, although, in some cases, ihc distinction between any 
particidar province of nature and the deity who was supposed 
to preside over it was clearly discerned, yet in other cases the 
two things were confounded, and the same visible object was 
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at diflbrent times regarded in different lights, as being cither 
a portion of the inanimate universe, or an animated being. 
Thus, in the Vedic hymns, the sun, the sky, and the earth, 
are looked upon sometimes as natural objects governed by par- 
ticular gods, and sometimes as themselves gods who generate 
and control other beings. 

The variclies and discrepancies wliich are in this way 
incident to all nature-worship, are, in the case of the V^'dic 
mythology, augmented by the number of the poets by whom 
it was created, and the length of time during which it con- 
tinued in pi'ocess of formation. 

The Itig Veda consists of more than a thousand hymns, 
composed by successive generations of poets during a period 
of many centuries. In these songs the autliors gave expres- 
sion not only to the notions of the supernatural world wliich 
they had inherited from their ancestors, but also to tlieir 
own new conceptions. In that early age the imaginations 
of men were peculiarly open to impressions from without ; 
and in a country like India, where the phenomena of nature 
are often of the most striking description, such spectators 
could not fail to be overpowered by their influence. The 
creative faculties of the poets were thus stimulated to tlic 
higliest pitch. They saw everywhere the presence and agency 
of divine powers. Day and night, heaven and earth, rain, 
sunshine, all the parts of space, and all the elements, were 
severally governed by their own deities, whose characters 
corresponded with those of the physical operations or ap- 
pearances which they represented. In the hymns composed 
under the influence of any grand phenomena, the autliors 
would naturally ascribe a peculiar or exclusive importance 
to the deities by whose action these appeared to have been 
produced. Other poets might attribute the same natural 
appearances to the agency of other deities, whose greatness 
they woidd in consequence extol ; while others again would 
adopt in preference the service of some other god whose 
working they seemed to witness in some other domain. 
In this way, while the same traditional divinities wxtc 
acknowledged by all, the power, dignity, and functions 
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of each particular god might be dlflcreiitly estimated by 
diireront poets, or perhaps by the same poet, accordmg to 
the external influences by which he was inspired on each 
occasion. And it might even liappen that some deity who 
had formerly remained obscure, would, by the genius of a new 
poet devoted to his worship, be brought out into greater pro- 
minence. In such circumstances it Jiecd not surprise us if we 
iind one particular power or deity in one place put above, 
and in another place subordinated to, some other god; some- 
times regarded as the creator, and sometimes as the created. 
This is illustrated in the cnse of the first Vedic divinities to 
which I shall refer, viz., Heaven and Earth. 

I. Dyaus and ruTiiivt. 

In addition to numerous detached verses in which Heaven 
and Earth (Dyaus and Prthivi) are introduced among other 
divinities, arc invited to attend religious rites, and sup- 
plicated for different blessings, there are several hymns 
(such as i. 169; i. 160; i. 185 ; iv. rj6; vi. 70; and vii. 53,) 
wliicli are speciall}'^ devoted to their honour. i\s a specimen 
of the way in which they are addressed, I subjoin a transla- 
tion (very imperfect, I fear,) of the 159th and part of the 
IGOth hymn of the first book : — 

i. 159 (1). "At the sacridces I worship with offerings 
Heaven and Earth, the promoters of righteousness, the great, 
tlie wise, the energetic, who, having gods for tlieir offspring, 
thus hivisli, with the gods, tlic choicest blessings, in conse- 
quence of our hymn. 

(2). " AVith my invocations I celebrate the thought of the 
beneficent Fatlier, and tluit mighty sovereign power of the 
]Mo(lier. The prolific Parents have made all creatures, and 
through their favours (have conferred) wide innnortality on 
their offspring. 

(3). " These skilful energetic sons (the gods ?) destined the 
great Parents for the first adoration. Through the support 
both of the stationary and moving world, ye two preserve 
fixed the position of your unswerving son (the sun ?). 
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(4). " These wise and skilful beings (the gods ?) have cre- 
ated (?) the kindred twins sprung from the same womb, and 
occupying the same abode. The brilliant sages stretch in 
the sky and in the atniospliere an ever- renewed web. 

(5). "That desirable wealth we to-day ask through the 
energy of the divine Savitr : confer on us, Heaven and 
Earth, through your good will, wealth with goods, and 
hundreds of cows.'* 

i. 160 (1). "The brilliant god, the sun, by a fixed ordinance, 
moves between these two, — the Heaven and Earth, — wliich 
are auspicious to all, regular sustainers of the sage (the sun?) 
of the firmaTuent, well-born, tlio two hcuuspherciM. 

(2). " AVidely expanded, vast, unwearied, the Father and 
the Mother preserve all creatures. The two worlds are de- 
fiant, and, as it were, embodied, when the Father invested 

them with forms. 

******* 

(4). "He was the most skilful of the skilful gods who pro- 
duced these two worlds which are auspicious to all, who, 
desiring to create an excellent work, meted out these regions 
and sustained them by undocaying supports. 

(5). "]]eing lauded, may the mighty Heaven and ]^^arth 
bestow on us great renown and power,'* etc. 

In the hymns Heaven and Earth are characterized by a 
profusion of epithets, not only such as are suggested by their 
various phj^sical characteristics, as vastness, breadth, profun- 
dity, productiveness (i. 160, 2 ; i. 185, 7 ; iv. 56, '4 ; vi. 70, 1, 
2) ; but also by such as are of a moral or spiritual nature, as 
innocuous or beneficent, promoters of righteousness, omni- 
scient (i. 159, 1 f. ; i. 160, 1 ; iv. 56, 2 ; vi. 70, 6). The 
two together are styled parents, |;i7ara (as in i. 159, 2; iii. 
3, 11; vii. 53, 2; x. 65, 8), or matard (as in ix. 85, 12; x. 
1, 7; X. 35, 3;* x. 64, 14). in other passages the Heaven is 
separately styled father, and the Earth mother^ (as in 11. V. 

* Here t1u;y arc supplicated to preserve tlie worshipper sinless. In R.V. vi. 
17, 7, they arc called mutarA yahvi rtasya, *'tlie great parents of sacrifice." 

2 The appellation of mother is naturally applied to the earth, as the source 
from which all vegetahle products spring, as well as the home of all living crea- 
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i. 89, 4; i. 00, 7; i. 150, 2; i. IGO, 2 ;i i. 185, 11; v. 42, 
16 ; vi. 51, 5 ;* vi. 70, ; vi. 72, 2). Vnd they arc regarded 
as the parents not only of men, but of the gods also, as 
appears from the various texts where they are designated by 
the epithet devapHtre, ** having gods for their children*' (viz., 
in i, 106, 3 ; i. 150, 1 ; i. 185, 4 ;2 iv. 56, 2 ; vi. 17, 7 ; vii. 
53, 1 ; X. 11, 0). In like manner it is said (in vii. 07, 8) 
that " the divine Heaven and ]^]ar(h, the parents of the god, 
have augmented Brhaspati by their power ;''^ (in viii. 50, 2) 
that they " have fashioned the self-resplendent and prolific 
(Indra) for energy ;'' and (in x. 2, 7) they are described as 
having, in conjunction witli the waters, and with Tvaslitr, 
begotten Agni. And in various passages they are said to 

ture?. This is rcmarkcMl by Lucretius, 'M)c Rcrum Natura," in these lines, 
V. 703 ff. :— 

" Nnui nr(]uo de vw\o cciidisso uiiimaHa possunt, 
Nrc forirshin do snlsis ( \isse Innunis : 
Linquitur ut nurito mctfvrnum twmcu adcpta 
Tcna sit, c terra qiwuiam funti cuncta areata,'* etc. 
And ngaiu, Y. 821 :— 

"(^inrc etia?)! atquc rtiani ntaieniuw vomcn adcpta 
JVrra tenet inerito, (juouiani jronus ipsa noavit 
lluniauuni al«pic animal propo corto toiuporo fudii," etc. 
And, in illnsdation of Ihe idru that the llcuvcn is the tather of ull tilings, I may 
quote his words, ii. 991 : — 

" Dcniqne c:vh sti siunus onmos somine oiinndi : 
Onnn/iufi ii/e idem pater est, unde ahna liqueutis 
Unioris gnltas mater eum terra reeepit, 
Fcta parit nitidas IVngcs arbustaquc laeta 
Et genus humanuni," etc. 
And ii. 998 :— 

** Qua propter inerito mater^mm iiomeu adepia est, 
Cedit item retro de terra (piod tuit ante. 
In terras, ct quod nnssimist ex atheris (uis 
Id rnrsuni esvli rellatnni ttanpla receptant." 
Sec also V. 799 :— 

** (ino minus est miruni, si turn sunt plura coorta 
yx majora, nova teUure atquc ectherc adulta," etc. 
lily attention Avas drawn U) tliese passages by finding tlicm referred to in Pro- 
fessor .Sellar's " lUunan Toets of the Jlepubtie,'' PP- 236, 247, and 27G. On tlic 
same subjeet a recent French writer remarks : '* Cent mythologies sont fondccs 
8ur le mariac:e du eiel et dc la terre." — " Fssais de Critique Keligieuse," par 
AU)crt K^ville, p. 383. The Greek poets also, as Jlesiod (0pp. 561), il']seh}'lus 
(Prom. 90; Septcm contra Thelias, 16), Euripides (Ilippol. 601) speak in like 
manner of the eartli being the universal mother. 

^ The words of the original here are, D'/ntis/i pitah Vrthivi Mufar adhrug 
A one hhrutar Vamvo inrlatd nahy ** Father Heaven, innoxious mother Earth, 
brother Agni, A'^asus, be gracious to us." 

- In verse 6 of tliis hymn they are cnWcHjanitri, *' the parents." 
' In iii. 53, 7, and iv. 2, 15, the Angirasas are said to be divaapulrAh^ sons ot 
Dyaus. 
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have made and to sustain all creatures (as in i. 159, 2 ; i. 
IGO, 2 ; i. 185, 1), and even to support ** the mighty gods'* 
(iii. 54, 8).i 

On the other liand, heaven and earth are spoken of in 
other places as themselves created. Thus it is said (i. IGO, 
4; iv. 5G, 3), that he who produced heaven and earth must 
have heen the most skilful artizan of all the gods.'^ Again, 
Indra is described as their creator (viii. 3G, 4) ; as having 
formed (?) them (x. 29, G) ; as having generated from his own 
body the father and the mother (by which heaven and earth 
appear to be intended, x. 54, 3) ; as having bestowed tbeni on 
his worshippers (iii. 34, H) ; as sustaining and upholding 
them (iii. 32, 8 ; vi. 17, 7 ; x. 55, 1) ; as grasping them in 
his hand (iii. 30, 5) ; as stretcliing them out like a hide (viii. 
G, 5). The same deity is elsewhere (vi. 30, 1) said to tran- 
scend heaven and earth, which arc equal to only a half of the 
god;** and they are further represented as submitting to his 
power (vi. 18, 15) ; as following him as a chariot wheel a 
horse (viii. G, 38) ; as bowing down before him (i. 131, 1) ;* 
as trembling from fear of him (iv. 17, 2-/' vi. 17, 9; viii. 
8G, 14) ; as being disturbed by his greatness (vii. 23, 3) ; as 
subject to his dominion (x. 89, 10). The creation of heaven 
and earth is also ascribed to other deities, as to Soma and 

* In one place (vi. 50, 7), tlio waters arc spoken of as mothers {janitri) of all 
things nioveahlc and immoveahle. Compare the passages from the Sataputha 
Bruhinana, in my former article in this Jonrnal, vol. xx , pp. 38 f. 

2 This phra.se is, j)erhaps, primarily meant as an eulogy of the heaven and earth, 
by expressing that he must iiave hvvw a most glorious heiug who was the author of 
so glorious a production as heaven juid earth (see Hayanji on It.V., i. 100, 4, who 
Bays, *' that having in the previous verse magnified the heaven and earth hy 
landing their son tlie sun, the poet now magnifies them by exalting their maker.") 
But it also appears to intimate that, in the idea of the writer, the heaven and 
earth were, aller all, produced by some greater being. Jn iv. 17, 4, it is simi- 
hirly said that " the nniker of Inclra was a most skilful artist." 

3 fn viii. r)y, 6, it is said: ^' \{^ Indra, a hundred heavens and a hundreil 
earths wtao thine, a thousand suns could not equal thee, thunderer, nor botii 
worlds thy natiire." 

* Heaven (iJyaus) is here styled asurah, ''the divine," as also in iii. />'J, 7. 

^ It might at first sight apj)ear as if, according to tlu^ f<mrth verse of thin 
hymn (iv. 17, 4), the Heaven, Ihjaus, was the father of Indra (see Trofissor ^Vil- 
son's translation, vol. iii. p. 151). But the meaning seems to be : " The Heaven 
esteemed that thy father was the parent of a heroic son : he was a most skilful 
artist who made Indra, who produced the celestial thunderer, iinshaken, as the 
world (cannot be shaken) from its place." This is confirmed by verse 1, which 
says that the Heaven acknowledged Indra's power; and by verse 2, which repre- 
sents it as trembling at his birth. 
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rftshan (ii. 40, 1); to Soma (ix. 00, 1; ix. 98, 9);^ to 
Dhair (x. 190, 3); to llimnyngnrblia (x. 121, 9) ; tlioy arc 
declared to have received their shape from Tvashtr, though 
themselves parents (x. 110, 9) ; to have sprung respectively 
from the head and the feet of Furusha (x. 90, 14) ; and to 
be sustained or supported by jMitra (iii. 59, 1), by Savitr 
(iv. 53, 2 ; x. 149, 1), by Yaruna (vi. 70, 1 ; vii^ 80, 1 ; 
viii. 42, 1), by Indra and Soma (vi. 72, 2), by Soma (ix. 87, 
2), by Agni (? x. 31, 8), and by Iliranyagarbha (x. 121, 5). 
In otiier passages wo encounter various speculations about 
their origin. In i. 185, 1, the perplexed poet asks, " Which 
of these two was the first,- and which the last P 1 Cow have 
they been produced? Sages, who knows?'' In vii. 34, 2, 
the waters are said to know the birthplace of heaven and 
earth. In x. 31, 7, the Ilishi asks : " What was the forest, 
what was the tree, from wliicli they fashioned the heaven and 
the earth, which abide undecaying and perpetual, (whilst) the 
days and former dawns have disappeared?*' This question is 
rei)eated in x. 81, 4 ;'^ and in the same hymn (verses 2 and 3) 
the creation of heaven and eartli is ascribed to the sole agency 
of tlie god Yisvakarnum.* In x. 72, which will bo referred 
to further on, a dillerent account is given of the origin of 
heaven and earth. In II. Y. x. 129, 1, it is said that origin- 
ally there was " nothing either non-existent or existent, no 
atmosphere or sky beyond ;" and in Taitt. Br. ii. 2, 2, 1 ff., 
it is declared, that " formerly nothing existed, neither heaven, 
nor atmosphere, nor earth," and their formation is described: 
" That, being non-existent, thought (mano ^kunUa), ' Let me 
become,' " etc. 

It is a conception of the Greek, as well as of the oldest 
Indian, mythology, that the gods were sprung from Heaven 
and Earth (Ouranos and Qaia). According to llesiod (Theog. 
110 if.). Chaos first came into existence; then arose "the 

* The two worlds, iwfrt.v/, arc licro stylcil dcvf^ "divine," and mAnavt, *' do- 
sccndod from j\!anu." 

' Sj). I^r., \iv. 1, 2, 10, htom, prthivi bhutdsya prathama-ja : "This earth is 
the first horn of created tilings." 

^ See also the Taitt. Dr., vol. ii., p. 360, where the answer is given, "Brahma 
was the forest, IJrahma was tluit tree." 

* See Sanskrit Texts, vol. iv., pp. 4 ff. 
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broad-bosomcd Earth, the firm abode of all things." Heaven 
and Earth were not, however, according to Jfcslod, coeval 
beings ; for " the Earth produced the starry Heaven coex- 
tensive with herself, to envelope her on every part.'* From 
these two sprang Oceanos, Kronos, the Cyclopes, liheia, and 
numerous otlier children (vv. lo2 If.). From Kronos and liheia 
again were produced Zeus, JN)Heidon, Tien;, and otlier deitiea 
(vv. 45J] IfJ). The Indian god who is represented in the Veda 
as the consort of the l^larth and the progenitor of the gods, 
does not, however, as we have seen, bear tlie same name 
as the corresponding divinit}^ nmong the (Jreeks, but is caUed 
l)f/auSy or l)}/aush jntar. Wat this latter name is in its origin 
identical with Zeus, or Zeus pater, and Jupiter, or Diesplter, 
the appellations given to the supreme god of the Greeks and 
Romans, whom llesiod represents as the grandson of Ouranos. 
On the other hand, the name of Ouranos corresponds to that 
of the Indian deity Varuna, who, though he is not considered 
as the progenitor of the gods, yet coincides with Ouranos in 
representing the sky. 

II. Tjie Indian Gods Generally, as IIepresented in 
THE ItiG Yeda. 

While the gods are in some passages of the Hig Veda 
represented as the offspring of i leaven and Earth, tliey are in 
other places, as we have already seen, characterized as inde- 
pendent of those two divinities, and even as their creators. 
IJefore proceeding to offer some description of the powers, 
functions, characters, history, and mutual relations of tliese 
deities, I shall give some account of the general conceptions 
entertained by the Vedic poets and some later Indian writers, 
regarding tluiir origin, duration, numbers, and classes. 

The following classification of the Vedic gods is adduced 
by Yaska in his Nirukta, (vii. 5) as being that given by the 
ancient expositors who preceded him : *' There are three 
deities according to the expounders of the Veda {Nairuldah)^ 
viz., Agni, whose place is on tlie earth ; Vayu, or Indra, 
whose place is in the atmosphere ; and Surya (the sun), 
1 Comp. Homer H. xv. 187 it 
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whose place is in the sky.* These deities receive severally 
many appellations, in consequence of their greatness, or of 
the diversity of their functions, as the names of //o/r, adh- 
vavT/if, bra/nnaUy uchjdtry are applied to one and the same 
person, [according to the particular sacrificial office which 
he happens to be fulfilling."] '^ Pursuing the triple classifi- 
cation here indicated, Yaslca proceeds in the latter part of his 
work to divide the diflbrcnt deities, or forms of the same 
deities, specified in the fifth chapter of the Waighantuka or 
Vocabular}^ which is prefixed to his work, into the three 
orders of terrestrial (Nindcta vii. 14 — Ix. 43), intermech'atc 
or atmospheric (x. 1-xi. 50), and celestial (xii. 1-40). I shall 
not reproduce these lists, which could not in some places bo 
thoroughly understood without explanation, as they include 
several deities whose precise character, and identification with 
other deities arc disputed, and embrace a number of objects 
which are not gods at all, but are constructively regarded as 
such from their being addressed in the hymns.'* 

The gods are spoken of in various texts of the Rig Veda as 
being thirty- three in immbcr. Thus it is said in R.Y. i. 34, 
11 : "Come hither, Nasatyas, Asvins, together with the 
thrice eleven gods,* to drink our nectar." 

* Compare R.V. x. 158. I. 

^ This |)[iPsagc is (juoted nioic'at loiigth in '* Snnvskiit Texts," yoI. iv. pp. 133 IT. 

^ The Ibllowiiig is the manner in wliich Yuska classifies the hymns. 1 (juotc tlic 
classification as intcrrstinn:, (hoiip^h nncoiinected T\'ith my present snhject : — Tic di- 
vides (Kir. vii. 1) the hymns, or nortions of hynuis, devoted to the praise of the f^ods 
into three classes, viz., (l) I hose in wliieh fhe j^ods arc addressed in the third person 
as absent, as "India rules over heaven and earlh," ele. ; (2) those which address 
them in the second |)eisoii as present, sneh as '*() India, slay thon onr enemies," 
etc. ; and (3) those in which tJic author speaks in the fust person, and about him- 
self. Of these the first two classes are (he most numerous. Again, some of the 
hymns arc merely laudatory (as, **I declare the valorous deeds of India"); others 
contain prayers, not praises, as *^may I see clearly with my eyes, be radiant in 
my face, and hear distinctly with my ears." Aj^ain, there are impreealions, as 
'• may I die to-day, if I nm u VAlinlhana," etc. i\gaiii, a particular state of 
thinixs is described, as " there was tin n neither death nor immortality." j\«»ain, 
a lamentation is uttered, as, "the brij^ht god will tlv away and nev(;r return." 
Or, praise and blame are expressed, as ** he who eats alone, is alone in his guilt," 
fx. 1 17. G), and "the house of the liberal man is like a pond where lotuses grow" 
(x. 107. 10); and in the same way in the hymn to Dice gambling is reprehended, 
and agriculture praised. " Thus the views with which the rishis beheld the 
hymns were very various." 

* That is, as Sayana explains, those included in the ihreo classes, eonsist- 
intr each of eleven gods, speeilied in the verse (i. 139. 11), "Ye eleven goda who- 
exist in the sky," etc. 
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Again, in i. 45, 2 : " Agni, tlie wise gods lend an car to 
their worshipper. God with the ruddy ateads, who hjvcst 
praise, bring hither those three and thirty.'* 

i. 139, 11. "Ye gods, who are eleven in the sky, who are 
eleven on earth, and who in your glory^ arc eleven dwellers 
in the (atmospheric) waters, do ye welcome this our ollering." 

viii. 28, 1. " May the three over thirty gods wlio have 
visited our sacrificial grass, recognize us, and give us double.*'^ 

viii. 30, 2. 'VYe Avho are the three and thirty gods wor- 
shipped by Manu, when thus praised, ye become tlie de- 
stroyers of our foes.*' 

viii. 35, 3. '^ Asvins, associated with all the thrice eleven 
gods, with the AV'aters, the Maruts, the lihi gus, and united 
with the Dawn and the Sun, drink the Soma.'* 

ix. 92, 4. *' pure Soma, all these gods, thrice eleven in 
number, are in thy secret,'* etc^ 

This number of tliirty-threc gods is in the SatapathaBrah- 
mana (iv. 5, 7, 2), explained as made up of 8 Vasus, 11 
Iludras, and 12 Adityas, together with Heaven and Earth ; 
or according to anotlier passage (xi. (J, 3, 5), together with 
Indra and l*i'jijApati, instead of Heaven and Earth. 

This enumeration could not liave been the one contcmplatcid 
in the hymns, as we have seen that one of the texis above 
quoted (K.V. i. 139, 11) assigns eleven deities, who must 
have been all of the same class, to eaci^ « '' the three spheres 
sky, atmosphere and earth.* It is iu?>j clear that this number 
of thirty-three gods could not have e;;J).»ct;d the whole of tlie 
Vedic deities, as in some of the preceding texts Agni, the 

1 Oil this Sayana remarks, '' Alth(>ug]i, accordin;^ to tlic tc\t, 'Thero arc oiily 
thrco gods,' (Nirukta, vii. 6), tlic deities wlio rej»reseiit the earth, etc., aro hut 
three, ytill throii;;h their gieatiuss, i a. tlieir respeetivo varied iu;miiestatioiis, 
they amount to thirty-tlirejr, aceiudiii^ to the 8ayiii;,% * other luanlfestationH of 
Him cxiHt iu did'ereut ph'tees.' " Compare Sp. JJr. xi. 0, 'J, 4, IF. 

2 Jtoth Kays tliat dritd does not mean duuhlt^ hut aHsurcdly, csjjccialbj. 

3 This numher of thirtj^-three ^inh is referred to in a hymn to the sun in the 
■Mahfihliarata iii. 171, as joining in the Avorship of that deity: Trayas trmach 
cha vai dcvuh. Sec also v. 14019, of the snrnc 3rd hook; t)Ook iv. v. 1700; 
and hook xiii. v. 7102. 8ec also Ihe Sp. Ur. xii. 8, IJ, 20. The Taittiriya 
Sauhita ii, 3, 5, 1, siiys th:it Trajaputi hiid thirty-tliren daugliters, whom he gave 
in marriaire to Soma. See also 11. V. viii. iVJ, 0, \'al;ikhilya 0, 2. 

* On this division of the universe into tliice (h)mains, see tlie remarks of Prof. 
Both in ids dissertation on " The Highest Gods of the Ariau Itaces." Jour. G'erm. 
Or. Society, 1852, p. G8. 
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Asvins, and the ]\[aruts are separately specified, as If distinct 
from the thirty-three. Further, Indra could not have been, 
in the opinion of tlie autlior of the Brahmaiia, one of tlie 
twelve Adityas (as he was regarded at a later period), since 
he is separately specified as making up the number of thirty- 
three gods. 

In the 11. V. iii. 30, tlie gods are mentioned as being much 
more numerous : ** Tliree hundred, three thousand, thirty and 
nine gods have worsliippod AgmV* etc. 

In another passage (i. 27, 13) the gods are spoken of as 
divided into great and small, young and old : " Reverence to 
the great, reverence to the small : reverence to the young, 
reverence to the old. Let us worship the gods if we are 
able ; may I not, gods, neglect the praise of the greatest.** 

1 am not aware, however, that this latter classification of 
the gods is alluded to in any otlicr of the hymns. 

In tlie llig Veda the gods, though spoken of as immortal 
(as in 1. 24, 1 ; i. 72, 2, 10 ; i. 189, 3 ; iii. 21, 1 ; iv. 42, 1 ; 
X. 13, 1 ; X. 69, 9), are not, as we have already seen, regarded 
in general as unbeginning or self-exisient beings. I have 
referred above to the passnges in m hich they arc described as 
being the offspring of Ileaveu and Earth. Varuna, JMitra, 
Aryaman, Bliagn, Didcsha, and Ansa arc designated, in ILV. 
ii. 27, 1, and elsewhere, as Adityas, or sons of Aditi. The 
birth of Indra is mentioned in various texts, and his father 
and mother are alluded to, though not generally named ^ (iv. 
17, 1, 12; iv. 18, 5; vi. f)9, 2 ; viii. 60, 1 ; x. 134, 1 if.). 

In iv. 54, 2, it is said that Savitr bestowed immortality 
on the gods. I have quoted elsewhere a number of passages 

^ The connncntator remarks lierc that tlie number of the gods is declared in the 

r»rh!id Arnnyaka llpanishnd. See pp. GI2 (1*. of the text of this Upanishad, 
printed in the Bibl. Ind. ; and pp. 205 f\\ of the Engh'sh transhition in tlie Fame 
series. The same passage occurs in nearly the same wdrds in the Sataputha 
llrahniana, \\. 6, 3, 4 ff. 

2 In R.Y. J.. UO, 12, a goddess called Kishiigrt is mentioned, apparently as 
the mother of Indra: Nishtifjryuh jndrnm- u chyavaya uioyc Jndraw, **araw 
hither Indra the son of Nisiitigri to aid us," etc. Sjiyana in this passage 
identifies her with Aditi. viz. : *' She vho s^vallows up her rival wife J^'ishh) 

i.e. Diti." Indra is in fact addressed as an Aditya alone Avith Varuna in vii. 85, 4. 
lie is not, however, as we have seen above, eonsidereci as such in the Sp. I3r, xi. 

6, 3, 5, where he is mentioned as distinct from the 12 Adityas. 
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from the Satapatha Brahmana, in which it is related how 
they became immortal ; and how, though of the same parent- 
age, and originally on a footing of equality, w ith the Asuraa, 
they became superior to them.^ (See Sanskrit Texts, iv. 47- 
63 ; and the Journal of this Society, vol. xx. pp. 41-5.) 

According to the Taittiriya Erahmana they obtained their 
divine rank by austerity, tapasd dcva devatdm arjre ayan (vol. 
iii. p. 276). Even in one of the later hymns of the llig Veda, 
Indra is said to have conquered heaven by the same means 
(x. 167, 1.) This immortality is, however, only a relative 
one, as according to the Puranic conception the gods are only 
a portion of the existing system of the universe, and are there- 
fore subject, as regards their corporeal part, to the same law of 
dissolution as other beings. (See Professor Wilson^s Sankhya 
Karikil, p. 15). Thus, in a verse quoted in the commentary 
on the Sankhya Karika (See Wilson's S. K. p. 14) it is said : 
*' Many thousands of Indras and of other gods have, through 
(the power of) time, passed away in every mundane age ; for 
time is hard to overcome." And in the Sankhya Aphorisms, 
iii. 53, it is said that " the suftbring arising from decay and 
death is common to all ;'^ which the commentator interprets 
to mean that such suffering is " the common lot of all beings, 
both those who go upwards and those who go downwards, from 
Brahmfl, to things without motion.'* The souls "^^hich have 
animated the gods, however, like those a 1 o an.inatc all 
other corporeal beings, being eternal and imperibaaolc, must 
of course survive all such dissolutions, to be either born again 
in other forms, or become absorbed in the supreme Brahma. 
(See Wilson's Vishnu Pur., p. 632, note 7 ; and my Sanskrit 
Texts, iii. 66, where it is shewn, on the authority of the 
Brahma Sfitras or of Sankara their commentator, that the 
gods both desire and are capabh) of final emancipation). 

I shall now proceed to give some account of the origin and 
characters of the other principal deities as represented in the 
llig Veda. 

» In Satapatha Brahmana ii. 4, 2, 1, it is said that all creatures came to 
Prajupati, ana aBkcd that they might live. To the gods he said, " Sacrifice \a 
your food, immortality is your support, the sun is your light," etc. 
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III. Aditi. 

1 begin witli Aditi, who is the principal and almost the 
only goddess (the only one I have noticed except Nishtigri ^ 
and Ushas) specified by name in the II, V. as the mother 
of any of the gods. 

Though not the subject of any separate hymn, she is an 
object of frequent celebration In the Rig Veda, where she Id 
supplicated for various physical blessings (as in i. 43, 2), for 
protection, and for forgiveness. She is represented, as we 
have just seen, as the mother of Varuna and some of the 
otlier principal deities. In the Nighantu, or vocabulary pre- 
fixed to the Nirukta, the word Aditi is given as a synonym 
(1) of prthivl, the earth; (2) of vdch, voice; (3) of go, cow;^ 
and (4) In the dual, of dyavil-prthivyau, heaven and earth 
(Nigh, I. 1, 11 ; 2, 11 ; 3, 30). In the Nirukta (Iv. 22) she 
is defined as the mighty mother of the gods [adina deva-matd)? 
In another part (xi. 22) of the same work (where, as I have 
«aid, the difterent gods are taken up in the order In which 
they are found In tlie list in the Nighantu, chap. 5) she Is 
placed at the head of the female divinities of ihe Intermedlat<3 
region. In numerous texts of the R.V., AdItI Is styled the 
''goddess,'* or the "divine" (as in iv. 66, 7; v. 51, 11 ; vl. 
80, 1 ; vii. 38, 4 ; vii. 40, 2 ; viii. 25, 10 ; viil. 27, 5 ; vlil. 
60, 10), the "Irresistible goddess" {devi Aditir anarvd, 11. 40, 
6 ; vii. 40, 4 ; x. 92, 14), *' the luminous,^ the supporter of 
creatures, the cclestiar' {jyotisJnimthnAditim dhdrayat-kshitim^ 
svarvnfhn, I. 136, 3), the "widely cxj)andcd" (uru-vyachd/i, 
V. 4G, 6), the "friend of all men" {visva-Janydm, vii. 10, 4), 
In V. G9, 3, the rishi exclaims : " In the morning I con- 
tinually Invoke the divine Aditi, at mid-day, at the rising 

* Sec the last foot note but one. 

2 Compare 11. V. viii. 90, 16, <7<J;n anAgum adiiim; and Ynj. Snnh. xiii. 43 
nnd 40. 

3 In R.V. i. 113, 10, Ushns (the daAvn) is styled '* tlic mother of the gods, and 
the ni.niifestatiou of vVditi ;" or, as Saynna explains, tlie rival of Aditi, from her 
appcarini^ to call all the p^ods into existence wlicn they arc worshipped in the 
morning:, as Aditi really pave them hirth. (\>mpare i. llo, 1. 

* Sec Hoth in Join-. Germ. Or. >Socictv, vi. 60 ; and compare Il.V. vii. 82, 10; 
*' AVe celebrate the beneficent light of Aditi," etc. 

8 The same epithet, dhihayat-kshitij is, in Il.V. x. 132, 2, applied to ]\Iitra and 
Tarnna, the sons of Aditi. 
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♦(setting?) of the sun.'* In i. 185, 3, her gifts — pure, unas- 
sailable, celestial — are supplicated ; and in another place 
(i. 166, 12) the large blessings conferred by the ]\laruts are 
compared to the beneficent deeds of Aditi. In iv. 55, »i, she 
is styled Pastya, which Prof. Roth understands to mean a 
household goddess. In tlie Vaj. S. she is thus celebrated, 
21, 5 (=A.V. vii. 6, 2): "Let us invoke to aid uh the great 
mother of the devout, the mistress of the ceremonial, the 
strong in might, the undccaying, the widel}^- ex tended, the 
protecting, the skilfully guiding Aditi." The following are 
some of the texts in which she is described as the mother of 
Varuna and the other kindred gods : 

viii. 25, 3. " The mother, the great, the holy Aditi, 
brought forth these twain (Mitra and Varuna), the mighty 
lords of all wealth, that they might exercise divine power." 

viii. 47, 9. " May Aditi defend us, may Aditi, the mother 
of the opulent Mitra, of Aryaman, and of the sinless Varuna, 
grant us protection.'' See also x. 36, 3, and x. 132, 6. 

In R. V. ii. 27, 7, she is styled rdja-imird} " the mother of 
kings;" in iii. 4, 11, su-putrdy "the mother of excellent 
sons;" in viii. 56, 11, as ugra-puird, "the mother of powerful 
sons;" and in Atharva Veda, iii. 8, 2 ; xi. 1, 11, "the divine 
Aditi, mother of heroes" {sura'putrd). All these epithets 
have obviously reference to Varuna and the other Adityas as 
her offspring. 

In the Sama Veda, the brothers as well as the sons of Aditi 
appear to be mentioned, i. 299 : "May Tvashtr, Parjanya, 
and Erahmanaspati [preserve] our divine utterance. May 
Aditi with (her) sons and brothers preserve our invincible 
and protective utterance." ^ 

In another passage of the 11. V. x. 63, 2, Aditi is thus men- 
tioned, along with the waters, and the earth, as one of the 
sources from which the gods had been generated : " All your 
names, j'^e gods, are to be revered, adored, and worshipped ; 

* 111 ii. 27, 1, the epithet rujabhyah^ "kings," is applied to all the six Adityas 
there named. 

^ Jienley, however, understands the sons and brothers to be those of the 
xworshippcr, 
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ye who were born from AditiV froni the waters, ye who are 
born from the earth, listen here to ray invocation/^ In this 
passage we appear to find the same triple classification of 
gods as celestial, intermediate, and terrestrial, which we have 
already met with in R.V. i. 139, 11,^ and in the Nirukta. 
The gods mentioned in the verse before us as sprung from 
Aditi, might tlius correspond to the celestial gods, among 
whom the Adit)^as are specified by Yflska as the first class,, 
or to the Adityas alone.*^ 

The hymn before us proceeds in the next verse (x. 63, 3) 
** Gladden for our well-being those Adityas, magnified in 

hymns, energetic, to whom their mother the sky, 

Aditi, (or the infinite sky),* dwelling in the aerial mountains, 
supplies the sweet ambrosial fluid." This verse, in which 
Aditi is either identified with, or regarded as an epithet 
of, the sk}^ appears rather to confirm the view I have 
taken of the one which precedes. The tenor of R.V. x. 
65, 0, quoted in a previous foot-note (^), seems, however, 
opposed to this identification of Aditi with the sky, as she 
and her sons the Adityas are there mentioned separately from 
the other gods who are the inhabitants of the three diflerent 
spheres ; though the last named classification may be meant 
to sum up all the gods before enumerated, and so to com- 
prehend the Adityas also. 

But even if we suppose that in the preceding passages it 
is intended to identify Aditi with the sky, this identification 

^ Kotli, in his Lexicon, understands the word Aditi in this passngc to mean 
••infinity," the boundlessness of heaven as opposed to the limitation of earth. 

- The same threefold origin of the gods, together with the use of the word 
*• w aters," to denote the intermediate region, is found also in x. 49, 2, where it is 
said : ** The gods, both those who are the offspring of the sky, of the earth, and 
of the [atmospheric] waters, have assigned to me the name of Indra;" and in x. 
65, 0, alter mentioning Tarjanya, Vata, Indra, Vuyu, Varuna, Mitra, and Arya- 
nian, the poet says: **W"c invoke the divine Adityas, Aditi, tlioso (gods) who are 
terrestrial, celestial, who (exist) in the atmospheric waters." The word "waters" 
is used in the sense of atmosphere, in ii. 38, 11 ; viii. 43, 2; and x. 45, 1. Com- 
pare also vii. G, 7. 

3 IsiruktA xii. 35 : jiih&io dyusthdftd dcvaganuh \ tcsJwm AdityAh prathamu- 
gihuivo bhavauti \ 

* The word for ''sky" here is Dyaus, which must therefore be in this passage 
rrgnrded as feminine, though, as we linve seen, it is generally masculine, and 
designated as father. In v. 59, 8, the words dyaus and aditi are similarly united : 
miimUu dyaur aditihy etc. 
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is very far from being coiislstontly raaintainecl in the hymns. 
And it is equally diflicult to take the word as a synonymc of 
the Earth. For although, as we have seen, Aditi is given in 
the Nighantu as one of the names of the Earth, and in the dual 
as equivalent to Heaven and Earth, and though in R.V. i. 72, 
9, and Atharva Veda, xiii. 1, 38, she appears to be identified 
with the Earth,^ we find her in many paHsages of the J Jig 
Veda mentioned separately, and as if she were distinct frc.m 
both the one and the other. Thus, in iii. 54, 19, 20, it is 
said : **May the Earth and the Heaven hear us . . . .. May 
Aditi with the Adityas hear us :'* v. 46, 3 : ** I invoke Aditi, 
Heaven (svah), Earth, Sky,'' etc. ; vi. 51, 6 : *' Father Heaveu, 

beneficent mother Earth be gracious to us ; all ye 

Adityas, Aditi, united, grant us mighty protection ;" ix. 97, 58 : 
" May Mitra, Varuna, Aditi, Ocean, Earth, and Heaven in- 
crease this to us;*' x. 64, 4: '* Aditi, Heaven and Earth,'' 
etc. ; X. 36, 2 : " Heaven and Earth, the wise and pious, pro- 
tect us," etc. ; . . . . 3 : "May Aditi, the mother of Mitra 
and the opulent Varuna, preserve us from every calamity.'* 
See also x. 92, 11. The most distinct text of all, however, is 
X. 63, 10: **(We invoke) the excellent protectress the Earth, 
the faultless Heaven, the sheltering and guiding Aditi: lot 
us ascend for our well-being the divine bark, well rowed, 
free from imperfection, which never leaks." ^ Vaj. S. xviii. 22 : 
"May Earth, and Aditi, and Diti, and Heaven, etc., etc., 
satisfy him with my sacrifice," etc. 

In the Satapatha Brahmana, iiuleed, it is said (ii. 2, 1, 
19) : "Aditi is this earth ; she is this supporter," etc. ; and 
in another passage (v. 3, 1, 4) : "Aditi is this earth; she is 
the wife of the gods." (See also viii. 2, 1, 10; xi. 1, 3, 3). 
But this seems to be a later view. 

I have already mentioned that Aditi is placed by Yaska 
at the head of the goddesses of the intermediate region. 
If, however, the same ancient writer has done rightly in 

* Il.V. i. 72, 9 : *' The earth, the mother, Aditi stood in power with her 
mighty sous for the Kiipport of the hircV" The word aditi may, however, be here 
an epithet. A.V. xiii. 1, 38 : Yaf(Vt prthityu Jdityn npast/ie^ etc. 

* This verse occurs also in the Vaj. S. xxi. 6 ; and Ath. V. vii. 6, 3. 
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placing the Adityas among the deities of the celestial sphere 
(Nir. xii. 35), Aditi their mother ought surely to have found 
her place in the same class, as it is scarcely conceivable that 
the composers of the hymn should have thought of thus 
separating the parent from her offspring. But Yaska is here 
merely following the order of the list of words (for it can 
hardly be called a classification) which he found in the fifth 
chapter of the Nighantu ; and in following this list (to which 
he no doubt attached a certain authorit}*^) he has had to 
specify Varuna, who is twice named in it, not only among 
the celestial gods (xii. 21), among whom as an Aditya he was 
properly ranked, but also among the gods of the intermediate 
region^ (x. 3). 

In the following verse Aditi is named along with another 
goddess or personification, Diti, who, from the formation of 
]icr name, appears to be intended as an antithesis, or as a 
complement, to Aditi (v. 62, 8) : *' Ye, Mitra and Varuna, 
ascend your car, of golden form at the break of dawn, (your 
car) with iron supports at the setting'^ of the sun, and thence 
yo behold Aditi and Diti."^ Sjlyana here understands Aditi 
of the earth as an indivisible whole, and Diti as representing 
the separate creatures on its surface. In his essay on ** The 
Highest Gods of the Ariau Races" (Joui*n. Germ. Or. Society, 
vi. 71), Professor Roth translates these two words by ''the 
eternal," and **the perishable." In his Lexicon, however, 
the same author (s.v.) describes Diti "as a goddess associated 
with Aditi, without an}^ distinct concci)tion, and merely, as it 
appears, as a contrast to her." Aditi may, however, here 

^ Kotli, in Ms remarks on Nir. x. 4, ofr(rs tlio following explanation of iliig 
circumstance : "Varuna avIio, of all tlm pods, ought (o liavc been assigned to the 
highest sphere, appears here in the midiile rank, because, among his creative and 
regulative functions, tho direction of the waters in the heavens is one." 

' 1 lure follow Koth, Mho, \n the Journ. (iJerm. Or. Society, vi. 71, and in his 
I,exi<'on, renders the word ttditd auryofif/a here by "setting ot the sun." 8uyaua 
goi^s the length of explaining this ])hrnse by npauXJnta^ ••jiftcrnoon," in his note 
on V. 76, 3, though n«)t in the passage before us. 

^ These two words, aditi and r//Vf, occur also in a passage of the A^njasaneyi 
Sanhita (x. 16), which is partly the same as the present. The concluding clause 
{iaias chaJxshatdm adilim ditincha^ is thus explained by the commentator : 
"Thence behold fo Varuna and IVlitra] the man who is not poor {adifi^adUta)^ 
i.e. who observes the prescribed ordinances, and him who is poor (<f fir — rf/«ff), who 
follows the practices of the atheists." 
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represent the sky, and Diti the earth ; or, if we are right 
in understanding the verse before us to describe two distinct 
appearances of Mitra and Varuna, one at the rising and the 
other at the setting of the sun, Aditi might possibly stand for 
the whole of nature as seen by day, and Diti for the creation 
as seen by night. At all events the two together appear to 
be put by the poet for the entire aggregate of visible nature.* 
Diti occurs again as a goddess, but without Aditi, in another 
place (vii. 15, 12) : " You, Agni, and the divine Savitr and 
Bhaga, (bestow) renown with descendants ; and Diti confeis 
what is desirable." Sayaiia here explains Diti as meaning a 
particular goddess. Roth (a.v.) considers her to be a personi- 
fication of liberality or opulence. Diti is also mentioned 
along with Aditi as a goddess, A.V. xv. 6, 7, and xv. 18, 4 ; 
Vfij. S. xviii. 22 ; and in A.V. vii. 7, 1, her sons are meniloncid. 
These sons, the Daityas, are well known in later Indian 
mythology as the enemies of the gods. 

In the following remarkable verse Aditi embraces and re- 
presents the whole of nature. She is the source and substance 
of all things celestial and intermediate, divine and human, 
present and future (i. 89, 10) : ** Aditi is the sky ; Aditi is the 
intermediate firmament ; Aditi is the mother, and father, and 
son ; Aditi is all the gods, and the five tribes ;^ Aditi is what- 
ever has been born ; Aditi is whatever shall be born.*'^ 

1 The words aditi and diti occur togetlur in another passaoie, iv. 2, 1 1 {ditiUcha 
rasva aditim wrMsAya), where Sayanu translates diti by "the liberal man," and 
aditi by the illiberal^ while Iloth renders them by "wealth" and "penury" re- 
spectively. 

2 In another place, vi. 51, 11, Aditi is invoked, along with Indra, the earth, 
the ground (A«7(iama), Piishan, Bhaga, and the live tribes {pai'u'hajamih)^ to bestow 
blessings. Are the "five tribes" to be understood here, and in II V. x. 53, 4, 5, 
with some old commentators (see Nir. iii. 8) of the; Gandharvas, Titrs, Devas, 
Asura.s, and lltikshasas ; or with the Aitarcya Brahmana quoted by Sayan a on 
i. 89, 10, of gods, men, Gandharvas, Apsarasas, serpents, and I'itpH (the Gan- 
dharvas and Apaarasas being taken as one class) ? Perhaps we should rather 
understand the term as denoting the whole pantheon, or a particular pr»rtion of it. 
In 11. V. X. 55, 3, pancha devuh, the five gods, or classes of gods (?), arc mentioned. 

* Professor Roth, in the Journ. Germ. Or. Society, vi. 68 f., has the following 

observations on Aditi and the Adityas . " There (in the highest heaven) dwell 

and reign those gods who bear in common the name of Adityas. AVe must, liow- 
ever, if we would discover their earliest character, abandon the conceptions which 
in a later age, and even in that of the heroic poems, were entertained rej^arding 
these deities. According to this conception they were twelve sun-gods, oearing 
ovldent reference to the twelve months. But for the most ancient period we muat 
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S&yana states that here Aditi is either the earth, or the 
mother of the gods, aud that she is lauded under the cha- 
racter of universal nature.^ Yuska says (Nir. iv. 2, 3), that 
the variety of Aditi's manifestatious {vibhiUi) is here set forth. 
This text occurs at the end of a hymn addressed to all the 
gods, and does not appear to have any connexion with the 
verses which precede, from which it derives no elucidation.^ 

The signification, ** earth" or '* nature," may bo that in which 
the Avord Aditi is employed in 11. V. i. 24, 1, 2 : ** of which 
god, now, of which of all the immortals, shall we invoke the 
amiable name ? who shall give us back to the great Aditi, 
that I may behold my father and my mother P 2. Let us 
invoke the amiable name of the divine Agni, the first of the 
immortals ; he shall give us back to the great Aditi, that I 
may behold my father and my mother." These words are 
declared in the Aitareya Brahmana to have been uttered by 
Sunahsepa Avhen he was about to be immolated (see Professor 
AVilson's Essay in the Journal of this Society, xiii. 100 ; 
Professor Roth's paper in Weber's Indische Studien, i. 46). 
and Mailer's Anc. Sansk. Lit. pp. 408 fl'.). Whether 
this be correct or not, tlie words may be understood as 
spoken by some one in danger of death from sickness or 
otlierwise, who prayed to be permitted again to behold the 

liolil fa<;t. the priinnry signification of their name. Tlicy are tlie inviolable, ini- 
perishable, eternal beings. Aditi, etornitv, or the eternal, is the element which 
snstiins them and is snstained by them, tliis conception of Aditi, from its natnrc, 
has not been carried ont into a distinct nersonilication in the Vedas, thong:h the 
bcj^inninirs of snch nro not wanting, whilst later ages assume without dilHculty 
a poiUkss Aditi, with the Adityas for her sons, without seriously enquiring 
further whence tliis goddess herself comes." 

> n. Ad. Kegnier, E'tndc sur I'idiome des Vedas, p. 28, remarks: «' Aditi is tho 
name of a divinitv, a pci-soniJicution of t/ic Ail, the mother of the gods." 

- There is a liymn (x. 100)— addrcKScd to different gods, and where they are 
in\(>ked in succession—in Avhich the words A aarvaUMwi aditim vrvtmahe form 
the conclusion of all the \crses except tho last. The pr(!cise meaning of thejjo 
words was not very clear io me, especially as they have no necessary connection 
with tho preceding portions of the dilferent stanzas in which they occur. But 
rrnftssor Aufrccht suggest* that the verb vpiimahe governs a double accusative, 
and that the words mean "We ask Aditi for sarnftaii," (whatever that may 
mean). In an ingenious excursus on 11. V. i. 94, 15 (Orient nnd Occident, ii. 
519 ff), Professor Benfey regards the word as coming originally from the 
snmc root as the Latin snliit^ of which he supposes the primitive form to 
have been sahotut^ and to have the same signification. This sense certainly suits 
the context of the four passages on which principally he founds it, viz., i. 106, 2 ; 
iii. 54, 1 1 ; ix. 96, 4 ; x. 36, 14. lie has not noticed the hymn before us. 
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face of nature. This interpretation is confirmed by the 
epithet mahi, "great," applied in this verse to Aditi, which 
would not be so suitable if, with lloth [s.v.), we understood 
the word here in the sense of " freedom" or '* security." ^ 
If we should understand the father and mother whom the 
suppliant is anxious to behold, as meaning heaven and earth 
(see above), it would become still more probable that Aditi 
is to be understood as meaning " nature." 

Whatever may be thought of Benfey's interpretation of 
this word, as given in the last note, the goddess Aditi is un- 
doubtedly in man)*^ other texts connected with the idea of 
deliverance from sin. Thus at the end of this same hymn 
(i. 24, 15) it is said : " Varuua, loose us from the upper- 
most, the middle, and the lowest bond Then may we, 
Aditya, by thy ordinance, be without sin against Aditi." 

The same reference is also found in the following texts : 

i. 162, 22 : "May Aditi make us sinless." 

ii. 27, 14 : " Aditi, Mitra, and Varuna, be gracious, if we 
have committed any sin against you." 

iv. 12, 4 : " Whatever offence we have, through our folly, 
committed against thee among men, O youngest of tlie gods, 
make us free from sin against Aditi, take our sins altogether 
away, Agni." 

V. 82, 6 : " May we be free from sin against Aditi through 
the impulsion of the divine Savitr." 

vii. 87, 7 : " May we, fulfilling the ordinances of Aditi, be 
sinless in Yaruna, who is gracious even to him who has com- 
mitted sin." 

vii. 93, 7 : " Whatever sin we have committed, be thou 

> Benfcy in bis tranBlation of the hymn fOricnt und Occident, i. 33), though 
he trcate Aditi us a proper name, yet cxplainH it as denoting **fiinleHHii<:HH." 
The abstract noun adititva occurB ah)ng wiili aiiAf/d/tiva, "fiinhisHiiLSs," in the 
following line (vii. 61, 1): anAgAsive adilitve turAna imam yojnam dadhatu 
froshamdndh^ " May the mighty gods, liatening to us, preserve this ceremony in 
sinlessness, and prosperity." Though adititva is joined with anugiUtva, it does 
not follow that it must have the same sense. — In the Ufhad Aranyaka IJpanishad, 
p. 63 if., the name of Aditi is explained from the root ad^ to eat : " Whatever he 
created, he be^an to eat : for Aditi derives lier name from this, that slie eats every 
thing."— Aditi is an epithet of Agni in ll.V. iv. 1, 20; vii. 9, 3; and x. U, 2; 
of Aryuman in ix. 81,6; and of Dyaus in x. 11, 1. In vii. 62, 1, the worshippcrj 
ask that they may be aditaijah, which Sayana renders by akhandanhjah, ♦♦ in- 
vincible." 
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(Agni) compassionate : may Aryamjm and Aditi Jremove it 
from us." 

X. 12, 8 : " May Mitra here, may Aditi, may the divine 
Savitr declare us sinless to Varuna.*' 

X. 36, 3 : " May Aditi preserve us from all sin [or 
calamity]," etc. 

In these passages, where Aditi is supplicated for forgive- 
ness of sin, we might suppose that she was regarded as the 
groat power which wields the forces of the universe, and 
controls the destinies of men by moral laws. But this sup- 
position is weakened by the fact that many others of the 
gods are in the same way petitioned for pardon, as Savitr 
(iv. 54, 3) and other deities, as the Sun, Dawn, Heaven and 
Earth (x. 35, 2, 3), Agni (iii. 54, 19). 

Though, as we have seen, Aditi is regarded as the mother 
of some of the principal Vedic deities, she is yet, in other 
texts, represented as playing a subordinate part. 

Thus, in vii. 38, 4, she is mentioned as celebrating the 
praises of Savitri, along with her sons Varuna, Mitra, and 
Aryaman ; and in viii. 12, 14, she is declared to have pro- 
duced a hymn to Indra. 

In a hymn of the tenth book (the 72nd), supposed from its 
contents to be of a comparatively late date, the process of 
creation is described at greater length than in any earlier pas- 
sage, and the share which Aditi took in it is not very intelligibly 
set forth : ^ "1. Let us, in chaunted hymns, with praise, declare 
the births of the gods,— any of us who in (this) latter age may 
beliold them. 2. Brahmanaspati blew forth these births like 
a blacksmith. In the earliest age of the gods, the existent 
sprang from the non-existent. 3. In the first age of the 
gods, the existent sprang from the non-existent: thereafter 
the regions sprang, thereafter, from Utt&napad. 4. The earth 
sprang from Uttanapad, from the earth sprang the regions : 
Daksha sprang from Aditi, and Aditi from Daksha. 5. For 

* I hare already given this translation in "Sanskrit Texts," toI. iy. pp. 10, U, 
but repeat it here, with some Tariations, for the sake of completeness. See (ibid, 
p. 12) the explanation of Terses 4, 6, given by Professor lloth; and the passage^ 
quoted from him above. 
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Aditi was produced, she who is thy daughter, Daksha. 
After her the gods were born, happy, partakers of immor- 
tality. 6. When, gods, ye moved, agitated, upon those waters, 
then a violent dust^ issued from you, as from dancers. 7. 
When, gods, ye, lilce strenuous men,^ replenished the worlds, 
then ye drew forth the sun which was hidden in the (ethe- 
real ?) ocean. 8. Of the eight sons'"* of Aditi who were born 
from her body, she approached the gods with seven, and cast 
out Mdrttiinda (the eighth). 9. With seven sons Aditi ap- 
proached the former generation : she again produced Martt- 
anda for birth as well as for death."* 

Yaska has the following remarks on verse 4 of tliis hymn 
in the Nirukta, xi. 23 : " Daksha is, they say, an Aditya (or 
son of Aditi), and is praised among the Adityas. And Aditi 
is, on the other hand, the daughter of Daksha (according to 
this text), ^Daksha sprang from Aditi ^ and Aditi from Daksha/ 
How can this be possible ? They may have had the same 
origin ; or, according to the nature of the gods, they may 
have been born from each other, and have derived their sub- 
stance from each other.'' 

The concurrence of both Daksha and Aditi in the produc- 
tion of some of the gods is alluded to in two other texts : 

X. tJ, 7 : " Being a thing both non-existent and existent in 
the highest heaven, in the creation of Daksha and in the 
womb of Aditi,'* Agni is our firstborn of the ceremony," etc. 

X. 64, 5 : ** At the creation, the work of Daksha,^' thou, O 
Aditi, ministcrest to the kings Mitra and Varuna," etc. 

Daksha, though, as we shall see, he is generally regarded 
as one of the Adityas, is also (if we are to follow the com- 
mentators) sometimes represented as their father, or at least 
as tlie father .of some of the gods. Thus it is said in vi. 50, 2, 
** mighty Sftrya, visit in sinlessness the resplendent gods, 

* Compare R.V. iv. 42, 5. 

2 Yalayah. See U.V. viii. 6, 18 ; and Sama V. ii. 304. 

3 Compare A.V. viii. 9. 21 : ashta-yonir Aditir ashta-putra | 

* The Ijiat words seem to refer to the name Marttunda, a word compounded 
offinh'tlaf derived apparently from »ir»/a, "dead," and anrf<i, "an egg," regarded 
as a place ot birth. 

^ JJakHhaaya janmann Aditer upasthe. 

* Dakshaaya vtL Adite janmani vrate. 
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the eons of Daksha/ who have two births, are holy, true, 
celestial, adorable, and have Agni on their tongues." 

vii. 66, 2. " Which two wise gods, the mighty sons of 
Daksha {i.e, Mitra and Varuna) the deities have established 
to exercise divine rule/' ^ 

In the Taittirlya Sanhita, i. 2, 3, 1 (p. 309 in Bibl Ind.), 
the same epithet is applied to the gods : " May those deities 
who are mind-born, mind-exerting, intelligent, who have 
Daksha for their father,^ protect and deliver us," etc. 

Some doubt may be thrown on the correctness of taking 
Daksha in the preceding passages to represent a person, from 
the fact that in 11. V. viii. 25, 5, Slitra and Varuna are not 
only called the "strong sons of Daksha" {sdnd Dakshasya 
sukratu), but also the "grandsons of mighty strength" 
[napiHa savaso mahah). But even if the word Daksha be 
taken figuratively in this passage, it may represent a person 
in the others ; for there is no doubt that Daksha is sometimes 
a proper name, whilst this is never the case, so far as I know, 
with savas. There is another obscure passage (iii. 27, 9, 
10 = S.A^. ii. 827) in which Daksha may be a proper name. 

In the Satapatha BrAhmana, ii. 4, 4, 2, Daksha is identified 
with Prajapati, or the creator.^ 

The part which he plays in the later mythology may be 
seen by consulting Prof. Wilson's Vishnu Punina, pp. 49, 
64 fF., 115-122, and 348. According to the first account he 
is one of Brahma*s mind-born sons (p. 49), and marries 
Prasuti (p. 54), who bears to liim twenty-four daughters, 
among whom Aditi is not specified. In the second account, 

^ The word so rendered is Baksha-pUarah^ " having Dakslia for their father." 
Saynna, exphiins it ns meaning " those who have Daksha for their forefather." 

^ Saynna here departs from the interpretation he had given on vi. 50, 2, and 
Qy.\A\i\\\s Daksha-pitanX M^balasya pulakau svummau tv}, ** preseVvers, or lords, of 
strength." 

^ The commentator explains the word Daks/ia-pidhah ns^Dakshah prajdpatir 
utpudako ifcshAm te^ those of whom tiie Pj ojapati Daksha is the generator. The 
meaning of Daksha-pitarah in R.V. viii. 62, 10 is not very elear. Stlyana takes 
it to mean the preservers or lords of food. It may, however, he taken as a voca- 
tive, and applied to the gods. The word also occurs in Vilj. S. xiv. 3, where the 
commcnt^itor understands it to siffnifv vhyastja pAlayitrt^ " preserver of strength." 

^ See tl»c pn])cr in a former vol. of this Journal, xx. 40. In the sequel of the 
passnge in (he ^, P. Br. ii. 4, 4, 6, a person named Daksha, the son of Tarvata, 
16 mentioned. 
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however, (p. 122) Aditi is mentioned as one of his sixty 
daughters who, along with Diti, Danu, and ten others, is 
said to have been given in marriage to Kasyapa, to whom 
she (Aditi) bore the twelve Adityas. According to the third 
account (p. 348), Aditi is said to be the daughter of Daksha, 
and the mother of Vivasvat, the Sun. In a passage in one 
of the recensions of the Ilamilyana (Schlegel, i. 31, Calc. od. 
i. 29), in the Mahtlbhrirata, and in the Hliagavata Puranu, 
viii. 16, 1 ff., Aditi is described as the wife of Kasyapa, and 
the mother of Vishnu in his dwarf incarnation. (See Sanskrit 
Texts, iv. 116 ff.) 

An older authority, however, the Vajasaneyi Sanhitfi, gives 
quite a different account of the relation of Aditi to Vishnu, 
as it (xxix. 60) represents her to be his wife {Adityai Vishnu^ 
patnyai chant h. 

IV. The Adityas. 

The sons of Aditi specified in R.V. ii. 27, 1, are these six : 
Mitra, Aryaman, Bhaga, Varuna, Daksha, and Ansa. In 
ix. 114, 3, the Adityas are spoken of as seven in number* 
but their names are not mentioned.* In x. 72, 8, 0, already 
cited above, it is declared that Aditi had eight sons, of 
whom she only presented seven to the gods, casting out 
Marttdnda, the eighth, though she is said to have afterwards 
brought him forward. Here, again, the names of the rest 
are omitted. Siirya is, however, spoken of as an Aditya in 
11. V. i. 50, 12 ; i. 191, 9 ; viii. 90, 11, 12 f and as an Aditeya 
(this word equally means 'son of Aditi'), identified with 
Agni, he is said (x. 88, 11),"^ to have been placed by the gods 
in the sky. In viii. 18, 3, Savitr is named along with Bhaga, 
Varuna, Mitra, and Aryaman, four of the Adityas, after that 

^ See Sanskrit Texts, iv. 101 ff., where these and many other passages relating 

to the Adityas are quoted. 

2 The last-mentioned text is as follows : Ban niahun aai Surya bal Aditya 
mahitn asi I . . . . Ba^ Surya ifravasd mahan asi | ** great art thou, Surya ! 
son of Aditi, thou art great ! .... Surya, in renown thou art great," etc. 

^ Yaded enam adadhur yajniyu&o divi devuh Suryam Aditcyam. In x. 37, 1, 
however, the Sun is called the Son of the Heaven {divan putraya) ; and there as 
^eli as elsewhere he is called the eye of Mitra and Vaiuna. 
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class of deities] had been celebrated generally in tbe pre- 
ceding verse. Surya or Savitr therefore appears to have a 
certain claim to be considered the seventh Aditya (compare 
A.Y. xiii. 2, 9, and 37, where the sun is called the son of Aditi). 
We have seen above that Indra also is in one passage (vii. 85, 4),, 
addressed as an Aditya along with Varuna. 

In the Taittiriya Veda (quoted by Sayana on R.V. ii. 27, 
1) the Adityas are said to be eight in number: Mitra, 
Varuna, Dhfitr, Aryaman, Ansu, Bhaga, Indra, and 
Vivasvat. Here five names correspond with those given 
in RT. ii. 27, 1, while Dliatr is substituted for Daksha, 
who is omitted, and two names are added, Vivasvat (who may 
be identified with Sdrya) and Indra. In one place (iii. 1, 3, 3) 
the Satapatha Brahmana speaks of the Adityas as eight ; but 
in two other passages (vi. 1, 2, 8 ; xi. 6, 3, 8) as being twelve 
in number. In the iirst of these two latter texts they are 
said to have sprung from twelve drops generated by Praja- 
pati (in which case they could not have been sons of Aditi), 
and in tlie second they are identified with the twelve months.* 
In the later Indian literature they are always said to be 
twelve (see the passages quoted in ** Sanskiit Texts," iv. lOl- 
lOG). 

In some of the hymns where the Adityas are celebrated, 
they are characterized by the epithets *' bright,*' "golden,'' 
"pure," "sinless," "blameless," "holy," "strong," {kshat-- 
triijdh, viii. 56, 1), "kings," "resistless," "vast," (urava/i) 
"deep," (gab/iirdfi) "sleepless," "unwinking,"^ "many-eyed," 
(bhuri/akshdh), "far-observing," "fixed in their purpose.'^ 
Distant things are near to them, they uphold and preserve 
the worlds, they see the good and evil in men's hearts, they 
punish sin (ii. 29, 6), and spread nooses for their enemies 
(ii. 27, 16) .3 They are supplicated for various boons, for pro- 

» In the S. P. Br. iii. 6, 1, 13, a dispute between the Adityns oiid Anpinisas 
regarding a sacrifice is mentioned. In the same \vork, xii. 2, 2, 9, it is said that 
these two classes of beings (the Adityas and Angirasas) were both descendants of 
Prnjanati, and that they strove together for the priority in ascending to heaven. 
In A.V. xii. 3, 43 f., and xix. 39, 6 also they are connected with one another. 

» This is a characteristic of the gods in general. 

» In regard to these deities, Roth thus expresses himself in the Journ. of the 
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tection, offspring, guidance, light, forgiveness, etc. (see espe- 
cially 11. V. ii. 27, 1-16). 

The Adityas regarded as a class of gods are not, however, 
characterized so specifically in the hymns, as some of the indi- 
vidual deities who bear that general designation, such as 
Varuna and Mitra ; and I shall therefore proceed to give 
some account of the two latter, (with whose names that of 
Aryaman is sometimes associated), omitting any further 
reference to Bhaga and Ansa, who are rarely mentioned, and 
to Daksha, of whom something has been already said. Surya 
and Savitr will be treated separately. 

V. MiTRA AND Varuna. 

These two deities are very frequently found in conjunction. 
Varuna is also often separately celebrated ; Mitra but seldom. 
Their frequent association is easily explained if the commen- 
tators are right in understanding Mitra to represent the day, 
and Varuna the night. Thus, Sayana says on R.V. i. 89, 3 : 
** Mitra is the god who presides over the day, according to 
the Vedic text, *the day is Mitra's;'" and again, "Varuna 
is derived from the root vr, to cover ; he envelops the wicked 
in his snares ; and is the god who rules over the night, ac- 
cording to the text, *the night is Varuna's.* ''* In the same 
way the commentator on the Taittiriya Sanhita, i. 8, 16, 1 
(Bibl. Ind. vol. ii. p. 164) affirms that the **word Mitra de- 
notes the sun,'* and that the " word Varuna signifies one who 

Germ. Or. Society, vi. 69 : "Tlic eternal and inviolable clement in which the 

Adityas dwell, and which forms their essence, is the celestial light. The Adityas, 
the gods of this light, do not therefore by any means coincide with any of the 
foims in which liglit is m.inifested in tlie universe. They arc ncitlier sua, nor 
moon, nor stars, nor dawn, but the eternal sustainers of this luminous life, which 
exists as it were behiud all these phenomena." 

* See also his note on i. 141, 9, where he gives the same explanation regarding 
Mitra and Varuna, and adds that Aryamau is the god who goes between the other 
two. According to his note on i. 90, 1, Aryaman is the god who makes the di- 
vision of day and night. Compare also his note on ii. 38, 8, where he says that 
Varuna is represented as giving resting-places to creatures after sunset, because 
he carries on the affairs of the night (rutrer nirvahakaivut). In i. 35, 1, Mitra 
and Varuna are invoked along with Agni, Night and Savitr: "I invoke first Agni 
for our welfare; I invoke hither Mitra and Varuna to our aid; I iuvoke Night 
who gives rest to the world ; I invoke the divine Savitr to our assistance." See 
also what is said of Mitra awakening men, in iii. 50, 1, wliich will be quoted 
below. 
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envelops like darkness, according to the text (of the Taittiriya 
Brahmana, i. 7, 10, 1, toL i. p. 153) 'the day is Mitra's and 
the night is Varuna's/ '' In R.V. viii. 41, 3, it is said of the 
latter, "The beautiful god has embraced the nights, by his 
wisdom he has established the days, and everything per- 
fectly." In another place (on R.V. vii. 87, 1) Sayana says 
that it is the setting sim which is called Varuna. 

The following are some of the principal characteristics of 
these gods, as represented in the Rig Veda. Varujia is 
sometimes, at least, visible to his worshippers. Thus, in 
i. 25, 18, the rishi says : " I beheld him who is visible to 
all ; I beheld his chariot upon the ground." In vii. 88, 2, 
also, the poet exclaims : "When I have obtained a vision of 
Varuna, I have regarded his lustre as resembling that of 
Agni."^ Mighty and fixed in purpose, he sits in his abode 
exercising sovereignty (i. 25, 10). He is arrayed in golden 
mail,^ and surrounded by his messengers or angels, spasah 
(v. 13). His house is said to have a thousand doors (vii. 
88, 5). Again he is described as occupying, along with 
Mitra, a palace supported by a thousand columns^ (ii. 41, 5 ;. 
V. 62, 6). The two deities ascend their chariot, which is 
drawn by horses and is golden-coloured at the break of day, 
and takes the hue of iron at the setting of the sun.* Mounted 
on their car, and soaring in the highest empyrean, they behold 
all things in heaven and earth (v. 62, 4, 8 ;v. 63, 1). Varuna 
is said to be farsighted (i. 25, 5, 16 ; viii. 90, 2) ; and thousand- 
eyed (vii. 34, 10). The sun is called his golden-winged 
messenger (x. 123, 6), or in other places, the eye of Mitra and 
Varuna (vii. 61, 1 ; vii. 63, 1 ; x. 37, 1), just as the same luminary 
is said by Ilesiod (0pp. et Dies, 265) to be the eye of Jupitcr,"*^ 
ndina Ihwv Au)<; 6<f)daX/iio<; Kol irdina voijaa^. Along with 

* Sec Roth's article on *• Tlic highest gods of the Ariaii races." Journ. Germ. Or. 
Society, ti. 71. 

' Golden mail is also assigned to Savitr (iv. 53, 2). 

» Compare Ovid. Met. ii. 1 if. Hcj^ia Solis erat sublimibus alta coliimnis, etc. 

* I follow Roth here in understanding udittl sttryasya not of the risitrg (as the 
phrase generally means), but of the scltinri of the sun. It is thus only that the 
iron colour of tlie chariot becomes intelligible. 

5 See Max Miiillcr'B Essay on Conip. Mythol. in the Oxford Essays for 1856^. 
p. 53. 
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Aryaraan, another of the Adityas, these two gods are called 
sun-eyed (vii. 66, 10). They are also denominated supdni, 
the beautiful or skilful-handed. Varuna is frequently spoken 
of as a king (1. 24, 7, 8 ; ii. 7, 4 ; iv. 1, 2 ; v. 40, 7 ; vii. 64, 1 ; 
X. 103, 9 ; X. 173, 5) ; as king of all (x. 132, 4) ; as king of 
all, both gods and men (ii. 27, 10) ; as king of the universe 
(v. 85, 3), and of all that exists (vii. 87, 6) ; as an universal 
monarch, samrdt (i. 25, 10 ; ii. 28, 6 ; v. 85, 1 ; vi. 68, 9 ; viii. 
42, 1); as a self-dependent ruler, svardt (ii. 28, 1). The 
same epithets of king and universal monarch are also applied 
in other places to Mitra and Varuna conjointly (as in i. 71, 9 ; 
i. 136, 1, 4; i. 137, 1 ; ii. 28, 9; v. 62, 6; v. 63, 2, 3, 5, 7 ; 
V. ^6, 2 ; V. 68, 2 ; vii. 64, 2 ; viii. 23, 30 ; viii. 25, 4, 7, 8 ; 
viii. 90, 2; x. 65, 5). ^ 

Power, martial strength, or sovereign authority, kshattra, 
is also constantly predicated of one or both of tliese deities ; 
and they as well as the Adityas generally are denominated 
the strong, or martial, gods, hhattriydh (as in i. 24, 6 ; i. 
25, 5 ; i. 136, 1 ; v. 66, 3 ; v. 67, 1 ; v. 68, 1, 3 ; vi. 49, 1 ; 
vi. 51, 10; vi. 67, 5, 6; vii. 34, 11; vii. 64, 2; viii. 25, 8; 
viii. 56, 1 ; viii. 90, 5). They arc also designated as rudrd/j, 
the terrible (v. 70, 2, 3) ; as asurd/iy the divine (vii. 36, 2 ; 
viii. 25, 4) ; as the divine and lordly deities {amrd tdv aryd) 
among the gods (vii. 65, 2). The epithet amra^ divine, is 
frequently applied to Varuna in particular (jis in i. 24, 14 ; 
ii. 27, 10 ; v. 85, 5 ; viii. 42, 1), though it if a'so given to 
other deities of the Vedic pantheon. 

Another word employed to express their divine power, or 
wisdom, is mdyd ; and Varuna is sometimes called the mdyin, 
the possessor of this attribute (vi. 48, 14 ; vii. 28, 4 ; x. 99, 
10 ; X. 147, 5). While in some places (iii. 61, 7; v. 63, 4) 
this quality [mdyd) is ascribed to the two deities themselves, 
in other verses of the last quoted hymn (v. 63, 3, 7) they are 
said to cause the heaven to rain, and to uphold their ordi- 

* The same deities with Aryaman are called kings in i. 41, 3; and kin^a of 
men (rCijunu^ charshaninum) in x. 26, 6. In vii. 66, 11, it is said: "The kings 
Mitia, Yunina, and Aryaman, who established the year, the month, and the day, 
etc. enjoy unrivalled dominion (kshattra). 
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nances, through the power {mayo) of the divine being 
(asura). It might appear as if the word asura denoted here 
some great Being distinct from, and superior to, Mitra and 
Varuna, through whose strength they acted ; but in another 
hymn (v. 85, 5, 6) the term asura is distinctly used as an 
epithet of Varuna himself. 

The grandest cosmical functions are ascribed to Varuna. 
Possessed of illimif able resources, this divine being hns meted 
out, created, and upholds, heaven and earth ; he dwells in all 
Morlds as sovereign ruler ; indeed, tlie three worlds are em- 
braced within him (iv. 42, 3, 4 ; vi. 70, 1 ; vii. 86, 1 ; vii. 
87, 5, 0; viii. 41, 4, 5, 10; viii. 42, 1). Tlie wind which 
resounds through the atmospliere is his breath (vii. 87, 2). 
lie has opened boundless paths for the sun,* which he placed 
in the heavens, and has hollowed out channels for the rivers, 
wliich flow by his command (i. 24, 8 ; ii. 28, 4 ; vii. 87, 6). 
Vty his wonderful contrivance the rivers pour their waters 
into the one ocean, but never fill it.'-^ His ordinances are 
fixed and imassailable.'^ Tliey rest on him, unshaken, as upon 
a mountain ; tlirough their operation, the moon walks in 
briglitness, and the stars which appear in the nightly sky 
mysteriously vanish in daj^light (i, 24, 10; i. 25, 0, JO; i. 
44, 14 ; i. i41, 9 ; ii. 1, 4 ; ii. 28, 8 ; iii. 54, 18 ; viii. 25, 2). 
l^either the birds flying in the air, nor the rivers in their 
sleepless flow, can attain a knowledge of his power or his 
wratli (i. 24, 6). His messengers behold both worlds (vii. 
87, r*^).* He knows the iliglit of birds in tlie sky, tlie path of 
ships on the ocean, the course of the far- travelling wind, and 
beholds all the secret things that have been, or shall be done 
(i. 25, 7, 9, 11). No creature can even wink without him 

' In vii. GO, 4, INfilr.i, Vnrnu:i, niid Arynmaii nrc said fo <>pcii out piitlis i'or tlic 
siui. 

- See Rofli oil '* Tlio liiglioRt «;oils of (lie Aiiaii races," p. 71 ; and llluj^tralions 
of Niinkfa, p. 78. Compare Ecclcsiastcs, i. 7 : "All the rivciF run into the sea; 
yet the sea is not full : unto the place Iroui whence the rivers come, thither they 
return ap;aiu." 

•' See K«)th in tlie Jouin. Amer. Or. Society, iii. 3il ; and jMiiller's Anc. Saiisk. 
Lit. p. o34, note 2. 

* 'J'hc alert and invincible niCvSsenjnjcrs of Mitra and Varuna arc also mentioned 
in vi. 67, 5. The same word fipa? is used in i. 33, 8, where India's messenger.'? 
seem to be spoken of. 



THE VKDIC TllEOGONY AND MYTHOLOGY. 81 

(ii. 28, 6). He witnesses merits tinith and falsehood (vil. 49, 
3). lie instructs the rishi Vasishtha in mj^steries (vii. 87, 4). 
In the sixteenth hymn of the fourth book of the Atharva 
Veda, his power and his omniscience are thus celebrated : 

** 1. The great One who rules over these worlds beholds 
(all) as if he were close at hand. When any man thinks he 
is doing aught by stealth, the gods know it all ; 2. (and they 
j)orceive) every one who stands, or walks, or glides along 
Hceretly, or withdraws into his house, or into any lurking- 
place. Whatever two persons, sitting together, devise, 
Varuna the king knows it, (being present there as) a third.^ 
3. This earth, too, belongs to Varuna the king, and that vast 
sky whose ends are so far o(f. The two seas [the ocean and 
the atmosphere]^ are Varuna's loins; he resides in this small 
pool of water. 4. He who should flee far beyond the sk}^ 
would not there escape from A^aruna the king.^ His messen- 
gers, descending from heaven, traverse this world ; thousand- 
eyed, tliej'^ look across the whole earth. 5. King Varuna 
perceives all that exists within, as well as beyond, lieaven 
and earth. The winkings of men's eyes are all numbered by 
him.'* He moA'cs (all) tluso (things) as a gamester throws 
his dice. 6. May thy destructive nooses, Varuna, which are 
cast seven-fold, and three-fold, ensnare the man who speaks 
lies, and pass by him who speaks truth." '^ 

Varuna is supposed to have unlimited control over the 
destiiues of mankind. He is said to have a hundred, a 
thousand remedies ; is continually supplicated to drive away 
evil {nirrti) and sin (i. 24, 9) ; to forgive sin (ii. 28, 5, 7, 9 ; 

' In Tl.V. X. 11, 1, Agni is compared to Viiruna in omniscience; whicli seems 
to sluHv that this is an attribute in wiiich Varuna was regarded as pre-e-minent, 
AV'itU verses 1 and 2, compare I'salm exxxix. 1-4, and 8t, Matthew xviii. 20. 

- Oompare (ienesis, i. 7, and pHuhn ( xlviii. 4. 

^ With tliis vers(! compare verses 7 10 ol the Tsalm just referred to. 

' Compare St. Matthew, x, oO. 

'* The liymn is eonelud(!<l hy two verses, eontaininf; imprecations. WUx L'ivini^ 
a (lerman translation of" the wh(de in his Dissertation on tlie Atharva Veda, pa*(e 
lU f. (Tiihingen, 1850) IVofessor Uolli remarks asioUows: "There is no hyrnn 
in \\w whole Vedic literature which expresses the divine omniscience in such 
lorcil)!*! terms as this; and yet this oc^autitul descriiition has been degraded into 
an inlroduction to an imj)recation. I»ut iik this, an m many other jiussapes of t'liis 
Veda, it is natural to conjeeture that <:xisting fraj^ments of older hymns have Jjcen 
used to deck out magical formulas. The lirst five, or even six ver-ics of this hymn 
.might be regarded as a fragment of this sort." 

VOL. I. — [new series]. 6 
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T. 85, 7, 8) ; lie is entreated not to steal away, but to pro- 
long, life (i. 24, 11 ; i. 25, 12) ; and to spare the sujjpliant 
who daily transgresses his laws (i. 25, 1, 2). In many places 
mention is made of the bonds, or nooses, with which he seizes 
and punishes transgressors (i. 24, 15 ; i. 25, 21 ; xi. 74, 4 ; x. 
85, 24). Jlitra and Yaruna conjoin tl}'' are spoken of in one 
passage (vii. 7, 65, 2) as armed with many nooses for false- 
hood (bhurtpdsd anrtasya) ; and in another place (vii. 84, 2) 
Indra and Varuna are described as binding with bonds not 
formed of rope {seirhhir arajjuhhih siuHhalt) ; on the other 
hand Varuna is said to be gracious even to him who has com- 
mitted sin (vii. 87, 7). He is tlie wise guardian of immor- 
tality {amriasya gopd) ; he and Yania living in self-dependent 
blessedness will be beheld in the next world by the departed 
(x. 14, 7).' 

That Yaruna, far more than any other god, was regarded 
as possessing a liigli moral character, as well as a placable 
disposition, appears not only from the passages to which I have 
alread}^ referred, but also from the two hymns (vii. 80, and 
vii. 80) translated by Prof JMiiUor in liis Anc. Sansk. Lit. pp. 
540 f. ; in which the worshipper, while palliating his sins, 
implores the god*s forgiveness, and entreats that his life may 
be spared.- In another place (vii. 88, 4 If ) the same rishi 
alludes to his previous friendship with Yaruna, and to the 
favours the god had formerly conferred upon him, and en- 
quires why they had now ceased: — "Yaruna placed Yasishtha 
on his boat : bj'^ his power the wise and mighty deity made 



^ In the Journal of the German Oriental Society for 1856, pp. 237 if., IVof. 
"Weher communicates fro?n the Satapatha J^ruhmana (xi. G, 1, 1 if.) a legend 
regarding Varuna and his son lUjrgu. 'Jhe latter had esteemed himself superior 
to his father in Avisdom, and "vvas desired hy him to visit the four points of the 
compass, where he witnesses certain visions of retrihution in the other world. 
I'rol. AVeher accompanies this leijend with some very interesting remarks. 
Among other things, he ohserves that the legend is shewn to be ancient from 
the high position which it assigns to Yaruna, who appears to he conceived as the 
lord of the universe, seated in the midst of heaveji, from which ho surveys the 
places of j)unishment situated all round him. Yaruna, he adds, is re])r<\seiited in 
the Satapatha Brabmana xiii. 3, 6, 5, as having the form of a fair, bald, toothless, 
(with projecting teeth ?), and yellow-eyed old man. 

- On the character of Yaruna as a moral g<»vernor, sec Koth, Journ. (term. Or. 
Society, vi. 71 ff.; a paper by the siinie autluir in tlic Journ. Amcr. Or. Society, 
iii. 340 ff. ; and his reply to "^Veber in the Journ. Germ. Or. Society, vii. 607. 
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liim a rishi to offer praise in an auspicious period of his days, 
that his days and dawns might be prolonged. 5. Where ' 
are those friendships of us two? Let us seek the peace 
which (we enjoyed) of oM. I have gone, self-sustaining 
Varuna, to thy vast and spacious house with a thousand gates. 
6. He who was thy friend, intimate, coustant, and beloved 
has committed ollences against thee. Jjet not us who an? 
guilt}'- reap the fruits of our sin. J)o thou, a wise god, grant 
protection to him who praises thee.*' 

The same or nearly the same functions and attributes as 
are ascribed to Varuna are also attributed to him and ]\litra 
conjointly. They uphold and rule over the earth and sk}', 
the shining and the terrestrial regions, and place the sun 
in the heavens (v. 62, 3 ; v. G9, 1, 4 ; v. G3, 7 ; x. 132, 2 : 
Y\. 67, 5 ; vii. 61, 4). They are the guardians of the world 
(v. 62, 9 ; vii. 51, 2 ; viii. 25, 1 ; x. 126, 4) . By their ordi- 
nance the great sky shines (x. 65, 5). They discharge the 
rain (v. 62, 3; v. 63, 1-3). Their godhead is beyond the 
ken of the skies, or of rivers (i. 159, 9). They (together 
with Aryaman) are awful deities, haters and dispel lers of 
falsehood (i. 152, 1 ; ii. 27, 8; vii. 60, 13). Thej^ arc guar- 
dians of sacred rites (v. 63, 1 ; vii. (J4, 2). They carry out 
tlieir fixed purposes, whicli are unobstructed even by the im- 
mortal gods (v. 63, 7; v. 69, 4). They make the foolish 
wise (vii. 60, 6, 7) ; they know heaven and earth (vii. 60, 7). 
They are described as righteous, and as |)romoters of religious 
rites (or truth or righteousness), ridvnihd^ rtdiuhuly via 
sprsd, riasya gopau (i. 2, 8 ; i. 23, 5 ; i. 136, 4 ; ii. 27, 4 ; v 
63, 1;* Y. 65, 2; V. 67, 4; vii. 66, 13; viii. 23, 30; viii. 
25, 8), as tlie lords of truth and light (i. 23, 5). They 
avenge sin and falseliood (ii. 27, 4 ; vii. 60, 5) ; the man 
who neglects their worship is seized with consumption (i. 122, 
9). Tluiy are besought along with Aditi to remove the tres- 
passes of their worshippers (ii. 27, 14) ; and along with 
Aryaman to give deliverance (x. 126, passim). ^ 

* Conipare rsjilni Ixxxix. 49. 

2 Like other ^ods, aiul in particular Iiidra, they arc represented as diiulvint^ 
the soma juice, i. 136, 4; i. 137, 1 IT. ; iv. 41, 3; iv. 42, 6; v. 64, 7; v. 71, 
3; V. 72, 1-3; vi. 68, 10. 
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3Htra alone is celebrated in lii. 59. The following are 
some of the verses : — 1. ** Mitra, uttering his voice, calls men 
to activitj\* Mitra sustains the earth and the sk3\ Mitra 
with unwinking eye beholds (all) creatures. Offer to Mitra 
the oblation with butter. 2. Mitra, son of Aditi, may the 
mortal who worsliips thee with sacred rites, have food. lie 
Avho 18 protected by thee is neither slain nor conquered. 

Cnlnmity does not roacli him from near or from far 

4. This Mitra, adorable, auspicious, a king, strong, and wise, 
lias been born. May we abide in the favour and kindness of 
tilis object of our worship. This great Adiiya, wlio rouses 
men U) exertion (see v. 1), wlio is favourable to his wor- 
shipper, is to be approached wif-li reverence 7. Mitra 

who by his greatness transcends the sky, and the eartli by 
his renown. 8. The five chisses of men have done homage to 
Milra the powerful helper, who sustains all the gods.'^ 

In his paper on "The liighest gods of the Arian races" 
(Journal of the German Oricnfal Society, vi. p. 70 f.), l*rof. 
Tioth has the following ingenious and interesting observa- 
tions on ]\Iitra and Ynruna : — ** AVitliin the circle of the 
Adityas there subsists the closest connection between ]\litra 
and Yaruna, aaIio are invoked more frequently together than 
^ aruna is invoked 6ingl3\ We find only one h3inn in which 
Jlitra is invoked by himself (iii. 59). The fact that this 
dual invocation is preserved in the Zend Avesta, in regard to 
Ahura and Mithra, though the position of both has become 
entirely altered, and Mithra is not even reckoned among 
the Amshaspands, — this fact proves how close the ancient 
connection of the two was, when it has been maintained 

even alter the reason for it had ceased The 

esstniial character of the two gods, as distinguished 
irem one another, is nowhere distinct]}'' expressed in the 
hymns, and was in fact originally one which could not be 
defined with intellectual precision. I3ut the stage of religious 

' With this verse nolli (lllustrntions of Niruktn, x. 22, p. HO) ronijMiiTB ll.\. 
V. ^2, 9, Mherc it is Faid, " Savitf, >vlu) causes nil creniuies to liear ]m sotind, 
and irjprls tlicm." Conin. v. 5 of the pn scut liyinii ; nud vii. 3G, 2, referred to 
by Kotli in tlie pnssage about to be quoted from him. 
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culture wliieh lies before us in the Rig Veda, enables u;^ to 
distinguisli this difference as one already existing, vi/., tliat 
Mitra is tlie celestial light in its manifestation by day, v.hilfj 
Varuna, though the lord of all light and of all time, yet 
rules especially over the nightly heaven. A hymn of 
Vasishtha (vii. 36, 2) says : ' One of you (Varuna) is the 
lord, and unassailable guide, and he who is called ^Fitrji, 
(i.e, the friend) calls men to activity.' Here so much at least 
is declared (and the same thing is expressed in nearly tlui 
same words in other places), that the light of day, wliicli 
awakens life, and brings joy and activity into the world, is 
the narrower sphere of Mitra*s power ; though, however, 
Varuna is not thereby relegated to the night alone, for he 
continues to be the lord and the first. 

" Though therefore such representations as are expros sod 
in Indian exegesis, (as for instance, when Sayana says on 
R. V. vii, 87, 1, that Varuna is the setting sun), are far too 
narrow and one-sided, thciy still contain some truth ; and we 
may guess by what process the}^ are to be developed. It 
Varuna is, as his name shews, that one among the lucid 
Adityas whoso seat and sphere of authority is tlic bright 
lieaven, in whose bosom is end)ra(!ed all that lives, and thcKi- 
fore also the remotest boundar}^ beyond which human thonght 
seeks nothing further, then is he also one who can scarceh be 
attained either by the ej'o or by the imagination. 15y day the 
power of vision cannot discover this remotest limit, tlie ])riglit 
heaven presents to it no resting place. 15ut at night this 
veil of the world, in which Varuna is enthroned, appears to 
approach nearer, and becomes perceptible, for the eye finds a 
limit. Varuna is closer to men. Besides, the other divine 
forms which, in the clouds, the atmosphere, the rays of light, 
filled the space between the earth and yonder immeasurable 
outermost spliere, have disappeared : no other god now stands 
between Varuna and the mortal who gazes at him." 

"Whatever may be the success of the attempts made to 
identify any other of the Indian and Iranian gods with one 
another, there can at least be no doubt, from the correspon- 
dence of the two names, that tlie Vedic Mitra and the ilithra 
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of the Zend Avesta were originall)'^ the same deify. Accord- 
ingly, the late Dr. F. Windischraann, in his Dissertation on 
the Persian Mithra,^ regards it as established that this god 
was known to the old Arian race before the separation of its 
Iranian from its Indian branch, though the conception of his 
character was subscquenth'^ modified by Zoroastrian ideas. 
That IMitlira was worshipped in Persia in and previous to the 
age of Herodotus, is proved, as Windischmann remarks, by 
(he common use of such names as Mitradates and Mitrobates. 
Herodotus himself (i. 131) speaks of JMitra, not as a god, but 
as a goddess. Put Xenophoti (Cj^roj). viii. 5, />3 ; (JCc. iv. 24), 
and Plutarch (Artax. 4, and Alcxand. 30) describes the Per- 
sians as swearing by the god Mitra. And Plutarch, in his 
treatise on Isis and Osiris, chap, xlvi., tells us that Zoroaster 
conceived of Jlithra as standing intermediate between the 
deities Oromazes, tlie representative of light, and Areimanius, 
the representative of darkness and ignorance.'-^ It is unne- 
cessary to say anything further here of the Persian Mithra, 
tlie eventual introduction of whose worship into the West is 
matter of history. 

Though Varuiia is not generally regarded in the Rig Veda 
as the god of the ocean, he is yet, in the following passages, 
connected with the element of water, either in the atmo- 
sphere or on the earth, in such a way as may have led to 
the conception of him which is fully established in the later 
mythology. 

i. 101, 14 : "Desiring you, ye sons of strength, the Maruts 
proceed through the sky, Agni along the earth, this Vata 
(wind) through the atmosphere, and Varuna along the waters, 
the ocean" {adb/iifi samudraih), 

vii. 40, 2 : " Hay the waters which are celestial, and those 
which flow, those which are dug up, and those which are 
self-produced, those which seek the ocean and are bright and 
purifying, preserve me ! 3. Maj"^ those (waters) in the midst 
of which king Varuna goes, beholding the truth and false- 



' Mithra, oin Bcitrag ziir jVIythcn^csohichtc dcs Orients, in the Abliandlungea 

r (lie Kunde des Morgcnlandes, Leipzig, 1857. See pp. 54 If. 

- Ibid, p. 5(S, This passage is also (|Uotcd, Sanskrit Texts, ii., 471. 
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hood of men, which drop sweetness and are bright and puri- 
fying, preserve me ! *' 

vii. 64, 2 : '* Mitra and Varuna, ye two kings, protectors 
of the ceremonial, lords of the sea (or of rivers shidhii-pati), 
come hither ; send us food and rain from the sky,*' etc. 

In viii. 41, 8, Varuna appears to be called a hidden ocean 
(samudro apichyah). 

viii. f58, 12 : " Thou art a glorious god, Varuna, into whose 
jaws the seven rivers flow, as into a surging abyss." ^ 

Varuna is also connected with the sea or with the rivers in 
ix. 73, 3 ; ix. 90, 2; ix. 05, 4; and in Vaj. Sanh. x, 7, it is 
said that " Varuna, the child of the waters, made his abode 
within the most motherly waters as in his home." See also 
the third verse of the sixteenth hymn of the A. V. quoted 
above. 

Prof, lloth gives (in the Journal of the German Oriental 
Society, vi. 73) the following statement of the process by 
which he conceives that Varuna came in later times to be 
regarded as the god of the sea. 

** The hymns of the Veda give already indications of this 
development, since Varuna is in one place brought into the 
same connection with the waves of the sea, as Storm and AVind 
are with the atmosphere and the heaven, and as Agni is with 
the earth (i. 161, 14, translated above), and it is elsewhere 
said of him that he sinks into the sea (vii. 87, 6), while in 
another passage the rivers are described as streaming^towards 
him (viii. 58, 12). When on the one hand the conception of 
Varuna as the all-embracing heaven had been established, 
and on the other hand the observation of the rivers flowing 
towards the ends of the earth and to the sea, had led to the 
conjecture that there existed an ocean enclosing the earth in 
its bosom — then the way was thoroughly prepared for con- 
necting Varuna with the ocean. Another side of the affinity 
between the celestial and oceanic Varuna may be expressed 
in the words of Alexander von Humboldt, which perfectly 
coincide with the ancient Indian view : * The two envelop- 
ments of the solid surface of our planet, viz., the aqueous and 
* See lloth'.s Illustrations of Nirukta, pp. 70 f. 
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the atmospheric, ofler m«aiiy analogies to each other, in their 
inobilit}', in the phciiouiciui of their temperature, and in the 
ftict that their parts admit of being displaced : the depth botli 
of the ocean and of the atmosphere is unknown to us.' " 

AVe have already seen that Varuna corresponds in name to 
the 'Oupav6<; of the Greeks. ** Uranos,'' as Prof. JEilller 
observes,^ " in the language of TIesiod, is used as a name for 
tlio shy ; he is made or born that he should * be a firm place 
for the blessed gods.'^ It is said t^\dce that Uranos covers 
everything (v. 127), and that when he brings the night, he 
is stretched out everywhere, embracing the earth. ^^ This 
sounds almost as if the Greek mythe had still preserved a 
recollection of the etymological power of Uranos. For Urancs 
is the Sanskrit Varuna, and is derived from a root, var, to 
cover," etc. 

The parallel between the Greek Uranos and the Indian 
Varuna does not, as we have already seen, hold in all points. 
There is not in the Vedic mythology any special relation 
between Varuna and Pi thivi, the earth, as husband and wife, 
as tliere is between Uranos and Gaia in the theogony of 
Hesiod ; nor is Varuna represented in the Veda, us Uranos 
is by the Greek poet, as the progenitor of Dyaus (Zeus), 
except in the general waj*^ in which he is said to have formed 
and to preserve heaven and earth. 

VI. Indua.' 

Indra is, as Professor Poth remarks,'"' the favourite national 
deity of the Aryan Indians. More hymns are dedicated to 

I 0:^foi(l Essays for 1866, p. 41. 
« Ilesiod TIuM>g:. 120:— ^ 

Para 5r rot npurov /xly 4y(ivaro \<tov lavrfj 

*Ovparhy a(rrfpo4i6\ Hva fiiy irfpX -ndpra koAuittoi, 

*'0<pp* ftrj fxaKcip^aart 0fo75 (dos aa<pa\f5 afl. 
^ Ibid, V. 176:— 

^HA0€ 8^ Nuwt' Hdyoov fityas 'OvpaySsj ct/n^l 5i Falp 

'Ififlptcv <pt\6rrjro5 ^ir^crx^TO nai ^ iravvaBti 

* In my accouut of Varuna tlicrc is little of importance that had not hccu 

1)rcviouslv sjiid by I'rofessor lloth ; but in this description of Indra there is a 
arntr collection of particulars than I hare noticed to have been brought together 
elsewhere 

* In his Lexicon, 6,i\ Indra 
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his honour than to the praise of any other divinity. Altliough, 
however, his greatness is celebrated in the most magnificent 
language, he is not regarded as an uncreated being. As I 
have already noticed, he is spoken of in various passages as 
being born, and as having a father and a mother (ii. 30, 2 ; 
iii. 48, 2 f. ; iv. 18, 1 IK, and 10, 11 ; x. 73, 1, 10). 

Thus in iv. 17, 4 it is said of lilm : **T\\y father' was IIn; 
parent of a most heroic son ; tlie maker of Indra, ho also 
produced the celestial and unconciuerablo thunderer, — was a 
most skilful workman.*' And again, vii. 20, 5 : "A vigorous 
(god) begot him, a vigorous (son) for the battle : a lieroic 
female (ndri) brought him fortli, a lioroic (son),*' etc. Again, 
X. 120, 1 : '*That was the higliest (being) in the world from 
which this fierce and impetuous (god) was born," etc. Again, 
rii. 98, 3: "When born, thou didst drink tlio soma-juicc to 
(gain) strength : thy mother declared thy greatness.*' — x. 73, 1 : 
"The Maruts here augmented Indra, when his opulent 
mother brought forth the hero.*' — x. 134, 1 : " When thou, 
Indra, didst fill the two worlds like the dawn, a divine 
mother bore thee, a blessed mother bore thee, the gicat 
monarch of the great people*' (Pthe gods). In x. 101, 12, as 
we have already seen, he is called the son of Nishtigri. Tliis 
word, as I have also noticed, is treated by the commentator 
as a synonyme of Aditi ; but though Indra is always regarded 
as an Aditya in the later mythology, and even appears to bo 
addressed in that character, along with Varuna, in vii. 85, 4, 
he is not commonly described as such in other parts of the 
Ilig Veda.'^ 

In another place (iii. 49, 1) he is said to have been pro- 
duced by the gods as a destroyer of enemies. 

In the Purusha iSCdcta (R. Y. x. 90, 13) Indra is said to 
have sprung, along with Agni, from the mouth of Purusha. 
In one of the latest hymns (x. 1G7, 1) he is declared to have 
concpiered heaven by austerity (tapas). 

In vi. 59, 2, Indra and Agni are said to be twin brothers, 

^ III ii. 20, 3, Brahinanaspati is said to ho tlic father of the gods. 
2 In iv. 20, 1, he is identified witli Manu and Surya, and in viii. 82, 1, 4, and 
X. 89, 2, witii Surya. In ii. 30, I, he receives the epithet of Savitr. 
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having: the same father, and wliose niotliers are, the one here, 
the other there. (The sense of this is not very evident.) In 
X. 55, 1 his brother's sons are mentioned. 

In i. 82, 5, 6, Indra's wife is alluded to ; and in a few 
passages (i. 22, 12; ii. 32, 8; v. 46, 8; x. 86, 11, 12) men- 
tion is made of a goddess Indrani, who, from her name, must 
be the spouse of Indra. 

Even as an infant Indra is said to have manifested his 
warlike tendencies. "As soon as he was born, the slayer of 
Vrttra (Indra) grasped his arrow, and asked his mother, 
'Who are they that are renowned as fierce warriors?'" 
(viii. 15, 4, 5 ; i)6, 1, 2), llo says of himself (x. 28, 6) : 
*' My father begot me (a god) without an enemy.'' 

A variety of vague and general epithets are hivished upon 
Indra. He is distinguished as youthful, ancient, strong, 
agile {nrtu, i. 130, 7 ; ii. 22, 4 ; vi. 29, 3 ; viii. 24, 9, 12 ; 
viii. 57, 7 ; viii. 81, 3), martial, heroic, bright, undecaying, 
all-concpiering, lord of unbounded wisdom, and irresistible 
power and prowess, wielder of the thunderbolt, etc. etc. 
(i. 4, 8 ; i. 16, 9 ; i. 30, 6, 15 ; i. 61, 1 ; i. 81, 2, 7 ; i. 84, 2; 
i. 100, 12; i. 102, 6; i. 112, 23; i. 165, 6; ii. 21, 1-3; 
iii. 30, 3 ; iii. 32, 7 ; iii. 45, 2 ; iii. 46, 1 ; vi. 18, 4 ; vii. 20, 4; 
vii. 22, 5; viii. 81, 8; viii. 84, 7 if.; x. 103, 1 i\\). ''He 
has vigour in his body, strength in his arms, a thunderbolt in 
his hand, and wisdom in his head " ^ (ii. 16, 2 ; viii. 85, 3). 
*' lie assumes the most beautiful forms, and is invested with 
the ruddj^ lustre of the sun" (x. 112, 3). The Vedic poets 
have also described to us a few of the features, as they con- 
ceived them, of his personal appearance. The epithet which 
is most frequentl}'^ applied to him is susipray or Hpriuy in the 
interpretation of which Sfiyana wavers between " the god 
with handsome cheeks or nose," and " the god with the beau- 
tiful helmet or turban " (i. 9, 3 ; i. 29, 2 ; i. 81, 4 ; i. 101, 10 ;« 
iii. 30, 3 ; iii, 32, 3 ; iii. 36, 10 ; viii. 17, 4 ; viii. 32, 4, 24 ; 
viii. 33, 7 ; viii. 55, 2, 4 ; viii. 81, 4 ; viii. 82, 12 ; x. 105, 5).^ 

* Ou this use of firasy the head, as the scat of intelligence, compare iii. 51, 12. 

2 Compare i. 30, 11. 

3 A note on this word will be given when I come to treat of the Maruts. 
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He is also called hari-sipm^ the ruddy-cheeked (x. 96, 4, 0, 12) ; 
hari'kesa, the ruddy- or golden- haired (x. 96, 5, 8); Aan- 
smasru, the ruddy- or golden- bearded, or moustached (x. 96, 8). 
His beard is violently agitated when he puts himself in motion 
(ii. 11, 17; X. 23, 1, 4).* His whole appearance is ruddy or 
golden {hari'Varpaa, x. 96, 1 if.). He is sometimes also de- 
scribed as hiranyayay golden (i. 7, 2 ; viii. 55, 3), anrl as 
having golden arms (vii. 34, 4) ; and sometimes as of an iron 
hue (i. 66, 3; x. 96, 4, 8). His arms are long and far- 
extended (viii. 32, 10 ; viii. 70, 1). But his forms are end- 
less ; he can assume any shape at will (iii. 38, 4 ; iii. 48, 4 ; 
iii. 53, 8; vi. 47, 18). Carrying in his hand a golden whip 
(viii. 33, 11), he is borne on a shining golden car, with a 
thousand supports (i. 30, 16 ; i. 56, 1 ; vi. 29, 2 ; viii. 1, 24, 25 ; 
viii. 58, 16), which moves more swiftly than thought (x. 112,2), 
and is drawn by two^ tawny (ruddy, or golden) steeds, snort- 
ing, neighing, and irresistible (i. 30, 16; i. 81, 3); with 
flowing golden manes (i. 10, 3 ; i. 82, 6 ; viii. 17, 2 ; viii. 
32, 29), hair like peacock's feathers (iii. 45, 1), and pea- 
cock's tails (viii. 1, 25), which rapidly traverse vast distances 
(ii. 16, 3). His car appears to have been formed by the 
libhus (i. Ill, 1 ; V. 31, 4). The following are some of the 
other texts which refer to Indra*s chariot and horses : i. 6, 2 ; 
i. 16, 2 ; i. 55, 7 ; i. 84, 6 ; i. 100, 16 ; i. 101, 10 ; ii. 11, 6 ; 
viii. 82, 24 ; x. 44, 2. He is also said to be borne by the 
horses of the Sun (x. 49, 7), or by those of Vata, the wind 
(x. 22, 4-6J. The same deity, Yayu, the wind, is said to have 
Indra for his charioteer, or companion in his car (iv. 46, 2 ; 
iv. 48, 2 ; vii. 91, 6). The horses of Indra are declared to be 
yoked by the power of prayer (ii. 18, 3 ; iii. 35, 4 ; viii. 1, 24 ; 
viii. 17, 2), which is no doubt another mode of saying that it 

' A beard is also assigned to Pusbaii, who similarly shakes it (x. 26, 7). 

^ In ii. 18, 4-7 Indra is invited to come with two, four, six, eight, ten, twenty, 
thirty, forty, lifty, sixty, seventy, eighty, ninety, or a hundred horses (compare 
viii. 1, 9) to drink the Soma-juice. In iv. 46, 3, a thousand horses are said to 
convey Indra and Vuyu. In viii, I, 24, Indra's horses are said to he a thousand 
and a hundred. From such a text as iii. S*), 7, where Indra is informed that food 
has been provided for his horses, as well as soma-juice to fdl his own belly (i;. 6), 
it would appear that the worshipper had a perfect assurance of the god's presence. 
In another place, ho\vever (x. 114, 9), the enquiry is made (among several others 
denoting ditKculty and mystery), "Who has perceived the two horses of Indra r** 
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16 111 consequence of tlie importunity of his worshippers thai 
he makes ready his chariot to come and receive their oblations, 
and fulfil their desires. 

The thunderbolt of Indra is generally described as having 
been fashioned, or brought from heaven by Tvashtr, the 
artificer of the gods (i. 32, 2 ; i. GG, 6 ; i. 85, 9 ; i. 121, 9 ; 
v. 31, 4; vi. 17, 10; x. 48, 3); but in other places it is 
declared to have been made and given to Indra by Kavya 
Usaiias. Its natural mode of production is alluded to in 
viii. 89, 9, where it is said: '* The thunderbolt lies in the 
(aerial) ocean, enveloped in water/' This thunderboh is 
sometimes styled golden (i. 57, 2 ; i. 85, 9 ; viii. 57, 3 ; 
X. 23, 3), sometimes ruddy {harita, x. 9G, 3); but more com- 
monlj' it is said to be of iron (i. 52, 8 ; i. 80, 12 ; i. 81, 4 ; 
viii. 85, 3 ; x. 48, 3 ; x. 9G, 3 ; x. 113, 5) ; sometimes it is 
described as four-angled (iv. 22, 2), sometimes as hundred- 
angled (vi. 17, 10), sometimes as hundred-jointed (saiapannn, 
i. 80, G ; viii. G, G ; viii. 65y 2 ; viii. 78, 3), and sometimes 
as having a thousand points (i. 80, 12 ; i. 85, 9 ; v. 34, 2 ; 
vi. 17, 10). Indra is in one place (i. 55, 1) represented as 
sharpening his own thunderbolt. In other passages this god 
is spoken of as armed with a bow and arrows (viii. 3, 9 ; 
viii. 45, 4; viii. GG, G; x. 103, 2, 3). His arrows are 
described as golden (viii. G(jy 11), as having a hundred points, 
and as being winged with a thousand feathers (viii. QG, 7). 
Indra is also declared to carry a hook (an/insa). Thus in 
viii. 17, 10 it is said : *' JMay the hook be long wherewith thou 
reachest wealth to the worshipper who oilers oblations.'' And 
similarly in Atharva Veda vi. 82, 3: *'With that great 
golden hook of thine which confers wealth, lord of Sachi 
(Indra), reach a wife to me who am longing for on(\" ^ 
Anolher text in which this word occurs is R. Y. x. 134, G 
(r^SaniaVeda ii. 441): ''Thou, wise (Indra), earliest a 
long hook like a spear, and hast held fast therewith, as a goat 
(catches) a branch with its fore foot." The word is also 

* In these pnssai^cs I follow Iloth's explanation of ankmay as given in his 
Lexicon, s. r. In his translation of this passage from the A. V. in Indischo 
Stmlion t. 241, Professor Weber understands the word {anku^a) of a goad with 
which cattle arc driven. 
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found in x. 44, 9 : " I carry to thee this well-made goad 
wherewith, O Maghavan, thou may est rend the Sapharuj 
demons.*' * 

Invoked by his mortal worshippers, Indra obe5's the sum- 
mons, and speedily arrives in his chariot to receive their 
offerings. lie finds food provided for his horses (iii. 35, 7), 
and large libations of soma-juice are poured out for himself 
to quaff. The following arc a few of the numerous passages 
which refer to this worship of Indra : i. 4, 8 ; i. 32, 3 ; 
i. 80, 1 ff. ; i. 84, 1, 4 ; ii. 15, 1, 2 ; ii. 19, 1 ff. ; ii. 21, 1 ff.; 
iii 30, 3 ; iii. 40, 1 ffi ; iv. 16, 1 ff. ; vi. 23, 1, 5, G ; vi. 27, 
1 ff ; vi. 29, 4 ; vii. 22, 1 ff ; vii. 29, 1 ff ; viii. 3, 1 ; 
X. 104, 1 ff'. ; etc. etc. The gods are all described as hastening 
eagerly to partake of this beverage (viii. 2, 18); but Indra 
is particularly addicted to the indulgence (i. 104, 9 ; i. 175, 5; 
ii. 14, 1 ; vii. 33, 2; viii. 2, 4). Indeed, it woidd appear to 
be to him an absolute necessary of life, as his mother gave it 
to him to drink on the very day of his birtli (iii. 32, 9, 10 ; 
iii. 48, 2, 3 ; vii. 98, 3). He is said to have drunk at one 
draught thirty lakes (or cups ?) of soma (viii. 66, 4 ; compare 
vi. 17, 11, and viii. 7, 10). Ilis worshippers invite him in 
the most naive mariner to drink freely (vi. 47, 6) and fill his 
belly by copious potations, and he 8p(;aks in simihir language; 
of having accepted tiie invitation (i. 8, 7 ; i. 104, 9 ; ii. 11, 11 ; 
ii. 14, 10; ii. 16, 2; iii. 36, 6-8; iii. 40, 5; iii. 47, 1 ; 
iii. 51, 12 ; viii. 1, 23 ; viii. 2, 1 ; viii. 17, 5-8 ; viii. 67, 7 ; 
viii. 81, 22-24; x. 28, 2; x. 104, 2).2 

The hymns and prayers addressed to Indra are described 
as stimulating his energies and increasing his vigour (i. 52, 7 ; 
i. 54, 8; i. 81, 1; ii. 12, 14; iii. 32, 12, 13; iii. 34, 1; 
vi. 36, 2; viii. 6, 35; viii. 14, 5, 11); and the worshippers 
(as well as the gods) are said to place the thunderbolt in his 
bauds and to assist its efficacy (i. 63, 2 ; ii. 11, 4 ; ii. 20, 8 ; 

' I am indebted to I'rofcssor Aulrccht for pointing out the Fonsc of tliis vf;r.so. 
SnjihuruJ seems to mean a demon or an animal tliat destroys witU its lioofs. Tlie 
word occurs also in x. 87, 12, wbcre. it is an e[)itliet of Y'atudhana, a demon, and 
must refer to some goblin wbidi was conceived to tear with its hoofs. 

2 The soma-juice was also drunk by the worshippers themselves, and its effects 
on some of Uiem are oecisionally de.H'ril>ed. Thus in vi. 47, 3, it is said : " Tliis 
(sonui), wlien drunk, im]»el8 my voice; it stimulates Uie ardent thought." And 
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iii. 32, 12). The other deities, too, are described as infusing 
divine strength into India * (i. 80, 15 ; vi. 20, 2 ; x. 48, 3 ; 
compare x. 120, 3, and x. 56, 4), and as placing him in the 
Tan (i. 55, 3 ; i. 131, 1 ; vi. 17, 18 ; viii. 12, 22, 25). He is 
impelled and fortified by the Maruts (iii. 32, 4 ; iii. 35, 9 ; 
iii. 47, 3, 4 ; vi, 17, 11 ; viii. 7, 24 ; x. 73, 1, 2 ; x. 113, 3).^ 

in >iii. 48, 3, its dov»t!n}ir cffoct is still more distinctly (old, in words which may 
bo rrndtred as follows : 

We've qnafTed the soma bright, 

And are inmuntal j^rown ; 
AVc've lultrcd into lip;ht. 

And all the u^ods have known. 
"What mortal now can harm, 

Or foc^nian vex ns n\orc ? 
Through thee beyond alaim, 
Immortal god, we soar. 
Compare the curious parallel to thw (already noticed in Sanskrit Texts, iii. 162) 
in the satirical drama of Euripides, the fcyclops, 678 ff., where rolyphcmus 
exclaims in his drunken exultation : 

'O 8' ovpav6s fxoi <jv^}Xffxiyii(vo^ ^oKil 
Tj; 71? </>€/)€(TOai, top AicJy re fhv Op6i'ov 

* Indra on his side again is said to give divine power to the other gods (vi. 3G, 1) . 

^ In one place, however, (viii. 7, 31) the ISlaruts are asked what they were 
seeking Avhen they deserted Indra, an<l who could then trust in their friendship. 
In another text (viii. 85, 7), on the contrary, it is said that all the other gods who 
had been Indra's allies, terrilied by Ihe blast of Yrttra's breath, deserted Indra 
and tied (compare iv. 18, 11), while the IMarnts, it must be suj)i)osed, stood linn, 
as Indra is ailvised to make friends Avilh them, and then ho sliould coufpier all 
hostile armies. The commentator, however (like many other dognuitical theo- 
lon-ians), finding it necessary to reconcile these eoiitlicting statements, interprets 
vin. 7, 31 ditlercntly, and makes it mean, "AVhen did you desert Indra? i.t*. 
never," and quotes the Aitareya Bnlhmaiia iii. 20, whicli says the Maruts did 
not desert Imtra ; but said, *' Smite, lord, slay, jday the hero." 

In 11. V. i. 32, 14, Indra himself is said to have become frightened after he had 
slain Yrttra, and to have crossed ninety-nine rivers in his lUght. Compare 
^liillei's Anc. Sansk. Lit. p. 647. 

The Asvins and Saiasvati are also said to have assisted Indra (U.V. x. 131, 4, C} 
= Vai. Sanh. x. 33, 34). "You two, Asvins, lords of splendour, drinking 
t(»j;otlHr the delightful draught (of soma), protected Indra in his achievements 
against the Asura Namuchi. 6. As ])arents a son, so vc two, A?vins, by your 
wisdom and your energy, delivered thee, Indra. When thou, magnificent 
(India), didst clrink the delightful draught (of soma), Sarasvati Avaited noon thee 
with her powers." A story is told by the commentator on the Yaj. Sanli. x. 33, 
to explain these lines. Namuchi, it seems, was a friend of India; and taking 
advantage of his fiieiurs conlidenrr, he drank uj) India's stieni»tli jdong with a 
draught of wine and soma. India then told the A:?>ins and Sarasvati that 
K.ininehi had drunk up his strength. The Asvins and Sarasvati in consequence 
gave Indra a thunderbolt in the Torm of fo.im, Avith which he smote off the head 
of Namuchi. The Asvins then drank the soma, mixed with Idood and wine, from 
the belly of Kamuchi, and transferred it pure to Indra ; and by transferring it 
they delivered Indra. The story is taken from the Satapatha lUuhmana xii. 7, 
3, 1 jr. (i). 934 "NYeber's ed.J and is the original version of those adduced by 
me elsewhere (Sansk. Texts iv. 222 and 420). As given in the Ihahmaua, it 
runs thus: "The Asura Namuchi carried oif India's strength {indriya\ the 
essence of food, and the draught of soma, together with wine. He (Indra) 
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Thus exhilarated and encouraged (li. 11, 11; ii. 15, 1 ff. ; 
ii. 19, 2; vi. 47, 1, 2 ; x. 112, 1), Indra hurries off, escorted 
by troops of Maruts, and sometimes attended by his faithful 
comrade Vishnu (i. 22, 19; i. 85, 7;^ iv. 18, 11; vii. 99, 
4, 5 ; viii. 89, 12^), to encounter the hostile powers in the 
atmosphere who malevolently slmt up the watery treasures in 
tlie clouds. These demons of drought, called bj^ a variety of 
names, as Vrttra, Ahi, Sushna, Namuchi, Pipru, Arbuda, 
Urana, etc. etc. (i, 121, 9, 10 ; ii. 14, 4 ff. ; viii. 32, 2, 3), 
armed, on their side also, with every variety of celestial 
artillery (i. 32, 13), attempt, but in vain, to resist the onset 
of the gods.'** Heaven and Harth quake with affright at the 
crash of Indra's thunder (i. 80, 11, 14; i. 100, 13; ii. 11, 9, 

hastened to the Asviiis an«l Sarasvati, and said : * I have sworn to Namuchi, 
I will neither slay thee hy day, nor hy night, neither Avith club, nor witli 
how, neither with the pahn of uiy hand (prthcna), nor with list, neither with 
dry nor with moist ; and ho lias carried oil' that of mine ; will ye recover it 
for me?' They answered : 'Let us have a share in it, and we will recover 
it.' Indra replied : * It shall be common to us all; recover it therefore,' Then 
the Asvins and Sarasvati anointed the thunderbolt with the foam of the 
waters, saying, * It is neither dry nor moist.' With that Indra struck off the head 
of Namuchi, when night was passing into dawn, and the sun had not yet risen, 
when (as he sai<l) *it was neither day n<»r night.' .... When his head had Ixn.n 
cut off, the soma remained mixed with blood ; and tiiey loatlurd it. Ihtt huviog 
perceived this draught of the two somas, according to the text, 'King Soma 
when ])oured out, is nectar,' they with this made the other mixed fluid palatabit.', 
and swaUowed it." 

In one place (x. 138, 6) Indra is said to perform his exploits alone. Com[)are 
i. 84, 7. 

^ lienfey, however, refers this passage, i. 85, 7, not to Ifidra, hut to the soma. 

2 Compare i. 156, 6; vi. 17, 11; viii. 12, 27; viii. 60, 10: x. 113, 2; in 
which passages (as well as in separate hymns, i. 155 ; vi. G9), Indra and Vislinu 
are connected. The Satapatha IJrahniana has the following story about Indra 
and Vishriu, v. 6, 6, 1 If. : 

"Formerly Vfttra had within him all the Rk, Yajush, and Saraa verses. 
Indra was anxious to discharge a tliunderbolt at him, (2) and said to Vishnu : ' I 
i^hall shoot a thunderbolt at Yfttra ; follow after me.' * So he it,' said Vishnu, 
* I will follow thee ; smite him.' Indra then aimed a thunderbolt at Vrttra, w ho 
was alarmed at it, and said, (3) * I have this (source of) strength ; shall I give it 
up to thee? but do not smite at mv.' So h<; gave him the Yajush verses. Indra 
then {limed a second thunderlxdt at him, (4) wlnn he said, * I have this (source of) 
strength ; shall I give it up to thee ? biit do not smite at me.' So he gave the 
Hk verses. Indra then aimed a third thunderbolt at him, (5) whon he said, ' I 
have this (source of J strength ; shall I give it up to thee ? but do not smite at 
me.' Ho he gave him the Sama verses (7) Indra lifted up the thunder- 
bolt; Yishnu followed him." 

Agui is in several places (i. 109, 5, 7, 8; iii. 12, 4, 6 ; x. 65, 2) associated 
with Ijulra as a thundercr, a destroyer of Vrttra, and an overthrower of cities. 
Varuna, too, is in one place (iv. 41, 4J joined with Indra as a thunderer. 

3 Vrttra (?) is said, in ii. 30, 3, to Lave rushed upon Indra, clothed in a cloud, 
but to have been overcome. 
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10 ; VI. 17, 9), and even Tvashtr himself, who forged the bolts, 
trembles at the manifestation of liis anger (I. 80, 14). The 
enemies of Indru arc speedily pierced and shattered by the dis- 
charge of his iron shafts, and even by their very sound (vi. 27, 
4 ; viii. 6, 13). The waters, released from their imprisonment, 
descend in torrents to the earth, fill all the rivers, and roll along 
to the ocean (i. 31, 4, 12; i. 55, 6; i. 57, G; i. Gl, 10; 
i. 103, 2 ; ii. 11, 2 ; ii. 12, 12 ; ii. 14, 2 ; ii. 15, 3 ; ii. 19, 3 ; 
iii. 32, (J ; iv. 17, 1 ; v. 32, 1 ; vi. 30, 4 ; viil. G5, 3 ; x. J 33, 2). 
Tlie gloom whicli had overspread the sky is dispersed, and 
the sun is restored to his position in the heavens (i. 32, 4 ; 
1. 51, 4; i. 52, 8; ii. 19, 3; x. 89, 2). Constant allusions 
to these elemental conflicts occur in nearly everj?' part of the 
Rig Yeda (i. 4, 8 ; i. 32, 1 ff'. ; i. 52, 1 if. ; i. 54, 4 ff. ; 
i. 80, 1 ff. ; i. 103, 1 If. ; ii. 11, 5 ff. ; v. 32, 1 ff. ; x. 87, 9 ; 
X. 113, G), and the descriptions are sometimes embellished 
with a certain variet}'^ of imagery. The clouds are represented 
as mountains, or are variously characterized as the ancient or 
eternal (ii. 14, G; viii. 17, 13; viii. 87, G), the autumnal 
(i. 131, 4 ; vi. 20, 10), the moving (viii. 1, 28), and tlic iron- 
(ii. 20, 8) or stone-built (iv. 30, 20) cities of the Asuras (or 
atmospheric demons), whicli Indra overthrows (i. 51, 5; 
i. 03, 7 ; i. 103, 2 ; i. 130, 7 ; i. 174, 8 ; ii. 10, G ; ii. 20, 7 ; 
iii. 12, 6 ; iv. 2G, 3 ; iv. 30, 13 ; vi Gl, 4 ; viii. 82, 2 ; 
X. 89, 7). He casts down his enemies wlien he discovers 
tliem on the aerial mountains (i. 32, 2; i. 130, 7 ; ii. 12, 11 ; 
iv. 30, 14 ; vi. SG, 5); or liurls them back when they attempt 
lo scale the heavens (ii. 12, 12; viii. 14, 14). One of them 
he crushes under his foot (i. 51, G), or pierces with ice (viii. 
32, 2G). He strikes off the liead of Nanmchi with the foam 
of tlie waters^ (viii. 14, 13). One of his opponents is de- 
scribed as a monster with ninety-nine arms (ii. 14, 4), and 
another as having three heads and six eyes (x. 99, G). 

The growth of much of the imagery thus described is pei'- 

fectly natural, and easily intelligible, particularly to persons 

who have lived in India, and witnessed the phenomena of the 

seasons in that country. At the close of the long hot weather, 

> Sec above, ill a preceding iiotc. 
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when every one is longing for rain to moisten the earth and 
cool the atmosphere, it is often extremely tantalizing to see 
the clouds collecting and floating across the sky day after 
day, without discharging their contents. And in the early 
ages when the Vedic h)''mns were composed it was an idea 
quite in consonance with the other general conceptions wliich 
their authors entertained, to imagine that some malignant 
influence was at work in the atmosphere to prevent the fall 
of tlie showers of which their parched fields stood so much 
in need. It was but a stcj) further to personify both this 
hostile power and the beneficent agency by which it was at 
length overcome. Indra is tlius at once a terrible warrior 
and a gracious friend, a god whose shafts deal destruction to 
his enemies, while they bring deliverance and prosperity to 
his worshippers. The phenomena of thunder and liglitni ng 
ahnost inevitably suggest the idea of a conflict between op- 
l)0sing forces: even we ourselves, in our more prosaic age, 
often speak of the war or strife of the elements. The other 
appearances of the sky, too, would afford abundant materials 
for poetical imagery. The worshipper would at one time 
transform the fantastic shapes of the clouds into the chariots 
and horses of his god, and at another time would seem to 
perceive in their piled-up mdsses the cities and castles which 
he was advancing to overthrow. 

In numerous places of the Rig Veda, the highest divine 
functions and attributes are ascribed to Indra. A collection 
of tlie most striking of these passages will be found in my 
Sanskrit Texts, vol. iv. pp. 85-04. 

I subjoin some additional passages : 

i. CI, 14. "Through fear of him when he is born, the 
stable mountains, and heaven and earth, are agitated.*' 

i. 100, i. "Tlie monarch of tlu; great heaven and of tlif' 
eaith .... 15. of whose godhead neither gods nor men 
have attained the limit, nor have the waters reached the end 
of his power,*' etc. 

i. 101, 5. "He (Indra) who is the lord of the whohi 
moving and breathing (world)," etc. 

i. 105,9. "There is nothing unconquered by thee: no 
VOL. 1. — [ni:\v sejues], 7 
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god like thee is known. No one to be born, or yet born, can 
rival thee. Do, great god, whatever thou wiliest to do.'* 

i. 173, 6. "Since Indra is so superior to men, heaven and 
earth do not suffice for his girdle," etc. 

ii. IT, 5. " He has settled the ancient mountains by his 
might. He has supported the earth, the universal nursc^ 
By his skill he has propped up the sky from falling." 

iii. 30, 5 "When thou, Maghavan, didst grasp even 
these two boundless worlds, they were but a handful to 
thee." > 

iii. 4(>, 2. "Thou, who alone art the king of the whole 

world, etc 3. Indra, in every respect unequalled, has 

surpassed all measures, has surpassed the gods : the impetuous 
deity has surpassed in greatness the heaven and the earth, 
and the broad and vast atmosphere." 

iv. 17, 2. " At the birth of thee, the glorious one, the 
lieaven trembled, and the earth, through fear of thy wrath," 
etc. (Compare iv. 22, 3, 4.) 

V. 30, 5. " When thou wert born, the highest and supreme, 
bearing a name renowned afar, tlie gods were then afraid of 
Indra," etc. 

V. 42. 6. "Let us declare tlio deeds of the unrivalled, 
victorious, midecaying god, wlio is attended by the Maruts. 
Neither have former nor later (men), nor has any recent 
(man) comprehended thy valour." 

vi. 30. 1. "Indra has surpassed the heaven and the earth. 
The two worlds are but equal to the half of him." 

^iLU. G. 15. " Neither heavens, nor atmospheres, nor earths, 
have equalled Indra the thunderer in might." 

viii. 12, 30. "When thou (Indra) didst sustain the sun, 
a brilliant light, in the sky, tlien all worlds yielded to thee." 

viii. 14, 9. " By Indra the lights of the sky have been 
fixed and established. Those which are established he has 
not removed." 

viii. 15, 2. "Whose great vigour supported the two 
worlds, the mountains, plains," etc. 

viii. 85, 4. " I regard thee, Indro, as the most adorable of 
* Compare Isniali xl. 12. 
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the adorable, the caster down of the unshaken,* the most din- 

tinguished of living things, the chief of beings 0. Tjot 

us praise this Indra who produced these (worlds) : all beings 
are inferior (or subsequent) to liim." 

viii. 86, 14. "All worlds, thunderer, both heaven and 
earth, tremble through fear of thee/' 

X. 44, 8. "lie sustained the quaking mountains and 
phiins: the sky resounded; he shook the atmosphere/' etc. 
(Compare ii. 12, 2). 

X. 54, I. ** (I celebrate,) Maghavan, thy glory in that 
through thy greatness the terrified worlds invoked t]i('(i 

Thou didst deliver the gods, etc 2. When thou didst. 

march on increasing in bulk, proclaiming thy strength 
amongst men, thy combats which they describe were (tli<* 
proofs of) thy power ; neither now nor before dost thou know 
of any enemy. 3. Which of all the seers before us have 
found out the end of all thy greatness ? seeing that thou 
didst produce at once the father and the mother (heaven and 
earth) ^ from thine own body." 

X. 89, 10. " Indra rules over the sky, Indra rules over tlio 
earth, Indra rules over the waters, and Indra rules over the 
mountains,*' etc. 

In some places (iv. 19, 2 ; iv. 21, 10) he is called samrdfy 
or universal monarch, in other places (iii. 46, 1 ; iii, 49, 2 ; 
viii. 12, 14) svardfy a self-dependent sovereign. 

The preceding passages afford a fair specimen of the lan- 
guage in which Indra is most commonly celebrated in the 
hymns. It will be observed that the attributes which are 
ascribed to him are chiefly those of ph}^sical superioritj^ and 
of dominion over the external world. In fact, he is not 
generally represented as posHCHsing tlie spiritual eloval ion and 
moral grandeur with which Varuna is so often invested. 
There are, however, many passages in which Indra's close 
relations with his worshippers are described, and a few in 
which an ethical character is attributed to him. Faitli in 
him is confessed, or enjoined (i. 55, 5 ; i. 103, 5 ; i. 104, 0, 7 ; 
ii. 12, 5); and the reality of his existence and power is 

* The Maruts are said to have the same power (i. 64, 3). 2 g^e above, p. 57. 



100 CO^^TRIKUTIONS TO A KNOWLEDGE OF 

assorted In opposition to sceptical or faithless doubts (ii. 12, 5 ; 
ii. 18, 3, 4 ; viii. 89, 3 ff.). lie is the friend, and even the 
brother, of his present worshippers, as he was the friend of 
their forefathers (ii. 18, 8 ; ii. 20, 3 ; iii. 53, 5 ; iv. 23, 6 ; 
vi. 18, 5 ; yl 21, 5, 8 ; vi. 45, 1, 7 ; x. 22, 1, 2 ; x. 23, 7 ; 
X. 42, 2, 4, 11) ; but he desires no friendship with the man 
who ofTcrs no obhitions (x. 42, 4). Tie is reminded that he 
has friends, while his adorers are friendless (viii. 21, 4). His 
friend is never slain or conquered^ (x. 152, 1). It is he 
almost exclusively^ who is invoked as the patron of the 
Aiyyas, and tlieir protector against their enemies, aerial or 
earthly'^ (i. 51, 8, 9; i. 103, 3; i. 130, 8; ii. 11, 18; iii. 
34, 9 ; iv. 26, 2 ; vi. 18, 3 ; vi. 25, 2 ; viii. 24, 27 ; viii. 87, 6 ; 
X. 49, 3; X. 80, 19 [?]). lie is invoked by men like a 
father (x. 48, 1). lie is embraced by tlie hymns of his 
votaries as a husband is embraced by his wives (x. 43, 1). 
His right hand is grasped by suppliants for riches (x. 47, 1), 
His powerful arms are resorted to for protection (vi. 47, 8). 
He is a preserver and deliverer easy to be entreated (vi. 47, 
11). He is implored not to bIuj for one, two, three, or even 
for many, sins^ (viii. 45, 34). He richly rewards his faithful 
servants (ii. 11, 16; ii. 12, 6, 14, 15; ii. 19, 4; ii. 22, 3; 
V. 37, 1, 4, 5 ; X. 160, 3, 4), though he is sometimes naively 
importuned to be more prompt in his generosity (iv. 21, 9 ; 
X. 42, 3), and is even told that his worshipper, if in his place, 
and possessed of his means, would be more liberal, and not 
leave his friends in destitution (vii. 32, 18, 19 ; viii. 14, 1, 2 ; 
and see Midler's Anc. Sansk. Lit., p. 545). He is supplicated 

^ The same is said of ^litra (iii. 60, 2); niul of the Mnruts (v. 64, 7). 

^ Tho Aifvins.nrc, bowrvcr, snid, in i. 117, 21, to have cicatod a i!;ic\d light for 

(ho Aiyya. In vi. 21, 11, all the p:ods are said to have made INIanu Biiperior fo 
Hie Dasa; Yishmi is elsewhere said to have traversed (lie ear(h to f^ivo it for a 

domain to Mamu (vii. 100, 4); and Agni is called tho i)romo(er of tho Arja 
{t\r)/asjf<i rardhanam^ viii. 92, 1). 

=' Indra is, however, also invoked for aid against enemies of the Aryan race, jis 
Avell as against aliens (vi. GO, ; x. 38, W ; x. 102, 'SS. Indra and Varnna :iro 
invoked (ogethcr for the same |uir])oses (vii. 83, 1). Alanyn is sn^jpUeated for the 
sann" ohjeets (\. 83, 1). The gods (a]>])aren(ly those speeilied in the preceding 
verses) are said (x. Go, U) to spread Aryan ri(es npon earth. 

* In rejdy to (liis, Indra is made (o ask (v. 37) *'"\Vhat friend, mortals, ever 
kills In? friend wilhout provocation?" See Nirukta iv. 2; and Roth's Illustra- 
tions, p. 33. 
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for all sorts of temporal blessings, and among the rest for 
victory in war (ii. 12, 8, 9 ; and especially x. 103, 7 ff.). As 
a man in walking puts first one foot forward and then the 
other, so Indra by his power changes the relative positions of 
men ; ho subdues the fierce and advances others : lord of both 
worlds, he is the enemy of the prosperous and ungodly man 
(vi. 47, 15, 10); he punishes sinners and those who ofier no 
sacrifice (i. 131,4; ii. 12, 10; v. 42, 9; viii. 59, 10, 11),' 
while he protects his own servants, and leads them into a 
"large room," into celestial light and security (vi. 47, H). 

I*rofessor Itoth is of opinion that Varuiia belongs to an 
older dynasty of gods than Indra, and that during the Vedic 
age the high consideration originally attaching to the 
former was in course of being transferred to the latter. In 
support of his position tliat Varuna's worship was tlion 
declining, he urges the circumstance that in the tenth book 
of the liig Veda, which contains the latest productions of 
that period, there is not a single entire hymn addressed to 
that deity.'^ 

This supersession of the one god by the other, Iloth con- 
siders to bo a result, or feature, of the gradual modification 
which tlie old Ariun religion soon began to undergo after it 
had been transplanted into India. The more superaensuous 
or spiritual elements of this religion he thinks were pre- 
served, though in a peculiar and somewhat altered form, in 
the I^ersian creed, whicli at the same time rejected almost 
entirely the gods re})resenting the powers of nature, whom it 
had also inherited from an earlier age. The Indian faith, as 
found in the Rig-veda, has, on the contrary, according to 
Roth, begun already to give the preference to these latter 

^ Compare H. V. viii. 21, 14 (=^8. V. ii. 710J, wliich is tliua rciKlorod by I'n> 
feasor Miillor ^Aiic. Sunsk. Lit., p. 513 f.): "lliou never fiiidest a rich man t') l»(r 
thy friend ; winc-swillers despise tlice. But when thou thundcrest, when thou 
gathercst (the clouds), then thou art called like a father." Benfey renders tlio 
verse soniewliat differently, thus : " Thou never takest for a friend the man who is 
merely rich ; ho who is indatcd with wine is a burthen to thee: with a mere 
sound thou smitest them, and then thou art supplicated like a father." 

2 Sec the Journal of the German Oriental Society, vi. 73 ; and Bohtlingk 
and Itoth'a Sanskrit and (Jcrman Lexicon, s.v. Indra. Professor Whitney adoots 
the same view (Journ. Amer. Orient. Society, iii. 327). "VVindischmann, in his 
Mithra, p. '51, extends the same remark to that god also. The passage is trans- 
lated in Sanskrit Texts, ii. 2U5. 
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iloitios, to transfer to them an ever increasing dignity and 
lionour, to draw down the divine life into nature, and to 
bring it ever closer to men. lie finds proof of this in the 
development of the mj th regarding Indra, a god who, in the 
earlier period of Arian religious history, either had no exist- 
once, or was confined to an obscure province. The Zend 
A vesta ascribes the function which forms the essence of the 
Inter myth concerning Indra to another god. Tliis god 
Ti'ita, however, disappears in the Indian mytliology of the 
A odic age, and is succeeded by Indra. And not only so, but 
towards the end of tliis period Indra begins to set aside even 
\'aruna himself, the highest god of tlic ancient creed, from 
the position which is proved, partly by historical testimonies, 
and partly by the very conception of his character, to belong 
to him, and becomes, if not the supreme god, at least the 
national god, Avhom his encomiasts seek to elevate above the 
ancient Varuna. Thus, according to Roth, an old god, com- 
mon to the Arians (i.e. tbc Persians and Indians), and perhaps 
also to the entire Indo-Germanic race, Varuna- Ormuzd- 
Uranos, is thrown into the background, and in his room 
Indra, a peculiarly Indian and national god, is introduced. 
(See the Journal of the German Oriental Society, vi. 7G f.) 

I am not aware tliat Roth has anywhere stated in detail 
a7iy other proofs of the anteriority of Varuna to Indra. 

The superior antiquity of the former may, however (as 
intimated in the passage just quoted from that writer), be 
aigned from the iact, already noticed, of the coincidence of 
liis name with that of the Greek Ovpavo^y which goes some 
way to prove that a deity of this name was worshipped by 
tlie enlire Indo-Germanic race before its western branches 
wore separated from the eastern, wliilst we shall look in vain 
Icr any traces of (lie name Indra in the Greek myth()log3^ 

If, further, Roth's opinion* that there is not merely an 
analogy, but an actual historical coiniection between the 
Adifyas and the Amshaspands of the Zend Avesta, be well 
founded, it will be made out that Varuna, wlio is one of the 
Adityas, must have been worshipped by the Arj^ans before 

• Jonrii. Gonii. Orient. Society, vi. 69, 70. 
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the separation of the Persian from the Indian branch of that 
family. And this conclusion will be strengthened if we adopt 
the suggestion of Professor Whitney/ that Ahura-Mazda is 
a development of Varuna. 

I learn, however, from a comnmnication with which I have 
lately been favoured by Professor Spiegel, of L]rlangen, tluit 
that eminent Zend scholar is unable to reeogni/e any simi- 
larity between Ahura-Mazda and Varuna, and considers tlie 
connection of the Amshaspands with the Adityas to be very 
doubtful. And such of the grounds for regarding Varuna as 
an older deity than Indra as might otherwise have been 
derived from the Zend Avesta would be a good deal weakened 
if with the same scholar (Avesta, i. 10) we should look upon 
the Indra or Andra of the Zend books as standing for Indra, 
and as representing a deity who had at one time been an 
object of worship common both to tlie Indian and l*ersian 
Aryans, but who after the separation of the two tribes was 
degraded by the latter into an evil spirit. For while Indra 
would thus be proved to have been known before the period 
of tluit separation, he might also have l)een at one time a god 
held by both divisions of the Aryas in as much considorafion 
as Varuna. I learn, however, from Prof(;ssor Spiegel, that 
the materials afforded by tlie Zend books in reference to this 
name are not sufficient to afford a basis for any far-reaching 
conclusions.'^. 

' Jouriiiil of tho Amoricsin Orii.iital Society, iii. 327. Thoro is no doubt that 
th(5 term Asura, ''Kpirit," which is rro<|iioiitly uppliod to Vunina and to Mitra, 
and also to India and others of the N'cdic gods, is the same word which, in its 
Zend form Ahura, makes up, with the addition of Mazda, the appeUation of the 
supreme and benevolent deity of the Iranian mytliology. Professor Miiller 
regards the names Ahuro Mazdao as corresponding to the Sanskrit Asuro-medhus, 
the "wise spirit" (Lectures <»n the Science of Jianguage, 1st edition, p. lOo). In 
regard to Aluira-Mazda an<l the Amshaspands, Professor Spiegel lias, as he 
informs me, eolleettid all the positive information he c<iuld obtain in tlie Avesta, 
in the Introduction to the 3rd vol. of his translation, pp. iii. ff. 

- The identilieation of Andra with Indra Avas, as Professor Spiegel tells jue, 
first proposed by lUirnouf (Yai5na 526 i\'X where a translation is given of the 
passage m which Andra is mentioned. It is rendered thus by Spiegel himself, in 
his Avesta, i. 170 : " I fight with Indra, I fight with Sauru, I tight with the Daeva 
Naoghaithi, to drive them away from the dwelling, the village, the castle, the 
country." The name Indra or Ainlra, lus Professor Spiegel further informs nie, 
occurs r>ulv in one other ptissage (Weslorgaard, Zcndavesta, p. 475) which he 
(Prof. S.) l)elieves to be interpolated. It contains merely the name, and cm- 
setjuently throws no further light on the position of the god in the Avesta. The 
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Beyond the fact noticed by Roth, that Varuiia is much less 
frequently mentioned in the last than in the earlier books of 
the Rig Veda, I have not observed in the hymns themselves 
anything that can be construed as a decisive proof that the 
Tvorship of Indra was superseding that of Varuna during the 
period of their composition. Even in the earlier parts of the 
Yeda the number of liymns addressed to the fonner god is 
much greater than tluit in which the latter is celebrated. 
But I have not discovered any expressions which would 
distinctly indicate tliat the poi)ularity of the one was waning, 
and <hat of the other increasing. There are, however, some 
passages which, though they do not afford any clear iiulica- 
tions in support of such a supposition, are, at all events, nut 
inconsistent with its correctness. Thus there are a good 
many liymns in which Indra is associated Avith Varuna as aJi 
object of celebration, such as i. 17 ; iv. 41 ; iv. 42 ; vii. 82 ; 
vii. 83 ; vii. 81 ; vii. 85 ; etc ; and this association of the two 
might have arisen from the worshippers of Indra desiring to 
enhance the dignity of that god by attaching him to the 
ohler and more venerable deity. The two gods arc called 
/n'cmh (iv. 41, 3; vii. 31, 24); and this miglit bear the 
interpretation that some of their worshippers had been in the 
habit of regarding them as rivals and enemies. They arc 
called the two monarchs, samrdjdf and the supporters of all 
creatures* (i. 17, 1, 2); fixed in their designs, dhrta-vrata 
(vi. 08, 10). Varuna is supplicated, along with Indra, to 
discharge a gleaming and violent thunderbolt (iv. 41, 4), 
though in most other places (see above) Indra alone is re- 
garded as the thunderer. In iv. 42, 20,^ the two gods 
appear to be identified. In vii. 82, 2, it is said that one of 

in foi Illation found in tho later rnrsco hooks icgs\ulino; Intlia or Andrii is also 
nir;«!;ro (roninaro Sinrf»:ors Avrsfn, V\. 35). On this sahjwt IVolVsHor t>pit;gel 
in:ik( s the followinj]^ remarks, in the Introdnetion to tlic 3rd vol. of Ids Avesta, 
p. l.\x:Ki. : •* It is said hy some that the Andra of the Avcsta is the Indra of the 
Ved:ip, tliat Naoghaithya answers to Nasatyas, and fjaurva to Sarva. Here from 
a real fact a quite incorrect conclusion is (hawn. The names arc the same in hoth 
religions systems ; hut how far the tilings roscmhlcd each other can never he 
shown in the same manner as the similarity of Soma and Ilaoma, etc, ; for the 
Avesta tells us nothing more than the name of any of the heiugs in question." 

^ The same epithet dhartUlru chartihavhium is also applied to IMitra in v. 67, 2 ;. 
and Varuna is called c/iartliaiii-dhrty "supporter of creatures/* in iv. 1, 2. 

2 Compare K. V. iv. 26, 1 ; and i. 164, 46. 
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tho two, Varuiia, is called samrdl, monarch (as ho is in 
various places, see above, p. 70), and the other, Indra, is called 
svardt, independent ruler (iii. 46, 1, and elsewhere ; see 
above), and their separate functions are described in other 
parts of this and the following hymns (vii. 82, 2, 5, 6 ; vii. 
83, 9 ; vii. 84, 2 ; vii. 85, 3), as their joint action is in other 
verses. Thus they are said to have dug the channels of the 
rivers, to have impelled the sun in the sky (vii. 82, 3), and to 
have made all creatures (ibid. 5). All the other gods arc 
said to have infused strength and vigour into these two in tlio 
highest heaven (ibid. 2). These passages are consistent witli 
tho supposition that the two gods were felt to have been 
rivals, and that the author of the hymn sought to reconcile 
their conflicting claims. 

]iut Vishnu and Indra are also joined together in the same 
way in some hymns, i. 155; vi. 60; vii. 99, 4 ff. ; as are 
also Agni and Indra in others, i. 21 ; i. 108 ; i. 109 ; iii. 12 ; 
V. 86 ; vi. 50. 

A number of verses occur in difierent parts of the llig Veda 
(viz. i. 133, 1; iv. 23, 7; v. 2, 3; vii. 18, 16; x. 27, 6; 
X. 48, 7) in which the epithet anindra, "one who is no wor- 
shipper of Indra,*' is employed ; but it is not clear to whom 
it is applied, whether (1) to persons who were not worship- 
pers of Indra in particular, as distinguished from other Aryan 
gods, or (2) to the aboriginal tribes wlio did not worship 
either him or any other Aryan god, or perhaps (3) to evil 
spirits as the enemies of Indra. In other places (as I have 
above noticed) we find sceptical doubts expressed regarding 
Indra, as in ii. 12, 5 : "Have faith in him, that terrible one, 
regarding whom men ask, 'Where is he?' and declare of 

him that *IIe is not;' he, O men, is Indra;" and 

viii. 89, 3, 4 : " IVesent to Indra a hymn soliciting food, a 
true hymn, if he truly exists. * Indra does not exist/ sa} s 
some one ; * who has seen him ? whom shall we praise ?' 'I 
am here, worshipper,' [exclaims Indra] ; * behold me here ; 
I surpass all creatures in greatness.' " 

I have not noticed any passage in which any sceptical 
doubts are expressed regarding Varuna. 
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The twelfth hyiun of the second book is devoted to the 
glorification of Indni. The first iind second verses are as 
follows : — '* lie w ho, as soon as born, tlie first, the wise, sur- 
passed the gods in force: at whose might the two worlds 
trembled, tlirough the greatness of liis strength, he, men, 
is Indra. lie who fixed the quivering earth, who settled tlie 
agitated mountains, who meted out the vast atmosphere, wlio 
stablished the sk}^ — lie, men, is Indra/' The foUowhig 
verses (dl end in the same way, by declaring tliat Indra is he 
wlio liad performed the various acts, or possessed the various 
2)owers, wliich they specify. Tliis miglit appear as a polemical 
assertion agdinst gainsayers of Indra's claims to recognition 
as a fit object of worship.' 

In X. 48, 11, Indra is introduced as saying that "he, a god, 
does not obstruct the power (or glory) of the Adityas, the 
Vasus, or the sons of Iludra, who have promoted his (Indra's) 
power, nnd made him unconquerable, irreversible, and 
unassailable." 

In X. 49, 10, Indra sa3^s of himself that he had placed in 
the waters what even the gods and Tvashtr could not place ; 
and [v. 11) that he had eclipsed both gods and men in force. 

In viii. 5], 2, it is said that, ** without a follow, unequalled 
by men, Indra, alone, unconcpiered, has surpassed in powder 
former generations and all creatures.'* Here Prof. Aufrecht 
has conjectured (see Sanskrit Texts, iv., p. 91, note ~^) that 
the words purvfh krshtih may denote races of gods anterior to 
Indra. In r. 7 of the same hymn it is said that all the gods 
3'ield to Indra in valour and strength. In r. 12 the worship- 
pers protest that their praises are true and not false; and 
declare that great destruction falls upon liim who pours out 
no libations to Indra,^ while he who does ofler them is 
blessed with abundant light. 

In iv. 30, 1 ff, Indra is described as having no superior or 
equal, as having headed aU the gods in battle, and as having 
alone conquered all the enemies of the gods. And in the 

' Theio is another bymii (x. 8G), ( nch vorso of which ends with tlic words, 
** Indrsi is superior to all ;" hut tlio drift of the liynm is too obscure to admit of 
my determining; whether it has any polcinieal tendency or not. 

2 This sentiment, appears to be repeated from i. 101, 4, 
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following passages (formerly (quoted in Sanskrit Texts, vol. 
iv. pp. 85 U*.), it is said that all of the gods are unable to frus- 
trate the mighty deeds and counsels of Indra (ii. 30, 4) ; that 
no one, whether god or man, either surpasses or equals him 
(vi. 30, 4) ; that no one, celestial or terrestrial, has been born, 
or shall be born, like to him (vii. 32, 23) ; and that by battle 
he has acquired am[)le spiice (or wealth) for Ukj gods (vii. 
98, 3). And it is even said (i. 101, 3) that V^aruiia and 
Surya are subject to tlie command of Indra ; and in x. 89, 
8, 9, that the latter can destroy the enemies of Miha, 
Aryaman, and Varuna (hereby evincing, of course, Iiis 
superiority to those three gods). 

All these texts, however, which are so laudatory of Indra, 
may be paralleled in the llig-veda, not only by similar ones 
referring to Mitra and Varuna (as we have seen above), 
but also by a farther set of texts, in which other gods are 
magnified in the same style of panegyric. This is in accord- 
ance with the practice of the Indian poets to exaggerate' (in 
a manner which renders them often mutually inconsistent) 
the attributes of the particular deity who happens at the 
moment to be the object of celebration. Thus in ii. 38, 9, it 
is said that neither Indra, Varuna, 3[itra, Aryanum, nor 
Iludra can resist the ordinance of Savitr ; in iv. 13, 2, that 
Varuna and Mitra conform to his will ; and in vii. 38, 4, that 
the divine Aditi, and the kings Varuna, ^litra, and Aryaman 
unite to magnify the same deity. Again, in i. 15G, 4, it is 
declared that king Varuna and tlie Asvins submit to the 
power of Vishnu. In i. 141, 9, Varuna, Mitra, and Arya- 
man are said to be eclipsed (?) by Agni when he blazes forth. 
In iv. 5, 4, tin; same god is besought to consume those enemies 
wlio menace tlie stable abodes'^ of Varuna and the wise Mitra. 
In i. 128, 7, Agni is said to dc^li vor men from the evil [dhiirtlch) 
inllicted by the might)'' god Varuna. In iv. 1, 2, 3, Agni is 
solicited to bring Varuna, his brother and friend ; and in /;>;. 
4 and 5, of the same hymn, to remove Varuna and to avert 
his anger. 

If, therefore, we were to infer from passages like i. 101, 3 

* Sec Miiller'B Aiic. Iiid. Lit., pp. 632 If. ^ Ordinances. — llotb, s.v. dhumau. 
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(which declares Varuna and the Sun to bo subject to Indra)^ 
that the worship of Indra was beginning to gain ground on 
that of Varuna, we should have, in like manner, to conclude 
from the other texts just cited, that the worship of Savitr was 
beginning to supersede not only that of Varuna, Mitra, Arya- 
man, and Aditi, their mother, but also that of Rudra, and 
even of Indra himself. 

VII. Vayu. 

Vayu, the wind, as we have already seen, is often associated 
with Indra. (See also i. 2, 4 : i. 14, ^ ; i. 23, 2 ; i. 135, 4 if. ; 
i. 139, 1 ; ii. 41, 3 ; iv. 40, 2 ff. ; iv. 47, 2 if. ; v. 51, 4, 6 f. ; 
vii. 90, 5 ff. ; vii. 91, 4 ff. ; x. 65, 9 ; x. 141, 4). The two 
gods appear to have been regarded by the ancient expositors 
of the Veda as closely connected with each other ; for the 
Nairuktas, as quoted by Yaska (Nirukta, vii. 5), while tliey 
fix upon Agni and Sftrya as the representatives of the terres- 
trial and celestial gods respectively, speak of Vayu and Indra 
in conjunction, as deities either of wliom may represent those 
of tlie intermediate sphere. 

V(iyu does not occupy a very prominent place in the Rig- 
veda. If we except the allegorical description in the Purusha 
SAkta, X. 90, 13, where he is said to have sprung from the 
breath of Purusha; or unless we understand vii. 90, 3, to 
assert that he w as produced by heaven and earth, tliere is no 
passage where the parentage of Vayu is declared. He is, 
however, said to be the son-in-law of Tvashtr (viii. 26, 21 f.), 
though his wife's name is not given. But few epithets are 
applied to him. He is called darsata, " beautiful/* or *' con- 
spicuous" (i. 2, 1), and supsarastamay "most handsome in 
form'* (viii. 26, 24). He is described as krandad-ishli, "rush- 
ing noisily onwards*' (x. 100, 2). Together with Indra, he 
is designated as touching the sky, swift as thouglit, wise, 
thousand-eyed (i. 23, 2, 3). lie moves in a shining car (iv. 
48, 1 ; i. 134, 1 ; i. 135, 4 ; iv. 47, 1), drawn by a pair of red 
or purple horses (i. 134, 3). His team, however, is often said 
to consist of ninety-nine, of a hundred, or even of a thousand 
horses, swift as thought (i. 135, 1, 3 ; ii. 41, 1 ; iv. 48, 4, 5 ; 
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^ii. 91, 6; vii. 92, 1, 5). As before mentioned, Indra and 
Vuyu frequently occupy the same cliariot (iv. 46, 2 ; iv. 48, 2 ; 
vii. 81, 5), which has its framework of gold, which touches 
the sky, and is drawn by a thousand horses (iv. 46, 3, 4). 
Vayu, like the other gods, is a drinker of soma. In fact, he 
alone, or in conjunction with Indra, seems to be entitled to 
the lirst draught of this libation (i. 134, 1; i. 135, 1, 4; iv. 
46, 1 ; V. 43, 3; vii. 92, 2; viii. 26, 25). It is remarkable 
that V&yu is but rarely connected with the Maruts or deities 
of the storm ; but in one place (i. 134, 4) he is said to have 
begotten them ; and in another place (i. 142, 12) to be at- 
tended by Pushan, the Maruts and the Visve devas. 

The following hymns are addressed to Vata (another name 
of the god of the wind). The imagery in the first is highly 
poetical : 

X. 168. "1. (I celebrate) the glory of Vata's chariot ; its 
noise comes rending and resounding. Touching the sky, he 
moves onward, making all things ruddy : and he comes pro- 
pelling the dust of the earth. 8. The gusts of the air rush after 
him, and congregate in him as women in an assembly. Sitting 
along with him on the same car, the god, who is king of this 
universe, is borne along. 3. Hasting forward, by paths in 
the atmosphere, lie never rests on any day. Fricmd of the 
waters, first-born, holy, in what place was he born ? whence 
has he sprung ? 4. Soul of the gods, source of the universe, 
tin's deity moves as he lists.' His sounds have been heard, 
but his form is not (seen) : this Yata let us worship with an 
oblation.'' 

X. 186. " 1. Let Vata, the wind, waft to us healing,*^ 
salutary, and auspicious, to our heart : may he prolong our 
lives. 2. And, Vata, thou art our father, our brotlier, and 
our friend: cause us to live. 3. From the treasure of im- 
mortality, which is deposited yonder in thy house, O Vata, 
give us to live." 

Here the same property is ascribed to Vata which is (ilse- 
where ascribed to Rudra, that of bringing healing. 

> Compare St. John's Gospel, iii. 8 : " The vind bloweth Tvhcrc it listcth," etc. 
- Compare i. 89, 4. 
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VIII. The JIauuts. 

The Maruts, or Rudras, the gods of the tempest, 'who form 
a large troop (viii. 85, 8), are the sous of Rudra and Prsiii* 
(i. 64, 2 ; i. 85, 1 ; L 114, 6 ; ii. 33, 1 ; ii. 34, 2 ; v. 42, 15 ; 
V. 52, IG ; V. 60, 5 ; vi. 50, 4 ; vi. 66, 3 ; vii. 56, 1 ; viii. 7, 
3, 17 ; viii. 20, 17). They arc, however, said to he like sons 
to Indra (i. 100, 5) ; and they are also called smdhu-rndtara/i, 
children of the ocean, whether we suppose this to be the 
aerial or terrestrial sea (x. 78, 6), and sons of heaven, divac- 
putramh (x. 77, 2). They are frequently associated with 
Indra, as we have already seen (compare i. 23, 7, 8 ; i. 1 00,. 
1 ft*. ; i. 101, 1 fF. ; i. 169, 1 fl^. ; iii. 32, 3, 4 : iii. 35, 9 ; iii. 
47, 1 ft'. ; iii. 51, 7 ft-. ; V. 29, 1, 2, 6; v. 57, 1 ; vi. 19, 11 ; 
vii. 32, 10 ; vii. 42, 5; viii. 36, 1 ft*. ; viii. 52, 10; viii. 65, 
1 If. ; viii. 78, 1 ft*. ; viii. 85, 7 ft; ; viii. 7, 24 ; x. 73, 1 ft*. ; 
X. 99, 5 ; X. 113, 3) ; but they are also celebrated separately in 
numerous hymns (asi. 37; i. 38; i. 39; i. 64 ; i. S^)\ i. 86; i. 87; 
i. 88 ; i. 166 ; i. 167 ; i. 168 ; iii. 52 ; iii. 53 ; iii. 54 ; iii. 55 ; 
iii. 56 ; vii. ^(S ; vii. 57 ; vii. 58, etc.) They are favourite 
deities of some of the rishis, and are often praised in highly 
poetical strains. They are like blazing fires, free from soil, 
of golden or tawny hue, and of sunlike brilliancy (vi. 66, 2 ; 
vii. 59, 11 ; viii. 7, 7). They are also compared to swans with 
black plumage (vii. 59, 7) ; and are sometimes said to be 
playful as children (i. 166, 2 ; x. 78, 6). They are thus 
apostrophized in v. 54, 11 : " Spears rest upon your shoulders, 
ye ]\Iaruts ; ye have anklets on your feet, golden ornaments 
on your breasts, fiery lightnings in your hands, and golden 
helmets^ on your heads.*' (Compare i. 64, 4 ; i. 166, 10 ; 

* This word is perbnps a personification of the speckled clouds. Sec Roth's 
Illustrations of Nirukta, x. 39, p. 145. 

^ In ii. 31, 3, the epithet of hiranija-^iprah is applied to these deities. Tliis 
Sayana exphiins by suvarnamaya'^irasirdvahy "with golden lielniet*?." That one 
sense of fi/^nJ (feminine) is "a head-dress, or a helmet," is setHed hv t. 54, 11, 
where the words are aipviih firshasu vitaftVi /vnvrwyfff/i A, "golden helniels nrc 
stretched (or placed) upon your heads;" and also by viii. 7, 25, where it is said, 
fipjuh firs^iaji hiranyay'th . . vyavjata friyc, " they displayed for ornament golden 
helmets on their heads." In the first of these passages, iSuyana interprets ttipnlh 
OS meaning a " tuiban," in the second a " helmet." This shews that ^ipruh^ in 
these texts at least, must mean something external to the head, and not a feature of 
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ii. 34, 2, 3 ; V. 53, 4 ; v. 55, 1 ; v. 57, 5, 6 ; v. 58, 2 ; vii. 

56, 11, 13; viii. 7, 25; viii. 20, 4, 11, 22; x. 78, 2). 
They are armed with golden weapons, and with liglitninga, 
dart thunderbolts, and are borne along Avith the fury of 
the winds (v. 54, 3 ; viii. 7, 4, 17, 32 ; x. 78, 2, 3) ; they 
split Vrttra into fragments (viii. 7, 23) ; they are clothed 
with rain (v. 57, 4) ; they distribute showers all over the 
world, and avert heat (v. 54, 1; v. 55, 5; viii. 7, 4, l(i). 
They open up a path for the sun (viii. 7, 8). They shalce the 
mountains, the earth, and both the worlds (i. 37, 8 ; i. 39, 5 ; 
i. 87, 3 ; V. 54, 1, 3 ; v. 60, 2, 3 ; vii. 57, 1 ; viii. 7, 4 ; viii. 
20, 5). They overturn trees, and, like wild elephants, tliej- 
devour the forests (i. 39, 5 ; i. 64, 7). They have iron teeth 
(i. 88, 5) ; they roar like lions (i. 64, 8) ; all creatures are 
afraid of them (i. 85, 8). Their weapons are of various de- 
scriptions — spears, bows, quivers, and arrows (i. 37, 2 ; v. 

57, 2). They are swift as thought (i. 85, 4). They ride, 
with whips in their hands (i. 37, 3), in golden cars (v. 57, 1), 

the face, as it is often interpretetl, wlien applied to ludra. Thus atmpra is explained 
by Sayana on i. 9, 3, as nieaninf( ^obhana-havo ^obhana-ntUika va^ " havin^^ han<I- 
sonu! juwK, or a hsindHomc iuihc ;** hiiicc! Yusku, lio says, iiiuk<;H fipra to moiiii one 
or other of tlie.s(! two parts of tlu! face (Nirukla, vi. 17). The sfinie explanation is 
given hy Sayana on i. 20, 2; i. 81, 4; ami i. 101, 10. On iii. 30, .'J, liowf.vcr, 
the Hanie commentator Wiys : ttipya-mbdiua Mtrastrunam abhidhUjaic \ mhhuna- 
^irastraiiopetah | yadvu mbhana-haninmin j ** liy the word sipra, a helmet is 
signified. Siqiprah therefore means 'having a handsome helmet,' or it means 
* having hands(mie jaws.* On iii. 32, 3; iii. 36, 10; viii. 32, 4, 24; viii. 33, 7; 
viii. 66, 4; he returns to the latter interpretation. On viii. 17, 4; viii. 81, 4; 
viii. 82, 12 ; he again gives the alternative explanation as on iii. .'JO, 3. 

Trofessor Anfreeht has favoured me with a note on the suhject of the word ppra 
and its derivatives, of which the following are the most important parts ; Sipra in 
the dual means jaws (i. 101, 10 ; iii. 32, 1 ; v. 36, 2 ; viii. 65, 10 ; x. 96, 9 ;' x. 105, 
6). Sipravat means "having large jaws" (vi. 17, 2). Siprin means the same, 
and is used only of Indra (i. 29, 2; i. 81, 4; iii. 36, 10, etc. etc). Sipn'ni, as 
Prof. Aufrecht considers, means "a draught (imbibed by the jaws);" and he 
translates i 30, 1 1, thus : (" Keccive) our draughts, thunderer, soraa-drinker, friend 
of thy friends the sonia-drinkers." Sipriyhat (x. 105, 5) will thus be "he who 
possesses the draught." Slipruh in v. 64, 11, and viii. 7, 25, are "visors," the two 
parts of which are compared to two jaws. Ayah-^ipra^ used of the Hbhus 
(iv. 37,4) will consequently mean "having iron visors." The word occurs in 
oth(;r compounds, to which I need not here refer. 

I am notsuUleiently aecjuainted with the armour of India to know whether any 
thing like a visor was or is used by wurriors in that country. It is, however, 
customary for the Hindus in pnrlicular eircunistanccs (as for protection from the 
lieat, and also from the cold, and tor purposes of disguise) to wear their turbans 
not only wrapped horizontally round their heads, but also perpendicularly under 
their chins and over the tops of their heads, thus enclosing the sides of their 
faces 
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with golden wheels (i. 64, 11 ; i. 88, 5), drawn by ruddy and 
tawny horses (with which the chariots are said to be winged), 
and flashing forth b'ghtnings (i. 88, 1, 2; v. 67, 4). The 
animals by which these chariots are described as being drawn 
are designated in some places bj'^ the epithet prshatih (i. 37, 2 ; 
i. 39, 6 ; i. 85, 5 ; viii, 7, 28), which Prof. Wilson— following 
PAyaiia on Ilig-vcda, i. 37,2' — renders by "spotted deer/' 
Jhit in i. 38, 12, the horses {asvdsafi) of the Jlaruts are spoken 
oi"; as is also the case in viii. 7, 27, where they (the horses) 
are called hiranya-pdnibhiff, " golden -footed ; " though in the 
next verse (28) the prs/iaUh are again spoken of, as well as 
a prashlih rohitahy which Sayana understands to denote either 
a swift buck, or a buck yoked as a leader to the does. 
In i. 87, 4, the troop of Maruts itself receives the epithet 
prsliad-asva, "having spotted horses.'* This is, indeed, ex- 
plained by Sayana in the sense of " having does marked with 
white spots instead of horses ; " '^ but in his notes on v. 54, 2, 
10, and V. 55 y 1, where tlie ]\Iaruts' horses are again spoken 
of, he does not repeat this explanation. In v. 55, 6, where 
the ^laruts are described as having yoked prshatih (feminine) 
as horses {asv(hty masculine) to their chariots, Sayana says we 
may cither understand ** spotted mares," or suppose the word 
"horse'' to stand for doe (prshai}h . . prshad-varnd vadatdh \ 
sdrangf vd aira asva-sabda-vdchyd) . In his note on prshatihhih 
in ii, 34, 3, he« says they may be either does marked with 
white spots, or mares; and he interprets prshatih in v. 57, 3, 
by asvdljy mares. Professor Aufrccht, who has favoured me 
willi a note on the subject of (lie wovH prshai iff , is of opinion, 
ihat, looking to all the passages where it occurs in connection 
widi the Maruts, it must mean mares.*^ 



^ Vrshaiyo viiuhi-yidtu wtyi/o ^il^inuf-vahftna-bhufuh | ^^jushatyo Marntam*' 
Hi yiijJututuv ultoiiut I 8t?o !ils(» liis iiot.i; on (ho s;iiiu> word in ii. 31, 3. 

' iWnlt V, in his tnmshit.ion of this vtTS(^ (Oriiiit. und Oetidrnt, ii. 250) retains 
thr sinso of antihipcs. In vii. 50, I, the ]Mnrnts arc stjlcd svunuhy "having 
«Xooil horses." which Saynna explains sohhn)ia-vufu)h, *• having good cnrriors." 

3 Trof. Aufrccht lias pointed out a nund)er of passMgcs regarding the sense of 
the words prs/tnd-asra and prshaly ns Kayamukutn on Aniara, tlic Yaj. Sanh. xxiv. 
11, 18; Satapatha Jirrdunnna, v, 5, 1, 10, and v. 5, 2, 9. lie has also indicated 
iinolher verse of the Kig-vcda (v. 6B>, (>) where prshatibhis in the feminine is 
joined with asvaih in the masculine; and remarks that riii. 54, 10, 11, could not 
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Some traces are perceptible in the Rig-veda of a dispute 
between the votaries of the Alaruts and those of Indra in 
regard to their respective claims to worship. Thus in hyrans 
165 and 170 of the first book of the R.V. we find dialogues in 
the first case between Indra and the Maruts, and in the second 
between Indra and Agastya, regarding the respective claims 
of these deities to worsliip. In i. 105, 6, Indra asks, ** Where 
was your inherent power, ye Maruts, when ye left me alone ^ 
in the conflict with Ahi ? It was I who, fierce, strong, and 
energetic, overturned my enemies with my shafts.'* Tlie 
Maruts nijoin : "7. Vigorous god, thou hast done great 
things witli ns for thy helpers, through our equal valour ; 
for, O strong Indra, we Maruts by our power perform many 
great exploits when we desire.'* Indra replies : '* 8. ]iy my 
own prowess, Maruts, I slow Vrtra, mighty in my wrath,** et(;. 

Of hymn i. 170, the JMirukta says, i. 5, that ** Agastya, 
having prepared an oblation for Indra, desired to give the 
Maruts also a share in it. On which Indra came and com- 
plained.** The Maruts reply, v. 2 : " AVhy dost tliou seek to 
kill us, Indra ? The Maruts are tliy brotliers. Act amicably 
towards them. Do not kill us in llie fray.** ^ Indra tlien 
says to Agastya, v. '3 : " Why dost thou, brother Agastya, 
being our friend, disregard us ? For we know how thy mind 
is. Thou wilt not give us an3^thing.** — (See Roth*s Elucida- 
tions of Nirukta, p. 6.) 

In the following passages the Maruts are said to worship 
Indra, viz. : iii. 32, 3 ; v. 29, 1, 2, G ; vi. 17, 11 ; viii. 3, 7 ; 
viii. 78, 1 ; viii. 78, 3. 

IX. SURYA AND SaVMH. 

The great powers presiding over day and night are, as we 
have seen above, supposed by the Indian Commentators to be 
personified in Mitra and Yaruna. Ijut these deities, and 

inciin that tlio rishi received a thousand antelopes. Prof. Koth appears, from a 
remark under the word eta (vol, i. p. 1091 of his Diet.) to rv<r'drd prshatt/ah as a 
kind of deer. 

* Sec above, p. 94. » See lloth on this text, «.v. kalp. 

VOL. I. — [Niiw ai;imi8.] 8 



114 CONTRIBUTIONS TO A KNOWLEDGE OF 

cspccinlly Varuna, as described iii the Veda, aro far more 
than tlic mere representatives of day and night. They aro 
also recognized as moral governors, as well as superintendents 
of physical phenomena. There are two other gods (also, as 
has been already noticed, reckoned in a few passages as be- 
longing to tlie Adityas),* who are exact personifications of the 
sun, viz. : Siir3^a and Savitr. It is under these two different 
appellations that the sun is chiefly celebrated in the Ilig 
Veda ; and although it may be difficult to perceive why the 
one name should be used in any particular case rather than 
the other, the application of the names may perhaps depend 
upon some difference in the aspect under which tlie sun is 
conceived, or on some diversity in the functions which he is 
regarded as fulfilling. Different sets of hymns are, at any 
rate, devoted to his worship under each of these names, and 
the epithets which are applied to him in each of these cha- 
racters are for the most part separate. In some few places, 
both these two names, and occasionally some others, appear 
to be applied to the solar deity indiscriminately, but in most 
cases the distinction between them is nominally, at least, 
preserved. 

The principal hymns, or portions of hymns, in praise of 
Siirya are the following :-r-i. 50, 1-13; i. 115, 1-0; iv. KJ, 
1-3*: iv. 46, 6 ; v. 5, G, 8, 9 ; v. 45, 1), 10 ; v. 69, 5 ; vii. 
GO, 1-4; X. 37, 1 AT. lie is treated in Nirukta, xii. 14-16. 

Siirya is described as moving on a car, which is sometimes 
said to be drawn by one, and sometimes by several, or by 
seven fleet horses^ (i. 115, 3, 4; vii. GO, 3; vii. G3, 2; ix. 
63, 8 ; X. 37, 3 ; x. 49, 7. Ilis path is prepared by the 
Adityas, Mitra, Aryaman, and Varuna (i. 24, 8 ; vii. GO, 4 ; 
vii. 87, 1). Pftshan goes as his messenger with his golden 
ships, which sail in the aerial ocean (vi. 58, 3). He is the 
preserver and soul of all things stationary and moving 

' III X. 88, U, Suiya is styled Aditcya ; jind in viii. 90, 11, Aditya. In other 
plans, Tiii. 35 f\\ and 13 fl'., be is mentioned separately from the Adityas ; but so 
ali^o is Varnna in viii. 35, 1. 

2 Indra is said to traverse tbe sky with the sun's Ivorscs (x. 49, 7). Compare 
Ovid's description of Tbaetbon's horses, Metam. ii. 153. 
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(i. 115, 1; vii. 60, 2) and the vivlficr (prasavitd^) of men 
(vii. 63, 2, 4). lie is far-seeing, all-seeing ;2 beholds all 
creatures and the good and bad deeds of mortals (iv. 1, 7 ; 
vi. 61, 2; vii. 35, 8; vii. 60, 2; vii. 61, 1; vii. 63, 1, 4; 
X. 37, 1). He is the eye^ of Mitra and Yaruna (i. 115, 1 ; * 
vi. 51, 1 ; vii. 61, 1 ; vii. 63, 1 ; x. 37, 1. Compare vii. 76, I ; 
X. 10, 9 ; X. 16, 3). lie knows the three sphcros and separate 
races of the gods (vi. 51, 2). lie upholds the sky (x. 85, Ij. 
He rolls up darkness like a hide (vii. 63, 1). lie is said to be, 
through his greatness, the divine leader or priest {amryah 
piirohitah) of the gods (viii. 90, 12). hi viii. 82, 1, 4, he is 
identified with Indra. In x. 170, 4, the epithets visvaharman, 
the architect of the universe, and visvadevt/avat, the sovereign 
deity, are applied to him (as in viii, 87, 2, Indra also is styled 
visvakarman and visvadevah). In vii. 60, 1, and vii. 62, 2, 
he is said to declare men sinless to Mitra, Varuna, etc. 

In many passages, however, the dependent position of Surya 
is asserted. Thus he is said to have been produced, or caused 
to shine, or to rise, or to have his path prepared, etc., b}' 
Indra (ii. 12, 7 ; iii. 31, 15 ; iii. 32, 8 ; iii. 44, 2 ; iii. 49, 4 ; 
vi. 17, 5 ; viii. 78, 7 ;5 viii. 87, 2 ; x. 171, 4); by Indra and 
Soma (vi. 72, 2); by Agni (x. 3, 2 ; x. 88, 6 ; x. 156, 4); by 
Soma (vi. 44, 23 ; ix. 63, 7 ; ix. 75, 1 ; ix. 86. 29 ; ix. 96, 5 ; 
ix. 97, 41 ; ix. 107, 7; ix. 110, 3); by Dh^tr (x. 190, 3); by 
Varuna (i. 24, 8 ; vii. 87, 1); by Mitra and Varuna (iv. 13, 2 ; 
V. 63, 4, 7 ; vii. 82, 3); and by the Angirases through their 
rites (x. 62, 3). He is declared to be god-born (x. 37, 1), to bo 
the son of the sky (ibid.), to liave been drawn by the gods 
from the ocean where he was hidden (x. 72, 7), to have been 

* ^J'IiIh word and olliors dorivcd from I lie sumo root .«//, are, as W(! shall shortly 
SCO, very frequently applied to Savitr. lii x. GO, 2, the gods are said to he Jndro- 
prasuUth. 

'^ 'J1ie classical poets also dcscrihe the sun as all-seeing. Sec yl]sehylus, Prom. 
91, Homer, Iliad, iii. 277 ; xiv. 344; Odyssey, viii. 270. Ovid, JMetam. iv. 
I7lf., 19Gf. 

^ Compare the expression of IFesiod, 0pp. et Dies, 265 (quoted hy j\f. Miiller, 
Oxford Kssays for ISOG, p. 63), -niivra Ihwv Aihs o(\>OaK^hs koX jrdyra voiiaas. K.r.X. 

* In tins verse he is said to he also the eye of Agni. 

^ In his note on this passage (viii. 78, 7) Suyana relates a legend, that formcrlv 
the Panis had carried oU" the cows of the Angirasc s, and placed thcni on a moun- 
tain enveloped in darkness, when Indra, alter heing lauded hy the Angirases, 
and supplicated to restore the cows, caused tlie sun to rise that he might see them. 
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placed by the gods in heaven (x. 88, 11, where he is identified 
with Agni); and to liave sprung from the eye of Puriisha (x. 
90, 13). He is also said to have been overcome by Indra (x. 
43, 5 ; iv. 30, 6), who carried off one ol the wheels of his 
chariot (i. 175, i)} 

Ushas is in one place said to be his wife (vii. 75, 5) ; while 
in another passage (vii. 78, 3) the Dawns are by a natural 
figure declared to produce him, and in a third passage to re- 
veal him (vii. 80, 2). 

The Atharva Veda contains a long hymn to Surya, xiii. 2. 

The Mahabh^rata (ili. 1G6 ft.) has a hymn to tlie same god, 
in which he is styled the eye of the world, and the soul of all 
embodied beings {v, 160) ; and his divine chariot is referred 
to {v. 170). 

SAvrrR. 

The hymns which are devoted to the celebration of Ravi! r 
arc the following : i. 35 ; ii. 38 ; iv. 53 ; iv. 54 ; v. 81 ; v. 
82 ; vii. 38 ; vii. 45 ; vii. 03 ; with many detached passages 
and verses, such as, i. 22, 6~S ; iii. 50, 0, 7 ; iii. 02, 10-13, 
etc. etc. 

The epithets, characteristics, and functicms of this god, as 
described in the Rig Veda, are as follows : 

lie is pre-eminently the golden deity, being hira7i?/dks/i(i, 
golden-eyed (i. 35, 8) ; /iirant/a-pdniy^ hiranya-hasta, golden- 
handed (i. 22, 5 ; i. 35, 9, 10 ; iii. 54, 11 ; vi. 50, 8 ; vi. 71, 
4 ; vii. 38, 2) ; hiranya-jihta, golden- ton gued (vi. 71, 3) ; m- 
jihva, beautiful- tongued (iii. 54, 11 ; vii. 45, 4); mandra-jihvay 
pleasant- tongued (vi. 71, 4). lie invests himself with golden 
or tawny mail [pisangam drdpim, iv. 53, 2) ; and assumes all 
forms (v. 81, 2). He is also harikcsa, the yellow-haired (x. 
139, 1). Luminous in his aspect, ho ascends a golden car 

» Scciv. 17, H; vi. 50, 3. 

^ Sec Mic tnstelcss cxpl:ni;itions of tliis cpitliet p;ivon by the coniiiioiitjitor niul 
tbo Knusliitjiki Hrahnuiny, as inrnlioiicd in Koson's amlWilsoir.s iiotos on i. 22, 6; 
and sin also AVcbcr's Ind. S(ndi( n, ii. 300. Thn snnic epithet is given to Suvilr 
in the Vaj. Sanliita, i. 16, where sec the conunentarv. Savitr is also ealled 
prihv}yt'n}i, broad-handed (ii. 38, 2), and supavi^ heautiful-lianded (iii. 33, 6; 
vii. 45, 4j. 'Ivashtr, too, is called sttpani (iii. 54, 12), as arc also Mitm and 
Varuna (iii. 56, 7). 
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(i. 35, 2, 4, 5) drawn by radiant horses {ib, vv, 3, 5 ; and vii. 
45, 1) ; and beholding all creatures, he pursues an upward and 
a downward path (i. 35, 2, 3). Surrounded by a golden lustre 
(iii. 31, 8 ; vii. 38, 1 ; vii. 45, 3), he illuminates the atmos- 
phere, and all the regions of the earth (i. 35, 7, 8 ; iv. 14, 2; 
iv. 53, 4 ; v. 81, 2). His golden arms,* which he stretches 
out to infuse eneigy int<) all creatures, roach to t}»e utmost 
ends of heaven (ii. 38, 2; iv. 53, 3, 4; vi. 71, 1, 5; vii. 45, 
2). In one place, however, (vi. 71, 4), he is called ayohanUy 
the iron-jawed, though even there the commentator says that 
ayas^ which ordinarily means iron, is to be rendered by gold. 
His ancient paths in the sky are said to be free from dust (i. 
35, 11). He is called (like Varuna and others of tlie gods) 
asura, a divine spirit (i. 35, 7, 10 ; iv. 53, 1). His will and 
independent authority cannot be resisted by Indra, Varuna, 
Mitra, Aryaman, Iludra, or by any other being (ii. 38, 7, 9 ; 
V. 82, 2). lie observes fixed laws (iv. 53, 4 ; x. 34, 8 ; x. 
139, 3). The other gods follow his course (v. 81, 3). The 
waters and the wind obey his ordinance (ii. 38, 2). Ilis 
praises are celebrated by the Vasus, by Aditi, by the royal 
Varuna, by Mitra and by Aryaman (vii. 38, 3, 4). He is 
lord of all desirable tilings (i. 24, 3), and sends blessings from 
the sky, from the atmosphere, and from the earth (ii. 38, 11). 
He impels the car of the Asvins before the dawn (i. 34, 10). 
He is prajdpatiy^ the lord of all creatures, the supporter of the 
sky and of the world (iv. 53, 2; iv. 54, 4; x. 149, J, 4j.'^ 
Ho measures the mundane regions (v. 81, 3). He bestows 
immortality on the gods (iv. 54, 2 = Vaj. Sanh. xxxiii. 54) as 

* Imlra, too, is called hiranya-buhu, golden-armed, vii. 34, 4. Agni is said to 
raise aloCt his arms like- Suvilf, i 05, 7. In vii. 70, 2, the J)awnH arc said to huiuI 
forth light as Savitr fitretchcfl out his arms. In i. 100, 3, also the arms of Savitr 
arc alluded to. In vii. C2, /5, Mitra and Varuna are Hupplicated to stretch out 
their arms. 

2 In the Taittiriya Brahmami, i. 6, 4, 1 (p. 117), it is said, Projapatih Savita 
hhutvd prajii asrjata ; ** Prajapati, hccoming Savitr, created living beings." On 
the relation of Savitr and Trajapati see Weher, " Oniina und rorteiita," pp. 380, 
392; and the passage of the Satapatha iJrahmana, xii. 3, 5, 1, where it is said 
that people arc accustomed to identify Savitr with Prajapati, Yo hy eva Savita sa 
rrajupatir iii vadantah^ etc. etc. 

3 It is not clear whether it is Savitf or the aerial ocean (samudra) from which 
earth, atmosphere, and sky arc said in x. 149, 2, to have sprung. See Grig. 
Sausk. Texts, iv. 96. 
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he did on the Rbhus (i. 110, 3). He is supplicated to deliver 
his worshippers from sin (iv. 54, 3). 

Savitr is sometimes called opdm napat, son of the waters, an 
epithet which is more commonly applied to Agni. 

The word Savitr is defined by Yaska (Nirukta, x. 31) as 
meaning sarvasya prasavt'td, but he does not explain in what 
^vusoprasavifd is to be taken. The root su or su from wliich it is 
derived has three principal significations, (I) to generate or 
bring forth ; (2) to pour forth a libation ; and (3) to send or 
impel. When treating of the derivatives of this root as applied 
(o Savifr, Sayana sometimes gives them the sense of sending 
or impelling, and sometimes of permitting or authorizing 
[aiuiJHii), In a few places he explains the root as meaning to 
beget. (Thus on i. 113, 1, he renders jyrasalA by utpanndy and 
savdh by ufpaiiih). The word pvamvi(t\ as well as various other 
derivatives of the root suy arc introduced in numerous pas- 
sages of the llig Veda relating to the god Savitr, Avith evident 
reference to the derivation of that name from the same root, 
and with a constant play upon the words,^ such as is unex- 
ampled in the case of any other deity. 

The following are some of the passages of the llig Veda in 
which these derivatives occur : 

i. J 24, 1. "The god Savitr hath Impelled or aroused {prd- 
sdvit) our two-footed and four-footed property to go." 

1. 157, 1. *'Thc god Savitr has aroused {prdsdtU) each 
moving thing" {jdgot : comp. i. 159, 3). 

V. 81, 2 (=Vaj. Sanh. xii, 3). "The wise (Savitr) puts on 
(or, manifests) all forms, lie hath sent (prdsdvH) prosperity 
to biped and quadruped. The eminent Savitr has illuminated 
the sky. lie shines after tho path of the Dawn." 6. "Thou 
alone art the lord of vivifying power (prasavast/a). 

i. 151), 5. "That desirable wealth wc to-day seek through 
the vivifying power (prasavc) of the divine Savitr." 

' .Sec Kotlj'R llluptrjitioiif of the Nirukfn, p. 76. I cannot say whctbcr this 
feature in the hymns in nnoBtioiiairords any sulfieicnt ground for regarding them ns 
artifieial in charaeler^ and consequently as comparatively hite in their origin. To 
form n jud£;!nent on this point, it would be necessary to compare them in other 
respects Vith the other hjmus. 
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iii. 33, 6 (Nir. ii. 26). *'Thc god Savitr hath led (us, w. 
the waters) ; by his propulsion {praRam) we flow on broadly." 

ii. 38, 1. **Tlie god 8avitr hath arisen to impel (or vivilV, 
savdya) us, he who continually so works, the supporter." 

viii. 91, 6. "I invoke the sea-clothed Agni, as (I invoke) 
the vivifying power {mvam^) of Savitr, and tlie enjoyments 
of lUiaga." 

iii. 5G, (3. "Thrice every day, Savitr, send {(huva) us 

desirable things from the sky 7. Thrice Savitr 

continues to send down (these things to us) from the sky ; and 
so also do the fair-lianded Mitra and Varuna. Even the 
waters, even the spacious heaven and earth, have solicited 
wealth to (call forth?) the vivifying power {savdya) of Savitr." 

iv. f53, 3. ** Savitr hath stretched out his arms in his vivi- 
fying energy {Haoimani^), stablishing and vivifying {pramvan) 

all that moves, by his ray^ 0. May that god Savitr 

who bestows great ha{)piness, the vivifier {prasaciid)y the 
stablisher, who is lord both of that which moves and of that 
which is stationary, bestow on us protection." 

iv. 54, 3. *' Whatever (offence) we have committed .... 
against gods or men, do thou, O Savitr, render {siitxttdt) us 
sinless." 

V. 82, 3. ** For he, Savitr, who is ijhaga, (or the adorable, 

bhaga)^ sends (siwdti) wealth to liis worshipper 5. 

Send (sdvifi) to-day, O divine Savitr, prosperity with progeny : 
send away {pard siiva) slcjcplessness (comp. x. 37, 4). />. Send 
uway (j)ard siiva), O divine Savitp, all calamities ; send (dsuKa) 
us what is good. 0. May we, being sinless to Aditi, through 
the influence (sava) of the divine Savitr, possess all things 
desirable. 7. We worship to-day, with hymns, Savitr, who 
possesses true energy {satya-sava'^^), the god of all (gods), tlie 
lord of the good." 

vi. 71, 1. "The potent god Savitr hath stretched out his 
golden arms to vivify (or impart energy, savandya) .... 

» In i. 164, 26, and ix. 67, 25, particularly in the latter passage, sava may mean 
a libati(m of soma. 

* This word also occurs in Sama Veda, i. 464. 

3 Tlic same epithet ia applied to him in n, 36, 13. It occurs also in the Sama 
Veda, i. 464. 



120 CONTRIBUTIONS TO A KNOWLEDGE OF 

2. May wc abide (have a share ?) in the excellent vivifying 
power {sarhnani ; compare x. 36, 12) of the god Savitr, and 
in the bestowal of wealth by thee, who continuest to establish 
and vivify {nivesane prasave cha) the entire two-footed and 
four-footed world .... 4. This god Savitr .... sends 

{surati) to his worshipper many desirable things 

(). Sen<l (sdviff) to us to-da}^ Savitr, what is desirable ; send 
it to us to-morrow, and every day.** 

vii. 38, 2. ** Rise, Savitr, .... sending (dsiwdna) to men 
the food wliich is fit for mortals. 4. Whom {i,c. Savitr) the 
goddess Aditi praises, desiring the vivifying power (samm) of 
tlie divine Savitr.** 

vii. 40, 1. " May we partake in the distribution (of wealth) 
which the opulent god Savitr shall send {surdti) to-day." 

vii. 45, 1. ** May the god Savitr approach, rich in gems, 
filling the atmosphere, borne by horses, holding in his hand 
many gifts suitable for men, stablishing and vivifying (prasu- 
van) the world. 3. The powerful god Savitr, lord of wealth, 
hath scut {sdvishat) us riches.*' 

X. 35, 7. "Send {dsura) us to-day, O god Savitr, a most 
excellent and desirable portion,** etc. 

X. 30, 4. " May Savitr send {sumtu) all prosperity," etc. 

X. 04, 7. " For they (Yftyu and Piishnn), with one heart 
and one mind, seek after strength in the vivifying power 
(snvhnani) of the god Savitr.** 

X. 100, 8. *' ]\Iay Savitr remove (apasdrishaf) sickness." 

X. 130, 1. "Invested with the solar rays, with yellow hair, 
Savitr raises aloft his light continually from the east. In his 
energy (prasave) tlie wise PAshan marches, beholding all 
worlds, a guardian.*' 

The preceding passages will suilice to show the extent to 
which this play on words is carried in the hymns addi'cssed 
to Savitri 

Derivatives from the same root are, as we have already 
seen, also applied to Siirya, as prasaritd and prasuta/i, in 
R. y. vii. 03, 2 and 4 ; and apasiiva in x. 37, 4 ; to Indra 
{liaryasva'prasuidh, iii. 30, 12) ; to Varuna {jyardsuva, ii. 28, 0) ; 
and to Mitra, Aryaman, Savitr, and Bhaga {siivati, vii. GO, 4). 
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In vii. 77, 1, Ushas (the Dawn) is said to incite (prasiimnti) 
all life to motion. In viii. 18, 1, the impulse, vivifying 
power, or favouring aid (saviniani) of the Adityas is re- 
ferred to. 

Savitr is sometimes expressly distinguished from Surya. 
Thus he is said in i. 35, 9, to approach or (accoi^ding to 
lienfoy*s rendering) to bring the sun (Surya);' in i. 12'>, 3, 
to declare men sinless to the sun (Surya); and in v. 81, 4, to 
combine with the rays of the sun (Surya). In explanation of 
tlie last passage, Siiyana remarks, that before liis rising the 
sun is called Savitr, and at his rising and setting, Surya. 
And similarly Y ask a says (Nirukta xii. 12) that "the time of 
Savitr\s appearance is when darkness has been removed, and 
the rays of light have become diffused over the sky ;" and in 
proof of this lie refers to v. 81, 2, quoted above. It is scarcfily 
consistent with this explanation, however, that in vii. G(>, 4, 
Savitr is said, along with Milra (the god of the day), anrl 
Aryaman and Bhaga, to bestow blessings after tlie rising of 
the sun. Again, in x. 131), 1, Savitr is termed surya-rasmi^ 
"invested with the rays of Surya;" and in vii. 35, 8 and 10, 
as well as x. 181, 1, the two gods are aeparatoly nicntionccl. 
In other texts, however, the two names appear to denote th^i 
same deity, as in i. 35, 7 ; i. 124, 1 ; iv. 14, 2; x. 158, 1-5 ; 
and vii. 60, 1-4 (where the functions expressed by the de- 
rivatives of the root su, whicli, as we have seen, are most 
generally assigned to Savitr, are predicated of Surya). In 
i. 157, 1, it is not very clear whether the two names are to be 
understood of one god, or of two. 

In V. 81, 4 and 5, Savitr is identified with Mitra and 
Puslian, or is, at least, described as fulfilling the proper func- 
tion of tlioso gods. And similarly in v. 82, 1, 3 ; and vii. 
38, 1, G (unless hhaga is a sini|>le epithet), Savitr is identified 
with the god of that name. On the other hand, ho is clearly 
distinguished from these and other deities, in such texts as 

• Sayana remarks here that, though tho godhead of Savitr and Surya is iden- 
tical, they may yet, from th<Mr repriseiiting diilereiit forms, he spoken of as 
resj)ectiv'ely approiiehing and approaeljed. 

■^ As in anotljer phice (x. 12, 8), lie is supplicated, along with Mitra and Aditi, 
to declare the worshippers sinless to Varuna. 
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Hi. 54, 11, 12; vi. 21, 9; vi. 49, 14; vi. 50, 1, 13; viil. 
18, 3; viil. 91, 0; x. 139, 1. 

The word Savitr is not always a proper name ; but is some- 
times used as an epithet. Thus in ii. 30, 1, it seems to express 
an attribute of India ; and in iii. 55, 19, and x. 10, 5, to be, 
as well as tisvarupa, an epithet of Tvaslitr. 

X. Agni. 

Agni is the god of fire, tlie Ignis of the Latins. lie is 
one of the most prominent deities of the Rig Veda, as tlic 
hymns addressed to him far exceed in number those which 
are devoted to tlie celebration of any other divinity, with 
the sole exception of Indra. Agni is not, like the Greek 
llepluiistos, or the Latin Vulcan, the artificer of the gods 
(nn office which, as we shall i^resently see, is in the Veda 
assigned to Tvashtr), but derives liis principal importance 
from his connection witli the ceremonial of sacrifice. lie is 
an immortal (i. 44, (3 ; i. bSy 1 ; ii. 10, 1,2 ; iii. 2, 11 ; iii. 3, 
J ; iii. 11, 2 ; iii. 27, 5, 7; vi. 9, 4 ; vii. 4, 4 ; x. 79, 1), who 
lias taken up his abode among mortals as their guest (i. 44, 4; 
i. C}S. ; ii. 4, 1 ; iii. 2, 2 ; iv. 1, 20 ; v. 1, 8 ; v. 8, 2 ; v. 18, 
1 ; vi. 2, 7 ; vi. 15, 1,4; vii. 8, 4 ; viii. 73, 1 ; x. 1, 5 ; x. 
91, 2). lie is the domestic priest, purohiia, rtvik, Jiotv, brah- 
mail (i. 1, 1, 3, 8 ; i. 12, 1 ; i. 13, 1, 4 ; i. 26, 7 ; i. 36, 3, 5 ; 
i. 44, 1, 7, 9, 12 ; i. 45, 7 ; i. 58, 1, 6 ; i. 60, 4 ; i. 68, 4 ; i. 
74, 6 ; i. 127, 1 ; i. 141, 1, 12 ; i. 149, 4, 5 ; i. 188, 3 ; ii. 5, 
1 ; ii. 6, 6 ; ii. 9, 1 ; iii. 4, 1 ; iii. 7, 9 ; iii. 14, 1 ; iii. 19, 1 ; 
iii. 10, 2, 9 ; iii. 11, 1 ; iv. 1, 8 ; v. 11, 2 ; v. 26, 7 ; vi. 15, 

4, 13 ; vi. 16, 6; vii. 7, 5 ; vii. 10, 2 ; vii. 11, 5 ; vii. 16, 5, 
12 ; viii. 44, 6 ; viii. 49, 1 ; ix. ()6, 20 ; x. 1, 6), appointed 
both by men and gods, who performs iii a higher sense all 
the various sacrificial offices which the Indian ritual assigned 
to a number of different functionaries (i. 94, 6 ; ii. 1, 2 ; ii. 

5, 2, 3 ; iv. 1, 8 ; iv. 9, 3, 4 ; x. 2, 2 ; x. 91, 10). He is a 
sage, the divinest among sages {asuro vipaschitdniy iii. 3, 4), 
intimately acquainted with all the forms of worship, the wise 
director, the successful accomplisher, and the protector, of all 



THE VEDIC THEOGONY AND MYTHOLOGY. 123 

ceremonies (i. 1, 4 ; i. 31, 1 ; iii. 3, 3 ; iii. 21, 3 ; iii. 27, 2, 

7, 8; X. 91, 3, 8 ; vi. 14, 2 ; vii. 4, 4), who enables men to 
serve the gods in a correct and acceptable manner, in cases 
where this would be beyond their own unaided skill (x. 2, 3- 
5). lie is the father, king, ruler, banner, or outward mani- 
festation (kctu),^ and flupcriutendent, of sacrifices and religious 
duties (iii. 3, 3, 4 ; iii. 10, 4 ; iii. II, 2 ; iv. 3, I ; vi. 2, ^5 ; 
viii. 43, 24; x. I, 5 : x. 0, ')). He is nlso the religious leadcjr 
or priest of the gods (x. 110, 11 ; x, 150, 4). He is a swift 
(raghupatvdy x. 0, 4) messenger, moving between heaven and 
earth, appointed both by gods and by men to maintain tlioir 
mutual comnuniications, to announce to thc^ gods the hymns, 
and to convey to them the oblations, of their worsliippers (i. 
12, 1, 2, 4, 8 ; i. 27, 4 ; i. 30, 3, 4, 5 ; i. 44, 2, 3, 5, 9, 12 ; 
i. 58, 1 ; i. 74, 4, 7 ; i. 188, 1 ; ii. G, ; ii. 0, 2 ; ii. 10, ; 
iii. 5, 2, 11 ; iii. G, 5 ; iii. 8, G ; iii. 9, 8 ; iii. 11, 2 ; iii. 17, 
4 ; iii. 21, 1, 5 ; iv. 1, 8 ; iv. 2, ^J ; iv. 7, 8 ; iv. 8, 2, 4 ; v. 

8, 6; V. 21, 3 ; vi. 15, 8-10; vii. 11, 4; vii. IG, 4; vii. 17, 
G; viii. 19, 21; viii. 23, 18, 19 ; viii. 39, 1, 9 ; viii. ^4, 3; 
x. 4, 2; X. 4G, 10 ; x. 91, 11 ; x. 122, 7). lieing acquainted 
with the innermost recessfis of the sky (iv. 8, 2, 4), he is well 
fitted to summon the gods to the sacrifices ; and he CDrnes 
with them seated on the same car (iii. 4, 11 ; vii. 11, 1), or 
in advance of them (x. 70, 2). lie brings Varuna to the 
ceremony, Indra from the sky, tlic IMaruts from the air (x. 
70, 11). Without him the gods experience no satisfaction 
(vii. 11, 1). Ho himself offers them worship (vii. 11 ^ 3 ; viii. 
91, 10; X. 7, 0). lie is tlie mouth and tongue through 
which both gods and men taste the sacrifices (ii. 1, 13, 14j. 
lie is elsewhere asked to eat the offerings himself (iii. 21, 
1 ff. ; iii. 28, 2-6), and invited to drink the soma-juice (i 14, 
10; i. 19, 9; i. 21, 1, 3). 

The 51st hj'^mn of the tenth book contains a dialogue be- 
tween Agni and the other gods, in which they give utterance 
to their desire that he would come forth from his concealment, 

* Ilis fjitlicr begot him {janita tvd jajnna) to be the revelation and brilliant 
banner of all sacrifices. With the phrase, janita tvu jajuna^ compare the expres- 
sions in X. 20, 9, also relating to Agni, and in iv. 17, 4, relating to Indra. 
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and try to persuade him to appear and convey to them the 
customary oblations. After he lias expressed some timid 
apprehension {rv. 4, 6), he is induced (as it would seem) 
by the promise of long life and a share in the sacrifice to 
accede to their request. In the next following hymn (the 
52nd) Agni proclaims himself the master of tlie ceremonies, 
declares himself ready (o obey the commands of the gods, and 
asks how and by what path he can bring them the oblations. 
Agni is the lord, jirotector, and leader of the people, vispafi, 
visum gopd, visdm pnra ctd (i. 12, 2 ; i. 20, 7 ; i. 31, 11 ; i. 
JH), 4 ; ii. 1, 8; iii. 11, 5) ; the king or monarch, or king of 
men (i. 59, 5 ; ii. 1, 8 ; iii. 10, 1 ; v. 4, 1 ; vi. 7, 1 ; vii. 8, 1 ; 
viii. 43, 24). He is also tlie lord of the house, grhnpaii, 
dwelling in ever}^ abode (i. 12, ; i. 3G, 5 ; i. 60, 4 ; v. 8, 2 ; 
vii. 15,2; x. 91, 2). He is a father, mother, brother, son, 
kinsman, and friend (i. 20, 3 ; i. 31, 10, 14, 10; i. 75, 4; ii. 
1, 9 ; vi. 1, 5; viii. 43, 10; viii. 04, 10; x. 7, 3) ; and some 
worshippers claim with him a hereditary friendship (i. 71, 10). 
He drives away and destroys llakshases or demons (iii. 15, 1 ; 
vii. 13, 1 ; vii. 15, 10 ; viii. 23, 13 ; viii. 43, 20; x. 87, 1 ; 
X. 187, 3). In hymn x. 87, he is invoked to protect tho 
sacrilioe (r. 9), and to consume the llakshnses and Yatudha- 
nas by the most terrible manifestations of his fury (passim). 

Various, though not necessarily inconsistent, accounts are 
given in the hymns of the birth of Agni. Sometimes a divine 
origin is ascribed to him, while at other times his production, or 
at least his manifestation, is ascribed to the use of the ordinary 
human appliances. Tluis he is said to have been brought 
from the sky by Matarisvan^ (i. 60, 1 ; i. 93, 6 ; i. 143, 2 ; 
i. 148, 1 ; iii. 2, 13 ; iii. 5, 10 ; iii. 9, 5 ; vi. 8, 4), to havo 
been generated b}" Indra between two clouds (ii. 12, 3) ; to have 
been generated by the sky (x. 45, 8), to be the son of heaven 
and earth (iii. 2, 2 ; iii. 25, 1 ; x. 1, 2, 7 ; x. 2, 7 ; x. 140, 1), 
whom he magnified on [or by] his birth (iii. 3, 11). His pro- 
duction is also said to be due to the Avaters (x. 2, 7 ; x. 91, 0), 
and to Tvashtr (i. 95, 2; x. 2, 7). lie is elsewhere said to have 

^ See my article on Maim in vol. xx. of this Journal, p. 416, note. In ono 
plato (vii. i5, 4) he is oaUod the falcon of tlic sky (liivah syvrnhja). 
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been generated by the gocb (vi. 7, 1 ; viii. 91, 17), as a light 
to the Arya (i. 59, 2), or placed by tlie gods among the tribes 
of Manu (i. 36, 10 ; ii. 4, 3 ; vi. 10, 1 ; yiii. 73, 2). Yet 
although the son, he is also the father of the gods (i. 69, 1). 
In viii. 19, 33, his superiority to other fires is shewn by their 
being declared to be parts of him. 

In other passages, however, as in iii. 29, 1 ff., the process 
of friction, by whicli the god is daily generated by his wor- 
shippers, is described (compare i. 44, 7 ; i. 68, 2 ; iii. 23, 2-4 ; 
vii. 1, 1; viii. 49, 15). lie is produced from two sticks' as 
an infant (v. 9, 3; viii. 23, 25). Strange to say, tlie child 
immediately begins, with unnatural voracity, to consume liis 
parents, and is altogether beyond his mortal worshipper's 
comprehension (x. 79, 4). Like the wriggling brood of a 
serpent, however, he is sometimes diflicult to catch (v. 9, 4). 
Wonderful is his growth, seeing that he is born of a motlier 
who cannot suckle him (x. 115, 1) ; but he is nourished and 
increased by oblations of clarified butter (iii. 21, 1 ff.; v. 11, 3 ; 
v. 14, 6 ; viii. 39, 3 ; viii. 43, 10, 22 ; viii. 44, 1 ; viii. 63, 2 ; 
X. 118, 4, 6. He liimself is made by tlie poet to say '* butter 
is my eye'* (iii. 26, 7). Ilia epithets arc various, and for the 
most part descriptive of liis physical cliaractcristics. He is 
(jhrUuinali, butter-fed (vii. 3, 1 ; x. 69, 2) ; ghrta-nirnik, 
butter-formed (iii. 17, 1 ; iii. 27, 5 ; x. 122, 2) ; (jhrta-kem, 
butter haired (viii. 49, 2) ; (jhrta-iw^hUia, butter-backed (v. 
4, 3; V. 37, 1 ; vii. 2, 4; x. 122, 4); (jhrtapralika, gk^aming 
with butter (iii. 1,8; v. J 1, 1 ; x. 21, 7) ; (jhria-yoni, issuing 
from butter (v. 8, 6) ; dhuma-kctUy smoke-bannered (i. 27, 
11 ; i. 44, 3 ; i. 94, 10 ; v. 11, 3 ; viii. 43, 4 ; viii. 44, 10 ; 
X. 4, 5 ; X. 12, 2) ; he sends up his smoke like a piUar to the 

* HoiHic, pcrluips, it is tlmt \\v. is r;.'ill(:<J dvi-mafA, l)orn of two parents (i. .'J I, 2' 
6); uiid dvi-Jumnu, havinj,^ a doiihlo liiitli (i. 00, I; i. MO, 4, ft). Jl<: is, liow- 
evcr, also called l/hunjnnmu, having many births (x. 5, 2). In U.V. i. 0.5, 2, ho 
is said to be produci!^ by the ten younj^ women, i.e. the ten fingers. See Itoth, 
Illustrations of Nirukta, p. 120; Jieniey's Orient uud Oceident, ii. 510; and 
Iloth's Lexicon, s.v. Tvashtr. 

In r(!gard to the j)ersons or families by whom the saorilicial fire is supposed to 
have been first kindled, and the rites of Aryan worship introduced, viz , Manu, 
Anj^iras, Bhrgu, Atharvan, Dadhyanch, etc., S2e my papei on ''iMunu, the pro- 
g(initor of the Aryan Indians," in vol. xx. of this Journal, pp. 410-116. In viii. 
23, 17, Kavya Usanas is said to have established Agui to perform invocations on 
behalf of men. 
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sky (iv. 6, 2 ; vii. 2, 1 ; Tii. 3, 3 ; vii. 16, 3) ; his smoke is 
waving, his flame cannot be seized (viii. 23, 1) ; he is driven 
by the wind (i. 58, 4, 5 ; i. 65, 8). lie is a destroyer of darkness 
(i. 140, 1), and sees through the gloom of the night (i. 94, 7). 
The world which had been swallowed up and enveloped in 
darknc5;s, and the heavens, are mnnifcsted at his appearance, 
and the gods, (ho sky, tlie carlli, tlic waters, the plants rejoice 
in Ills friendship (x. 88, 2). lie is chitra-hhann, chitra-sochih, 
of varied lustre or blaze (i. 27, 6 ; ii. 10, 2 ; v. 26, 2 ; vi. 
10, 3; vii. 9, 3; vii. 12, 1; viii. 19, 2), urdhm'SOchis, 
upward-flaming (vi. 15, 2), sukra'SOchi/j, bright-flaming 
(vii. 15, 10; viii. 23, 20), pdraka sochis, with purifying 
flames (viii. 43, 31), suhra-varna, suchi'Varna, bright coloured 
(i. 140, 1 ; V. 2, 3), sochish-kcsa, with blazing hair (i. 45, 6 ; 
iii. 14, 1 ; iii. 17, 1 ; iii. 27, 4 ; v. 8, 2), hari-kcsa, with 
tawny hair (iii. 2, 13), golden-formed (iv. 3, 1 ; x. 20, 9 ; 
hira)v/a-r\ipam Janita jajana), and hiri'Smasrii, with golden 
beard (v. 7, 7). lie carries sharp weapons (iv. 4, 4 ; iv. 
5, 3), he has sharp teeth (i. 79, 6 ; i. 143, 5 ; iv. 5, 4 ; 
iv. 15, 5 ; viii. 19, 22), burning teeth (i. 58, 4; viii. 23, 4), 
brilliant teeth (v. 7, 7), golden teeth (v. 2, 3), iron grinders 
(x. 87, 2), and sharp and consuming jaws (viii. 49, 13 ; x. 
79, 1). According to one passage, he is footless, and headless 
(iv. 1, 12); and yet he is elsewhere said to have a burning 
head (vii. 3, 1), three heads and seven rays (i. 146, 1 ; ii. 
5, 2), to be four-eyed (i. 31, 13), thousand-eyed (i. 79, 12), 
nnd (liousnnd-horncd (v. 1, 8).^ He is krshmhUiran, krs/ma- 
rnrffan?, krshna-paviy i.e. his path and In's wheels are marked 
by blackness (ii. 4, 6 ; vi. 10, 4 ; vii. 8, 1 ; viii. 23, 19) ; he 
ouvolopcs the woods, consumes and blackens them witli his 
tongue (vi. 60, 10 ; x. 79, 2) ; he is all-devouring (viii. 41, 26) ; 
driven bv the wind, he invades the forests, and shears the 
hairs of the earth (i. 65, 4), like a barber shaving a beard 
(x. 142, 4). He causes terror, like an army let loose (i. (jG, 8 ; 

* In one j^lncc (viii. 10, 32) Agni is onlliHl sahasra-mushlo^ wliicli the com- 
mrntnlor c.\i)l:nns bv Ixihu-ttjn^hu bavinir innuy llnnics. 'J bo fiuiic rpitbct is, in 
n.V. vi. 46, 3, applied to Iti(b:i, ubeic Sayona makes it equivalent to sahnsra- 
f/';;//<7, niillc membra cenitnlia babens ; nnd quotes, in proof of tbis sense, a 
passage from tbc Kausbitaki iJrabmana. 
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i. 143, 6). His flames roar like the waves of the sea (i. 44, 12 ; 
compare i. 58, 4). He sounds like thunder (vii. 3, 6 ; x. 
45, 4), and roars like the wind (viii. 91, 5), like the Maruts 
(i. 143, 5), like a lion (iii. 2, 11), and like a bull, and the 
birds are terrified at his ravages (i. 94, 4, 5). He has a 
hundred manifestations (sa^d^wa), and shines like the sun (i. 149, 
4 ; vii. 3, G). He is compared to the lightning (i. 143, 5 ; x. 
91, 5), and is borne on a chariot of lightning (iii. 14, 1). His 
car is luminous^ (i. 140, 1 ; i. 141, 12; iii. 3, 5; compare 
V. 1, 11), variegated (x. 1, 5), golden (iv. 1, 8), beautiful 
(iii. 3, 9 ; iv. 2, 4). This car is drawn by swift, beautiful, 
ruddy, tawny, or omniform horses (i. 14, G, 12 ; i. 45, 2 ; 
i. 94, 10 ; i. 141, 12 ; ii. 4, 2 ; ii. 8, 1 ; ii. 10, 2 ; iv. 1, 8 ; 
iv. 2, 2, 4; iv. C, 9; vi. IG, 43; vii. 16, 2; viii. 43, 16; 
X. 7, 4 ; X. 70, 2 f.), which he yokes in order to summon the 
gods (i. 14, 12 ; iii. 6, 6, 9 ; viii. 64, 1). 

In some parts of the Rig Veda Agni is regarded as having 
a triple existence, as the sun in heaven, as lightning in the 
atmosphere, and as ordinary fire on the earth or in the 
waters^ Thus he is called trisadhasthah^ dwelling in the 
three spheres (v. 4, 8, comp. x. 56, 1), arkas Irid/idtuh, a 
triple light (iii. 26, 7), and trtpas(i/ah, having tlirce abodes 
(viii. 39, 8). lie is said to occupy the three luminaries and 
all the worlds (i. 149, 4), to have three births, one in the 
sea^ (samudre), one in the heaven (divi), and one in the 
waters or atmosphere (apsu, i. 95, 3). In another place (viii. 
43, 28) he is only spoken of as born in the sky and in the 
waters or atmosphere {divijd asi apsujd), and similarly in ii. 
9, 3 (compare viii. 39, 8), he is said to have an upper and a 
lower sphere. In x. 91, 6, it is said that the waters, the 
mothers, generated Agni (compare iii. 1, 3; iii. 9, 4). In 
X. 88, 10, we are told that ** the gods through their power 
created with a hymn Agni who fills the worlds ; they formed 

* Chandra-ratha and jyotiratha. The latter epilliet is also applied to all i\\i^ 
gods (x. G3, 4). 

2 Compare Nirukta vii. 6, and xii. 19, with the comment of Durga on the 
latter passai^c, quoted in *' Sanskrit Texts," vol. iv. pp. 55-57. 

3 In It.V. viii. 91, 4 ( = Sanui Veda i. 18), Agni is called samudra-vdsas^ 
" clothed with, or enveloped hy, the ocean." 
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liim to have a threefold^ existence" (comp. x. 45, 1, 2). In 
one of the preceding verses (x. 88, G) it is said that "Agni 
is at night the head of the earth ; and from him springs the 
sun rising in the morning," i.e. as Y^ska says, the smi is iden- 
tical with him. In a following verse (x. 88, 11) the gods are 
declared to have placed Agni in the sky as Surj/a Aditeya, 
the Sun, tlic offspring of Aditi. In x. 80, 4, Agni is said to 
have many abodes. 

The highest divine functions are ascribed to Agni. He is 
called the divine king, and declared to be strong as Indra 
(vii. G, 1). Although (as wo have seen above) he is described 
in some passages as the offspring of heaven and earth, ho is 
said in other places to have stretched them out (iii. 6, 6) ; to 
have spread out the two worlds like two skins (vi. 8, 3) ; to 
have produced tliem (i. 9G, 4 ; vii. 5, 6) ; to have propped up 
the sky (i. G7, 3 ; iii. 5, 10 ; vi. 8, 3) ; to have measured out 
the mundane regions and the luminaries of heaven (vi. 7, 7 ; 
vi. 8, 2) ; to have begotten Mitra (x. 8, 4), and caused the sun, 
the imperishable orb, to ascend the sky (x. 156, 4) ; to have 
made all that flies, or walks, or stands, or moves (x. 88, 4).^ 
He is the head {nnirdd/td) and summit of the sky, the centre 
(ndbhi) of the earth (i. 61), 2 ; comp. verse 1 ; vi. 7, 1 ; viii. 
44, IG; X. 88, 5). His greatness exceeds that of heaven and 
all the worlds (i. 59, 5 ; iii. 3, 10 ; iii. 2, 7 ; iii. 6, 2).3 He 
has achieved famous exploits of old (vii. 6, 2). Men tremble 
at his mighty deeds, and his ordinances cannot be resisted 
(ii. 8, 3 ; ii, 9, 1 : vi. 7, 5 ; viii. 44, 25 ; viii. 92, 3). Earth 
and heaven obey his command (vii. 5, 4). He gained wealth 
for the gods in battle (i. 59, 5) ; and delivered them* from 

* This triple existence is nccoitUng to ^akapdni, as quoted by Ydska (Nir. vii. 
28), that which A^in h:is on earth, in the atmosphere, and in heaven. The gods 
arc said in tlte same hymn (x, 88, 7) to have thrown into Agni an obhition 
accompanied by a hymn, and in v. 9, tliis oblation is said to have consisted of all 
ereatnrcs or all worlds {bhuranuui vi^va). 

2 This half verse is quoted in Nirukta, v. 3. Durgn, the commentator on the 
Nirukta, explains the words by saying that Agni subjects all things to himself 
at the time of the mundane dissolution. 

' Kpitbets of this description may have been originally applied to some other 
god (o whom they weVe more suitable ^hun to Agni, and subsequently transferred 
to him by his worshippers in emulation of the praises lavished on other deities. 

• Unless we are to take devdn here in the sense of priests. 
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calamity (vii. 13, 2). He is the conqueror of thousands (i. 
188, 1). All the gods fear and do homage to him when he 
abides in darkness (vi. 9, 7). He is celebrated and worshipped 
by Varuna, Mitra, the Maruts, and all the 3339 gods (iii. 9, 
9 ; iii. 14, 4 ; x. 69, 9). It is through him that Varuna, 
Mitra, and Aryaman (i. 141, 9) triumph. He sees all worlds 
(x. 187, 4). Ho knows the recesses of heaven (iv. 8, 2, 4), 
the races of gods and men (i. 70, 2, 6 ; iii. 4, 11 ; vi. 15, 
13), the secrets of mortals (viii. 39, 6), and all things (i. 
188, 1). He is asiira, the divine (iv. 2, 5 ; v. 12, 1 ; v. 15, 
1 ; V. 27, 1 ; vii. 2, 3 ; vii. 6, 1 ; x. 11, 6). 

The votaries of Agni prosper (vi, 2, 4, 5 ; vi. 5, 5 ; vi. 10, 
3 ; vi. 13, 4 ; vi. 15, 11 ; vii. 11, 2 ; viii. 19, 5, 6 ; viii. 73, 9). 
He is the friend of the man who entertains him as a guest 
(iv. 4, 10), and bestows protection and wealth upon the wor- 
shipper who sweats to bring him fuel, or wearies his head to 
serve him. He watches with a thousand eyes over the man 
who brings him food and oblations (x. 79, 5). lie bestows 
children (v. 25, 5), wealth (i. 1, 3 ; i. 31, 10, 12; i. 36, 4), 
and victory (i. 27, 7, 8). No mortal enemy can by any craft 
lord it over the man who sacrifices to him (viii. 23, 15). He 
also confers, and is the guardian and lord of, immortality 
(i. 31, 7 ; vi. 7, 4 ; vi. 7, 7 ; vii. 4, 6). lie was made by the 
gods the centre of immortality {amrtasya ndbhihy iii. 17, 4). 
In a funeral hymn (x. 16, 4) Agni is supplicated to carry the 
unborn part of the deceased to the world of the righteous. 
He carries men across calamities or preserves them from them 
(iii. 20, 4; v. 4, 9 ; vii. 12, 2). All treasures are congre- 
gated in him (x. 6, 6). All blessings proceed from him, as 
branches from a tree (vi. 13, 1). He is master of all the trea- 
sures in the earth, the atmosphere and the sky (vii. 6, 7 ; x. 
91, 3). Ho is in consequence continually supplicated for 
various boons (iv. 2, 4 tf. ; i. 18, 9 ; i. 36, 14-16 ; i. 58, 8, 9 ; 
ii. 7, 2, 3 ; vi. 1, 12 f.), to be an iron wall with a hundred 
ramparts to protect his worshippers (vi. 48, 8 ; vii. 3, 7 ; vii. 
15, 14) ; to consume their enemies (iv. 4, 3 ff.) ; and to forgive 
sin (iv. 12, 4 ; vii. 93, 7), to avert Varuna's wrath (iv. 1, 4, 5), 
and to release from (his ?) bonds (v. 2, 7). 

VOL. I. — [new BEE1E8]. 9 
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In one place (viil. 44, 23), the worsliippcr naively says to 
Agni : " If I were thou, and thou wert I, thy aspirations 
should be fulfilled ; '* and again, viii. 19, 25 f . : " If, Agni, 
thou wert a mortal, and I an immortal, .... I would not 
abandon thee to wrong or to penury. Mp worshipper should 
not be poor, nor distressed, nor miserable." (Compare the 
similar api)cal to Indra's generosity in vii. 32, 18, 19.) 

In another place (x. 79, 6) the worshipper asks " why hast 
thou among (all) the gods forsaken and injured us ? I ask 
thee in my ignorance." 

Agni is occasionally identified with other gods and difierent 
goddesses, Indra, Vishnu, Varuna, Mitra, Aryaman, Ansa, 
Tvashtr, Rudra, P(ishan, Savitr, Bhaga, Aditi, Hotrd, Bhdrati, 
Ila, Sarasvati (ii. 1, 3-7, and 11 ; iii. 5, 4; v. 3, 1 ; vii. 12, 
3 ; X. 8, 5).^ All gods are comprehended in him (v. 3, 1) ; 
he surrounds them as the circumference of a wheel does the 
spokes (i. 141, 9 ; v. 13, 6). Varuna is in one place (iv. 1, 2) 
spoken of as his brother. 

Agni is associated with Indra in difierent hymns, as i. 108 
and 109 ; iii. 12, 1 ff. ; vi. 59 and 60 ; vii. 93 and 94 ; viii. 
38 and 40. The two gods are said to be twin brothers, having 
the same father, and having their mothers here and there^ 
(vi. 59, 2), to be both thunderers, slayers of Vrttra, and 
shakers of cities (iii. 12, 4, 6 ; vi. 59, 3 ; vi. 60, 3 ; vii. 93, 
1, 4; viii. 38, 2). They are also invited together to come 
and drink soma (vii. 93, 6 ; viii. 38, 4, 7-9), and are together 
invoked for help (vii. 94, 7). Agni is elsewhere said to 
exercise alone the function usually assigned to Indra, and 
to slay Vrttra and destroy cities (i. 59, 6 ; i. 78, 4 ; iii. 
20, 4 ; vi. 16, 14, 39, 48 ; vii. 5, 3 ; vii. 6, 2). He is also 
described as driving away the Dasyus from the house, thus 



' Another verse where Agni is identified with other gods is of a more pan- 
theistic character, tiz., i. 164, 46, " Thcjr call him. Indra, Mitra, Varuna, Agni; 
then there is that celestial well- winged hird. Sages name vaiiously that which 
is but one; they call it Agni, Yama, Matari?Tan." 

' The sense of the word ihchamAiavA is not clear. Saya^a says it means that 
their mother Aditi is here and there, i.e. everywhere. Roth, s.v.^ understands it 
to mean that the mother of the one is here, of the other there, i,e, in difierent 
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creating a large light for the Arya (vii. 5, 6),^ as the promoter 
of the Arya (viii. 92, 1), and as the vanquisher of the ir- 
religious Panis (vii. 6, 3), — though it is Indra who is most 
frequently represented in the hymns as the patron and helper 
of the sacred race, and the destroyer of their enemies. On 
the other hand, in viii. 38, 1, where the two gods are called 
two priests {rivijiX), Indra is made to share in tlio charactcT 
peculiar to Agni. In hymn i, 93, Agni and Soma arc 
celebrated in company. 

XI. TVASIITR. 

Tvashtr, as represented in the Ilig Veda, is the Indian 
Vulcan, the artist par excellence (compare Nirukta, viii. 13), 
the divine artizan, the most skilful of workmen, who is versed 
in all magical devices (x. 53, 9). lie forges the thunderbolts 
of Indra2 (i. 32, 2 ; i. 52, 7 ; i. 61, 6 ; i. 85, 9 ; v. 31, 4 ; vi. 
17, 10 ; X. 48, 3), which are described as formed of gold (i. 
85, 9), or of iron (x. 48, 3), with a thousand points and a 
hundred edges (i. 85, 9 ; vi. 17, 10). He is styled supdni, 
stigabhasti, the skilful- handed (iii. 54, 12 ; vi. 49, 9), svapas, 
sukrty the skilful worker (i. 85, 9), visvarupaj^ the creator of 
all forms (i. 13, 10 ; iii. 55, 19 ; x. 10, 5), and savitr, the 
vivitier (iii. 55, 19 ;* x. 10, 5). lie is the bestower of gene- 
rative power and of offspring (i. 142, 10 ; iii. 4, 9 ; vii. 2, 9 ; 
vii. 34, 20 ; compare Vajasanejd Sanhita, xxi. 20 ; xxii. 20 ; 
xxvii).^ He forms husband and wife for each other even 
from the womb (x. 10, 5 ; A.V. vi. 78, 3). Ife transforms 
the seminal germ in the womb, and is the shaper of all forms 
human and animal (R.V. i. 188, 9 ; viii. 91, 8; x. 184, 1 ; 
A.V. ii. 20, 1 ; v. 2G, 8 ; ix. 4, G ; Vujasancyi Sanliita, xxxi. 
17; Taittiriya Sanhita, i. 4, 2, 1 ; Sutaputha lirahmariu, ii. 2, 3, 
4 j iii. 7, 3, 11 ; xiii. 1, 8, 7). lie has produced and nourishes 

* In i. /)9, 2, the gods arc said to have produced liim as a li^^ht to the Arya. 
2 In 1. 121, 3, Indra (?") is said to fashion his own thunderbolts. 

^ In iii. 38, 4, Indra also is caHed vkvarupa. 

* Quoted in Nirukta, x. 34. Sec itoth's illustrations of Nirukta, p. 144. 

* In A. V. vi. 81, 3, Tvashtr is said to have bound the amulet which Aditi wore 
when she was desirous of offspring, on the arm of a female in order that she might 
bear a son. 
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a great variety of creatures ; all worlds are his, and are kno\\ 
to liim, for he has created them, and has given to the heaven 
and the earth their forms (iii. 55, 19; iv. 42, 3; x. 110, 9 ; 
Vaj. Sanh. xxix. 9). He bestows long life (x. 18, 6; A.V. 
vi. 78, 3). He puts speed into the feet of a horse (V. S. ix. 9). 
He created Brhaspati (ii, 23, 17), and is said, along with other 
deities. Heaven and Earth, the Waters, etc., to have produced 
Agni (i. 95, 2 ; x. 2, 7; x. 46, 9). (And yet, in common 
with other gods, he is said, in x. 125, 2, to be sustained by 
the goddess Vach). He is master of the universe [hhuvanasya 
sakshanihy ii. 31, 4), a first-born protector and leader (i. 13, 
10 ; ix. 5, 9). He is called tibhUy the pervading, and knows 
the paths of the gods (x. 70, 9). He is supplicated to nourish 
the worshipper, and protect his sacrifice. He is dravinodas, 
the giver of wealth (x. 70, 9 ; x. 92, 11) ; and is asked, like 
the other gods, to bestow riches and protection (vii. 34, 22). 

Tvashtr is in several . passages connected with the llbhus, 
who, like him, are celebrated as skilful workmen (see lloth's 
Lexicon, s.i\) ,who fashioned Indra's chariot and horses, etc. etc. 
(i. Ill, 1 ; i. 101, 3), and are spoken of by Sayana (on i. 20, 
G) as Tvashtr's pupils. These ]lbhus are said to have made 
into four a single new sacrificial cup which Tvashtr had 
formed (i. 20, 6; i. 110, 3). This exhibition of skill is said 
to have been performed by command of the gods, and in con- 
sequence of a promise that its accomplishment should be re- 
warded by their exaltation to divine honours (i. 161, 1-5). 
Tvashtr is in this passage represented as resenting this altera- 
tion of his own work as a slight to himself, and as having in 
consequence sought to slay his rivals. In another place (iv. 
33, 5, 6), on the contrary, he is said to have applauded their 
design, and admired the brilliant results of their skill. 

In ii. 1, 5, Agni is identified with Tvashtr, as he is also, 
however, with many other gods in other verses of the same 
hymn. In i. 95, 5, Agni appears to be designated by the 
word Tvashtr. In vi. 47, 19, where Tvashtr is spoken of as 
yoking his horses and shining resplendently, the commentator 
supposes that Indra is referred to.^ 
^ On the obscure passage, i. 84, 15, where the name of Tyash^r is mentioned 



THE VEDIC THEOGONY AND MYTHOLOGY. J 33 

In X. 17, 1 f. Tvashtr is said to have given his daughter 
Saranyu in marriage to Vivas vat ; "Tvashtr makes a wedding 
for his daughter. (Hearing) this the whole world assembles. 
The mother of Yama, the wedded wife of the great Vivasvat, dis- 
appeared. 2. They concealed the immortal (bride) from mortals. 
Making (another) of like appearance {savariidm)^ they gave her 
to Vivasvat. iSaranyu bore the two Asvins, and when she had 
done so, she deserted the two twins." These two verses are 
quoted in the Nirukta, xii. 10 f , where the following illustra- 
tive story is told: "Saranyu, the daughter of Tvashtr, bore 
twins to Vivasvat the sun. She then substituted for herself 
another female of similar appearance (savarndm) ^ and fled in 
the form of a mare. Vivasvat in like manner assumed the 
shape of a horse, and followed her. From their intercourse 
sprang the two Asvins, while Manu was the offspring of 
Savarnd (or the female of like appearance)." (See Iloth's 
interpretation of R.V. x. 17, 1 ff. and remarks thereon, in the 
Journal of the German Oriental Society, iv. 424 f ; and the 
same writer's translation, in his Illustrations of the Nindcta, 
p. 161, of a passage of the Brhaddevata, given bj*^ Sayana on 
II. V. vii. 72, 2, relating the same story about Vivasvat and 
Saranyu which is given in the Nirukta). 

In 11. V. viii. 20, 21 f Viiyu also is spoken of as Tvashtr*s 
son-in-law. Whether Vayu's wife was different from Sa- 
ranyu, or whether there is a discrepancy between this story 
and the one just referred to about Vivasvat, does not 
appear. 

Tvashtr is represented as having for his most frequent 
attendants the wives of the gods (i. 22, 9 ; ii. 31, 4 ; ii. 36, 
3; vi. 50, 13; vii. 35, 6 ; x. 64, 10; x. 66, 3). 

In X. 49, 10, ho is spoken of as if he were a deity of 
some importance, though inferior to Indra, since the latter 
is said to perform what even the gods and Tvashtr could 
not do. 

Indra is occasionally represented as in a state of hostility 

Vinson's translation and note, Roth's explanation in his Illustrations of the 
Nirukta, p. 49, and Bcnfey's remarks in his " Orient und Occident," ii. 245 f., 
may be consulted. 
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with Tvaslitr and his son.^ Thus, in ill. 48, 4, it is said that 
Indra overcame him, and carried off his soma-juico, which he 
drank from the cups ; and in iv. 18, 3, that the same god drank 
off the soma in his house. In explanation of these allusions, the 
commentator (who in his note on iii. 48, 4, calls Tvashtr an 
Asura) refers to the Taittiriya Sanhita, li. 4, 12, 1, where it is 
related that Tvashtr, whose son had been slain by Indra, 
began to perform a soma- sacrifice in the absence of the latter, 
and refused, on the ground of his homicide, to allow him to assist 
at the ceremony; when Indra interrupted the celebration, 
and drank off the soma by force (compare Satapatha Brfth- 
mana, i. 6, 3, 6 ff ; v. 5, 4, 7 ff. ; xii. 7, 1, 1 ; xii. 8, 3, 1 ff). 

The son of Tvashtr is mentioned in several passages of the 
Rig Veda, Thus in x. 8, 8, it is said: "This Trita Aptya, 
knowing his paternal weapons, and impelled by Indra, fought 
against the three-headed and seven-rayed (monster), and slay- 
ing him, he carried off the cows even of the son of Tvashtr. 
9. Indra, the lord of the good, pierced this arrogant being, 
who boasted of his great force ; seizing the cows, he struck 
off the three heads even of Visvarfipa the son of Tvashtr 
(or of the omniform son of Tvashtr)." (Compare ii. 11, 19 ; 
X. 76, 3). A loud-shouting monster with three heads and six 
eyes, perhaps identical with the son of Tvashtr, is also men- 
tioned in X. 99, 6, as having been overcome by Indra or Trita. 

VisvarApa is frequently mentioned in the later works. 

According to the Taittiriya Sanhita, ii. 5, 1, 1 ff., he was the 
priest (piirohita) of the gods, while he was sister's son (no 
further genealogy is given) of the Asuras. He had three 
heads, called respectively the soma-drinker, the wine-drinker, 
and the food-eater. He declared in public that the sacrifices 
should be shared by tlie gods only, while ho privately recom- 
mended that they should be offered to the Asuras. For, as 
the author of the Brahmaiia remarks, it is customary for 
people in public to promise every one a share, whereas it is 



* In i. 80» 4, it is said that even Tvashtr trembles at Indra's wrath when ho 
thunders. But this trait is merely introduced to indicato the terrific grandeur of 
Indra's manircstations. In Y§j. Saoh. xx. 44, Tvashtr ifl said to have imparted 
rigour to Indra. 
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only those to whom the promise is privately made who obtain 
its fulfilment. Indra was alarmed lest his dominion should 
by this procedure of Visvarupa be overturned, and he accord- 
ingly smote off his heads with a thunderbolt. The thi-ee 
heads were turned into birds, the one called Soma- drinker, 
became a Kapinjala (or Francolino partridge), the Wine- 
drinker a Kalavinka (or sparrow), and the Food-eater a Tittiri 
(or partridge), etc. 

Compare the Satapatha Brahmana, i. 6, 3, 1 S. ; v. 5, 4, 2 If. ; 
and the Mahabharata, XJdyoga Parva, 228 ff. 

In the Markandeya l*urana, section 77, Tvashtr is identified 
with Visvakarman and Prajapati. Compare verses 1, 10, 15, 
16, 34, 36, 38, and 41. Weber (Omina und Portenta, p. 391 f.) 
refers to a passage of the Adbhutadhyaya of the Kausika 
Sutras, where Tvashtr is identified with Savitr and Prajapati. 

XII. Soma. 

Soma is the god who represents and animates the juice of 
the soma plant, an intoxicating draught which plays an im- 
portant part in the sacrifices of tlie Vedic age. lie is, or 
rather was, the Indian Bacchus. Not only are the whole of 
the hymns in the ninth book of the llig Veda, one hundred 
and fourteen in number, besides a few in other places, dedi- 
cated to his honour, but constant references to the juice of 
the soma occur in a large proportion of the other hymns. 
It is clear therefore, as remarked by I*rofessor Whitney 
(Journ. of the Amer. Orient. Society, iii. 292), that his w^or- 
ship must at one time have attained a remarkable popularity. 
This circumstance is thus explained by the writer to whom I 
have referred : " The simple-minded Arian people, whose 
whole religion was a worship of the wonderful powers and 
phenomena of nature, had no sooner perceived that this 
liquid had power to elevate the spirits, and produce a tem- 
porary frenzy, iinder the influence of which the individual 
was prompted to, and capable of, deeds beyond his natural 
I^owers, than they found in it something divine : it was, to 
their apprehension, a god, endowing those into whom it 
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entered with godlike powers ; the plant which afforded it 
became to them the king of plants ; the process of preparing 
it was a holy sacrifice ; the instruments used therefor were 
sacred. The high antiquity of this cultus is attested by the 
references to it found occurring in the Persian Avesta ; ^ it 
seems, however, to have received a new impulse on Indian 
territory.'' 

Dr. Ilaug, in his work on the Aitareya Brahmana (Introd. 
p. 60), thus writes of the soma sacrifice : " Being thus,'* (i.e. 
through the oblation of an animal) "received among the gods, 
the sacrificer is deemed worthy to enjoy the divine beverage, 
the soma, and participate in the heavenly king, who is Soma. 
The drinking of the soma-juice makes him a new man ; though 
a new celestial body had been prepared for him at the Pra- 
vargya ceremony, the enjoyment of the soma beverage trans- 
forms him again ; for the nectar of the gods flows for the first 
time in his veins, purifying and sanctifying him." 

With the decline of the Vedic worship, however, and the 
introduction of new deities and new ceremonies, the popularity 
of Soma gradually decreased, and has long since passed away; 
and his name is now familiar to those few Brahmans only who 
still maintain in a few places the early Vedic observances. 

The hymns addressed to Soma were intended to be sung 
while the juice of the plant from which he takes his name 
(the asckpias acida or sarcostcmma viminalc) was being pressed 
out and purified.^ They describe enthusiastically the flowing 
forth and filtration of the divine juice, and the eflects pro- 
duced on the worshippers, and supposed to be produced on 
the gods, by partaking of the beverage. Thus the first verso 
of the first hymn of the ninth book runs thus : *' soma, poured 
out for Indra to drink, flow on purely in a most sweet and 
exhilarating current." In vi. 47, 1, 2, the juice is described 

* Sec Dr. WindiRohmnnn'fl Essay on the Soraa-worship of the Arians, or the 
tninslatnd extracts from it in Sanskrit Texts, toI. ii. p. 4C9 IT. ; and the extract 
there lyivcn, p. 474, from Plutarch do Isid. et Osir. 46, in which the soma, or os 
it is in Zend, haoma^ appears to be referred to Under tlie appellation o/xufxt. See 
also on the fact of the soma rite of the Indians being originally identical with the 
haoma ceremony of the Zoroastrians, Hang's Aitareya 13rtlhmana, Introd., p. 62. 

' Sec the process as described by Windischmann, after Dr. SteyensoD, in 
Sanskrit Teite, ii. 470. 
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as sweet, honied, sharp, well-flavoured. When quaffed, it 
stimulates the voice, and calls forth ardent conceptions (ibid. 
V. 3). In a verse (viii. 48, 3) already quoted above, in the 
account of Indra, the worshippers exclaim : "We have drunk 
the soma, we have become immortal, we have entered into light, 
we have known the gods. What can an enemy now do to us, 
or what can the malice of any mortal effect, thou immortal 
god?" No one can withstand Indra in battle when he has 
drunk this libation and become exhilarated by it (vi. 47, 1,2). 

The plant is said to have been brought to the earth by a 
falcon (iii. 43, 7 ; iv. 26, 4, 5, 7 ; iv. 27, 3, 4) from a moun- 
tain (i. 93, G) where it had been planted by Varuna (v. 85, 2), 
or from the uppermost sky (iv. 26, 6). In another place (ix. 
113, 3) it is declared to have been brought by the daughter 
of the Sun from the place where it had been nourished by 
Parjanya, the rain-god ; when the Gandharvas took it, and 
infused into it sap. 

In other passages a Gandharva is connected with the soma 
plant, the sphere (pada) of which he is said to protect, and 
all the forms of which he is said to manifest (ix. 83, 4 ; ix. 
86, 12).* In the Satapatha Brahmana (iii. 2, 4, 1, ff.) it is 
related that the soma existed formerly in the sky. The gods 
desired to get it, that they might employ it in sacrifice. The 
Gayatri flew to bring it for them. While she was carrying 
it off", the Gandharva Vibh^vasu robbed her of it. The gods 
became aware of this, and knowing the partiality of the 
Gandharvas for females (comp. iii. 9, 3, 20), they sent Vach, 
the goddess of speech, to induce them to give it up, which 
she succeeded in doing. And in xi. 7, 2, 8, it is said: "The 
soma existed in the sky. The Gayatri became a bird, and 
brought it.'* See also the Satapatha Brahmana, iii. 6, 2, 
2-18, towards the close of which passage, as well as in iii. 
9, 3, 18, the Gandharvas are spoken of as the guardians of 
the soma. 

The juice of this plant is said to be an immortaP 

' Sec IlotU'B Lexicon umlcr the word Gandharva. 

2 This means, accordlug to Sayana, that it has no deadly effects, like other 
intoxicating drinks. 
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draught, to be medicine for a sick man (viii. Gl, 17). All 
the gods drink of it (ix. 109, 15). Tho god also, who is its 
personification, is said to clothe whatever is naked, and to 
heal whatever is sick ; through him tlie blind sees, and the 
lame walks abroad (viii. 68, 2 ; x. 25, 11). He is the guar- 
dian of men's bodies, and occupies their every member (viii. 

A great variety of divino attributes and operations 
are ascribed to Soma. As Prof. Whitney observes, he is 
** addressed as a god in the higliest strains of adulation and 
veneration ; all powers belong to him ; all blessings are be- 
sought of him, as his to bestow." ITe is said to bo asura, 
divine (ix. 73, 1 ; ix. 74, 7), and the soul of sacrifice (ix. 2, 10; 
ix. 6, 8). He is immortal (i. 43, 9), and confers immortality 
on gods and men (i. 91, 1, 6, 18 ; viii. 48, 3 ; ix. 106, 8 ; ix. 
108, 3; ix. 109, 2, 3). In a passage (ix. 113, 7 ff.) where 
the joys of paradise are more distinctly anticipated and more 
fervently implored than in most other parts of the Rig Veda, 
Soma is addressed as tlio god from whom tlie gift of future 
felicitj' is expected. Thus it is there said : " 7. Place me, 
purified god, in that everlasting and imperishable world where 
there is eternal light and glory. O Indu (soma), flow for 
Indra. 8. Make me immortal in tho world whore king 
Yaivasvata (Yama, tho son of Yivasvat,) lives, where is the 
innermost sphere of the sky, where those great waters flow." 

Soma exhilarates Yaruna, Mitra, Indra, Yishnu, the Maruts, 
the other gods, Yuyu, Heaven and Earth (ix. 90, 5 ; ix. 97, 
42). l]y him the Adityos are strong, and tho earth vast (x. 
85, 2), He is the friend, helper, and soul of Indra (iv. 28, 
1 ff. ; ix. 85, 3 ; x. 25, 9), whose vigour he stimulates (ix. 
76, 2), and whom he succours in his conflicts with Yrttra 
(ix. 61, 22). He rides in tho same chariot with Indra 
(ix. 87, 9 ; ix. 103, 5). He has, however, horses of his own, 
and a team like Yayu (ix. 88, 3). He ascends his filter in place 
of a car, and is armed with a thousand-pointed shaft (ix. 83, 5 ; 
ix. 86, 40). His weapons which, like a hero, he grasps in 
his hand (ix. 76, 2), are sharp and terrible (ix. 61, 30), and 
his bow swift-darting (ix. 90, 3). Ho is the slayer of Yrttra 
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(i. 91, 5 ; IX. 24, 6 ; ix. 25, 3 ; ix. 28, 3 ; x. 25, 9), and, like 
Indra, the destroyer of foes, and overthrower of cities (ix. 
88, 4). In ix. 5, 9, he appears to receive the epithet of 
prajdpati, or lord of creatures, lie is the creator and father 
of the gods (ix. 42, 4 ; ix. 86, 10 ; k. 87, 2 ; ix. 109, 4), the 
generator of prayers, of the sky, of the earth, of Agni, of 
Surya, of Indra, and of Visliriu (ix. 96, 5). lie destroys tlie 
darkness (ix. 66, 24; i. 91, 22), lights up the gloomy nights 
(vi. 39, 3), and has created the sun, the great luminary com- 
mon to all mankind (ix. 61, 16 ; ix. 97, 41 ; ix. 107, 7 ; ix. 
110, 3), lie stretched out the atmosphere (i. 91, 22), the 
heavens and the earth (viii. 48, 13). lie is the upholder of 
the sky and the sustainer of the earth (vi. 47, 5 ; ix. 87, 2 ; 
ix. 89, 6 ; ix. 109, 6).^ He is the king of gods and men 
(ix. 97, 24), elevated over all worlds like the divine sun (ix. 
54, 3). All creatures are in his hand (ix. 89, 6). His laws 
are like those of king Varuna (i. 91, 3 ; ix. 88, 3) ; and he is 
prayed to forgive their iniraction, and to be gracious as a 
father to a son (viii. 48, 9 ; x. 25, 3). He is thousand-eyed^ 
(ix. 60, 1, 2), and beholds all worlds, and destroys the irreli- 
gious (ix. 73, 8 ; x. 25, 6). lie is the most vigorous of the fierce, 
the most heroic of heroes ; as a warrior he is always victorious 
(ix. 66, 16, 17). He acquires by conquest cows, chariots, gold, 
heaven, water, a thousand things (ix. 78, 4), and all things 
(viii. 68, 1). He is visvavedas, the possessor of all wealth 
(i. 91, 2). He is wise (viii. 68, 1), strong, energetic, the 
author of fertility (i. 91, 2), an unconquerable protector from 
enemies (i. 91, 21 ; x. 25, 7), and an upholder of life (x. 25, 4, 
6). The friend of a god like him cannot perish (i. 91, 8). 

Soma is associated with Agni as an object of adoration in 
1. 93, 1 if. In verso 5 of that liymn those two gods aro said 
to have placed tlio luminaries in the sky. In tlie same way 
Soma and Piishan are conjoined in ii. 40, 1 ff., where various 
attributes and functions of a magnificent character are ascribed 
to them. Thus in verse 1 they are said to be the generators 

* In ix. 98, 9, he is said to have produced the two worlds, the offspring of 
Manu, in the sacrifices (i/njneahu mduavt Indurjaiiishta rodasi). 

2 In ix. GO, 2, and ix. 98, 1, Son\a is also called sahasrabhanias, having a 
thousand means of affording support. 
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of wealth, and of heaven and earth, to have been born the 
guardians of tlie wliole universe, and to have been made by 
the gods the centre of immortality. The one has made his 
abode in the sky, and the other on the earth, and in the atmo- 
sphere {v. 4). The one has produced all the worlds, and the 
other moves onward beholding all things {v, 5). In vi. 72, 
and vii. 104, Soma and Indra are celebrated in company. 
In the first of these hymns they are said to dispel darkness, 
to destroy revilers, to bring the sun and the light, to prop up 
the sky with supports, and to have spread out mother earth. 
In vii. 104, their vengeance is invoked against R&kshases, 
Yatudhanas, and other enemies. 

Hymn vi. 74, is dedicated to the honour of Soma and 
Eudra conjointly. The two [gods, who are said to be armed 
with sharp weapons, are there supplicated for blessings to 
man and beast, for healing remedies, and for deliverance from 
evil and sin. 

In the post-vedic age the name Soma came to bo commonly 
applied to the moon and its regent. Even in the Rig Veda, 
some traces of this application seem to be discoverable. Thus 
in X. 85, 3 and 5, there appears to be an allusion to the 
double sense of the word : " When they crush the plant, he 
who drinks regards it as so7na. Of him whom the priests 
regard as Soma (the moon ?) no one drinks. 5. When they 
drink thee, god, thou increasest again. Vayu is the 
guardian of Soma : the month is a part (?) of the year." In 
the Atharva Veda the following half- verse occurs, xi. 6, 7 : 
" May the god Soma free me, he whom they call the moon 
{chandramahy^ And in the Satapatha BrSlhmana, i. 6, 4, 5 ; 
xi. 1,3,2; xi. 1,4,4, we have the words: "This king 
Soma, who is the moon, is the food of the gods.'^ Similarly 
in xi., " the moon is soma, the food of the gods." (See also 
i. G, 3, 4 ; and xii. 1, 1, 2). In v. 3, 3, 12, Soma is said to 
be the king of the lirahmans. In the Vishnu Puruiia (book 
i. chap. 22, p. 153 of Wilson's translation, 4to.) the double 
character of Soma is indicated in these words : ** Soma was 
appointed monarch of the stars and planets, of Brahmans 
and of plants, of sacrifices and of penance." 



